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1 Introduction

Waqwiq, al-Waq wigq, al-Waq, waq waq, waq al-Waq, al-Waqwaq and waqwagq are all
variations of the radicals 3585 wquwgq often attested in Arabic sources that does not always
refer to the same thing. In some cases it can be an island or even more than one.
Sometimes it is a piece of land, sometimes a tree, sometimes a group of people and
sometimes a bird. In the dictionaries it is also described as the barking of a frightened
dog or a person who talks a lot. A passage from the story collection of ! 5 L4 &l AJf
layla wa layla (thousand and one nights) shows the varying nature of waqwagq:

s L i 301 3l im0 Bl il b elingy of pmols Sl o sl el L il 3
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Alf Layla wa layla W:761

'"Thy wife is in the seventh island on the Islands of Wik-Wak, and the distance
between us and it is a | whole year's journey to the rider who travelleth with
dilligence - - - On the bank of this river is another mountain, called the
Mountain of wiaq; and this name is the proper appellation of a tree whose
branches resemble the heads of the sons of Adam; and when the sun riseth
upon it; those heads all cry out, saying in their cry, Wak! Wak!, Extolled be the
perfection of the King, the Excellent Creator! - So when we hear their cry, we
know that the sun hath risen. In like manner also when the sun setteth, those
heads cry out and say in their cry the same words, and we know thereupon
that the sun has set. No man can reside with us, nor gain access to us, nor tread
out land; and between us and the residence of the Queen who ruleth over this
land is a journey of a month, from this shore. Also, all the subjects upon that
shore are under the authority of that Queen; and under her authority likewise
are the tribes of the Jann, Marids and Devils, and under her authority are
enchanters, the number of whom none knoweth but He who created them!'
(transl. Lane 1838:427)

This passage from ! s W &lT Alf layla wa layla (thousand and one nights), although a
work of fiction, is a good example of the many faces of wagwaq, something we will see

further in the present study.

Waqwaq was first mentioned around 912 A.D. in Kitab al-Masalik wa al-Mamdlik 'The
Book of Routes and Kingdoms' by ibn Hurdadbih, (Magbtil Ahmad 1995:361) as the u,]



ard 'land' of al-Waqwaq, a place containing an abundance of gold, (ibn Hurdadbih,
1967:29). Soon wagwaq appeared in different forms in the literature and the first time it

was mentioned as more than one place was by ibn al-Faqih, (Tibbetts & Toorawa

1999:«“Wakwak”). After that, waqwaq started to appear as more than an island or a land.

There have been speculations that the word itself is onomatopoetic (Tibbetts & Toorawa
1999:“Wakwak’), and that it refers to speakers of click languages in Africa. When
reading al-Idrisi this seems to be a logical explanation since al-Idrisi places the land of a
waqwiq just beside the villages of Bnbn and Dgrgh (al-Idrisi p. 79), which both could

be interpreted as onomatopoetic.

In the Persian Huduid al-“dalam, waqwiq is a province of China, and shares some of the

features existing in the data of this study (see chapter 3.1 and onwards).

In its soil.gold-mines are found. (Even) their dogs have gold collars. Their
chiefs wear extremely precious necklaces of rbinoceros born (surii-i karg). The
people are black and naked. (Wag-Waq) belongs to the bot zone and has no
amenity (ni*mat). Its capital is M.qys, which is a small town (where)
merchants of various classes (gunagun) stay. (transl. Minorsky p.84)

The sources speak of waiqwaq as being situated in the neighbourhood of China, near
the land of Ul Sufdla (on the African east coat) and at the end of the world, after
which nothing more is known. There have also been speculations around the
Philippines being waqwaq because of the large number of islands and its dark skinned

people which is an attribute that has been given by some contemporary authors to the

islands and its inhabitants (Tibbets & Toorawa 1999:“Wakwak”)!.

Most of the work done on waqwaq has focused on identifying the whereabouts of
wiqwiq. Several scholars have been searching for the “real” wagwaq and almost every
island in the Indian Ocean has been suggested as the one. Some have suggested
Madagascar as well as Sumatra or Zanzibar as a possible location, this even though the
contemporary Arabic sources give names for all three? (Tibbetts & Toorawa
1999:“Wakwak’). But what if we put waqwiq in the context of mythology and
considers it as real to the people contemporary to the stories of waqwiagq. Let's suppose

that we could characterize the Arab geographical myth, what would it look like?

1 For more on waqwiq, see for example La géographie bhumaine du monde musulman jusqu'au
milieuw du 1le siécle by André Miquel, the article “Wakwak” by Tibbetts and Toorawa from the
Encyclopadia of Islam, Early Mapping of Southeast Asia by Thomas Sudrez and A4 History of Arab-Islamic
Geography (9-1G* Century A.D.) by Sayyid Magbtl Ahmad.

2 Madagascar was called sl g¢l-Qumr (moon), which is also the name for the Comore islands. Sumatra was
called g3 zabaj. (Ferrand & Verin, 1999:EICD2, "Madagascar”). Zanzibar was called J:8 ganbal (Ricks,

1970:349). According to Miquel also sls8 ganbali (Miquel, 2001:172).

2



1.1.Questions

1.1.1 Main Question

This thesis's main question is: What characterizes wdqwadq as an Arab

geographical myth?

The aim is to find a preliminary set of characteristic traits for the Arab

geographical myth through analyzing waqwagq as a case study.
1.2 Aim of the Study

The primary aim of the present study is to develop a preliminary set of characteristic
traits for the Arab geographical myth through a case study. This is conducted as a
pilot study to prepare a more thorough study of the mythological geographical
world of the Arabs.

Writing about waqwagq is not new, it is only that previous works have been dealing

with locating wiqwaq today, rather than its different characters.

Waqwiq may be considered as mythological today by some, but have a physical
placing on maps and in the texts which will be used in the present study. This is
important because it gives us the knowledge of the world as is was perceived by the

people contemporary to the stories of waqwaq.

Such fantastic, visionary, and untrustworthy details bave been on the one
band neglected as insignificant by the bistorians who treated the matter from
a supposedly realistic standpoint, and on the other they have served to
corroborate the opinion of modern scholars convinced of the ignorance, the
credulity, and the bad faith of the conquerors [...] (Olschki 1941:377)

Also, as Karamustafa points out, Islamic geographical literature has been a
generally neglected subject of study and cartography even more so [.]
(Karamustafa 1992:8).

1.3 Methbod

To answer the main question, I have chosen waqwaq as a case study, both because
it is frequent in classical Arabic literature and because of its debated whereabouts
(Magbil Ahmad 1995:361). To include another example than wagwaq would be

beyond the scope of the present study and is an aim for future studies.

I have divided the different attestations of waqwaq into six categories based on my
reading of the texts to show its different traits; the localization of waqwaq, waqwaq
as a people, the assets and feaiures of waqudq, waquaq as a tree, waquaq as a
bird and waquwaq as something else. Each category is divided into several sub
categories, as presented in chapter 3. I will present the traits of wiqwagq in chapter



3, and in chapter 4 show how they fit into the frame of Arabic, Geography and
Mythology.

1.4 The Data

The data is collected from a variety of genres within the Arabic literature such as
geographical, historical and dictionaries. The data stretches from the 9th to the 15th

centuries.

To find every attestation of waqwaq in Arabic literature would be too time
consuming for the present study, that is why I have selected the authors and texts
through a search on the al-Warraq webpage® (www.alwaraq.net) for any texts
containing the radicals dsss wqwq and its different variaties; sls 3lol! al-waq wagq, 3ls
al-Wagq, 3ls 3\s waq wag, 3l 3ls wag al-Wag, 3lsss waquag, 388l al-Waquwag, sis
waquwaq and 3ls8ls Waquwdaq. There could be some attestations of waqwaq that do
not appear in the al-Warraq search, but the webpage gives a comprehensive view on
the material. For simplicity, I will use wdqwagq as a denotation for all the attestations

which I have included the search.

The search in al-Warrdq has resulted in a total of 42 authors and 44 books: al-Amadji,
ibn al-“Arabi, al-Azhari, al-Bihqi, al-Bironi, al-Damiri, ibn Durayd, al-Gazali, ibn Abi
al-Hadid, ibn Haldan, Yaqat al-Hamawi, al-Himayri, ibn Hurdadbih, al-Ibsihi, al-
Idrisi, al-Isfahani, al-Istahri, al-Jahid, al-Jawhari, ibn al-Jawzi, ibn Jinni, ibn Mandur,
al-Maqdisi (also al-Muqgaddasi), al-Maqrizi, al-Marzigqi, al-Mas“adi, ibn al-Mutahhar
al-Maqdisi, al-Maymani, al-Nuwayri, al-Qalga$andi, al-Qazwini, ibn Qutayba, al-Razi,
ibn Sa‘id, al-Suyuti, ibn Tagribirdi, ibn Tufayl, al-“Umari, ibn al-Wardji, al-Watwat, al-
Ya°qubi and al-Zabidi (for the books, see Appendix and bibliography).

Two works by al-Mas“tdi came through in the search, one of them being Apbdr al-
Zaman. | have excluded this work in this study since the manuscripts found of this
work have not been attested to al-Mas“Gdi (Khalidi 1975:154; Pellat 1999:EICD?2
“Mas“adi™).

A 43 author, al-Muradi, also came through in the search. I have excluded his work
Kitab silk al-Durar fi a“yan al-Qarn al-tani ‘asar written in 1883-4, since it is not
written in a time contemporary to the stories of wagwaq, as the rest of the data of

this study.

I was unable to find any information on the book Tafsir al-ablam by sk Milr
(Miller?), which would have been a 44™ author, and therefore 1 chose to exclude it in

the present study.

I have chosen works that one would expect were received as non fiction by the

3 Al-Warraq is a text based data base contaning a wide variety of Arabic literary genres such as historical
and geographical works.



contemporary reader, such as historical and geographical works as well as
dictionaries and others. Therefore I have excluded Alf layla wa layla, which also
came through in the al-Warraq search, since it is a work of fiction rather than

representing something considered as real.

As far as it is possible I have tried to find a printed edition of the works I have used.
Of 44 texts, 29 have been available to me and I have therefore used the texts from
the al-Warraq webpage in fourteen cases. Tahdib al-Luga by al-Azhari; Kitab al-
Mabasin wa al-Masawi by Al-Bihqi; Sarab nahbj al-Balaga by al-Hadid; Kitab al-
Rawd al-Mu<tar fi babar al-Aqtar by al-Himayri; Mubddarat al->Udaba’ by Al-
Isfahani; Al-Muntadam fi tarih al-Muliik wa al->Umam by Ibn al-Jawzi; Kitab al-
Mibbaj by ibn Jinni; Tarip dimasq by Ibn Manduar; Samat al-Lali by al-Maymani;
Kitab al-Bad’> wa al-Tarip by Ibn al-Mutahhar al-Maqdisi; al-Jugrafiya by Ibn Sa‘id;
Nibayat al-“Arab fi funin al-’Adab by al-Nuwayri; Hayy Ibn Yaqddan by Ibn
Tufayl; Kitab masalik al->Absar fi mamadlik al->Amsar by al-“Umari and Mandhij al-
Fikar wa mababij al-Ibar by al-Watwat.

This means that these texts on al-Warraq can contain spelling mistakes, since they
are not critical editions. For examples of mistakes and problems regarding the data,

see 1.5,
1.5 Problems with the Data

It is interesting to examine if these texts represent the belief of the élite or the
common man. Speaking about historiography, Robinson argues that these types of

texts would represent the belief of the élite, rather than the common man.

Like other forms of book learning, bistoriography was produced for an
audience of readers and listeners who were well off and lived in cities and
towns - in short, the social and political élite who could, if so inclined,
dispose of both their money and time in consuming it. Accurate or
represenmtz‘ve. numbers for these readers are impossible to come by for the
medieval period [...], (Robinson 2004:105).

In many of the cases with the data of this study, it is difficult to determine when the
books were written in relation to when the experiences were made, or to determine
the sources used by the authors. The aspect of time is an important factor when
depicting events and accounts after they have taken place, since they tend to become

exaggerated with time (Bjarne Larsson 2002:148).

Some authors mention their aim in their introductory chapter, like al-Maqdisi in
Absan al-taqasim fi ma-“rifat al-aqdlim, where he says that the reason for writing
the book is to ensure the survival of his own name. He also modestly points out that



“this is a work that travellers and merchants cannot do without’ (al-Maqdisi
1906:2, transl. Collins).

I am aware of the dependence of some authors in relation to other authors, but I
have not taken this into consideration since the time and scope of the study does not

allow it.

I have been able to use critical editions of all 44 texts but fifteen as mentioned in 1.4.
In these fifteen cases I have used the texts from al-Warraq. This means I have to take

into consideration that there can be mistakes such as spelling.

For example, in the text of Ibn al-“Arabi, al-Futihat al-Makiyya, there is a spelling
mistake on page 2494. Instead of minba kawkaban biya al-Jawari, it says, minhad
kawkaban ayi al-Jawdri. In Kitab al-Jugrdfiya by Ibn Sa®id on page 6 of the al-
Warriq homepage says wa jawirat al-Waqwdagq instead of wa jazirat al-Waqwdagq.
Further in Tdarip ibn Haldtn on page 45, al-Warrdq has al-Samlan instead of al-
Saylan .

1.6 Transcription and Translation

The consonants and the vowels

u

] a

o b

& t L t

& t L d

g d

C h ¢ g

¢ - b N f

5 oo d o k

s o T J 1

5 z p m

e S ) n

S 8 5 h g a C a
e o S 5 w . u 5 a
o e d @ y - i - i

The feminine ending t3> marbita is transcribed by an a when not in a construct state,

when in construct state, it is transcribed as at.
>Alif madda and alif magstra is transcribed as a.
All Arabic names will be transcribed.

Transcription of places and people's names will be based on the transcription of
Encyclopadia of Islam CD2 (EICD:2).



Transcription of authors and titles of books are according to the printed editions

when found, otherwise based on the FICD:2.

When referring to a text from the al-Warrdq homepage I have written “W” as in Al-
Himayri W:555.

Translations are my own if not mentioned otherwise.



2 Definitions and theoretical Discussion

2.1 Arabic '

In this study the word Arabic means anything written in Arabic. This definition does

not point out if some of the authors of the data used in this study are for example of

Persian origin, since the nationalities of the authors are not in focus. It is the

literature written in Arabic that is this study's main interest.

2.2 Geographby

By geographical, I mean a place which supposedly has a location on a map.

Waqwaq is a place you can point to when looking ‘at a map. It can also have a

geographical position described in words.

2.3 Mythology

When looking up the word “myth” in Encyclopzdia Britannica, it is described as, ”a

symbolic narrative, usually of unknown origin and at least partly traditional, that

ostensibly relates actual events and that is especially associated with religious

beliefs*. Using this definition would thus make the study of myth very rigid and

neither Csapo nor Bascom stresses the importance of religion when studying myths.

The focus should according to Csapo be on myth as a function, rather than trying to

define it through its content and context.

There are several definitions for the term wmyth, and taking them all into

consideration would be impossible here. I have therefore chosen Eric Csapo’s

Theories of Mythology (2005) as a starting-point for this study’s discussion on
mythology.

When discussing myth and mythology, one comes across several narrative genres

similar to myth (Csapo 2005:5). Among them are folktale and legend. And by

comparing them with myth, Csapo makes a broad definition:

If thought true, then myth or legend. If thought untrue, then folkiale. If true
and referring to a remote time when the world was unlike it is today, then

myth, but if true and referring to a less remote time when the world was more

or less as it is today, then legend, (Csapo 2005:3).

The anthropologist William Bascom, made an attempt to find a definition to myth

through the study of the mythmakers themselves. By studying non literate traditional

societies, he came up with some criteria for the definition of myth. One of them, that

a myth had to be orally transmitted, is criticised by Csapo. Bascom also considered

_
4 "myth." Encyclopaedia Britannica Online. hitp://search.eb.com/eb/article-9108748 February 12, 2006
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that a criterion for myth is that it has to be a prose narrative’® as well as a story that
takes place in the past and is received as true by the ones who tell it (Bascom
1965:4). Csapo criticise Bascom by pointing out that ancient cultures often
transmitted their mythology by writing them down, and gives examples like the Epic
of Gilgamesh and the Iliad (Csapo 2005:5). He also points out that Bascom, while
performing his study, chose non literate societies, and therefore a criterion had to be
that the myth was orally transmitted. A broad summary of Bascom’s theory is thus
that a myth is an orally transmitted story of something that happened in the past, also
believed as true by the users of it’. This is somewhat contrary to Csapo’s believes,
although he considers that Bascom’s study has introduced in among others one
important criterion, that it is the reception of the myth, not the content, that has to be

in focus.

To look at a standard definition of myth that represents the general idea of the nature
of myth limits the ways in which we can deal with them according to Csapo. A type
of definition could according to him be as simple as the one above, “If thought
true...”. But he is careful to point out that this type of selectivity becomes a
weakness, and one should work with different criteria for the determination of

whether myth or not.

A definition of myth could also be ‘“a mnarrative which is considered socially
important, and is told in such a way as to allow the entire social collective to share
a sense of this importance” (Csapo 2005:9). Further he suggests a focus on social
importance and says that the meaning of some stories to be received as true is what

makes the myth having this social importance (Csapo 2005:9).

For this study, myth is defined as (1) something received as true by the users of it and
(2) something veferring to a remote time when the world was unlike today’. This
broad definition fits in to many different types of texts, but the phrasing received as

true implies that these texts were not received as fiction, and therefore reflects the

“real” world as it was perceived by the transmitters of the myth.

5 Prose narratives could according to Csapo be both myth and legend as well as folktale, jokes and even
anecdotes (Csapo 2005:3), and Bascom himself excludes proverbs, riddles, ballads and other verbal skills
and relates myth, legend and folktale to each other in that they are narratives in prose, prose narratives
(Bascom 1965:3).

6*Myth are prose narratives which, in the society in which they are told, are considered to be truthful
accounts of what happened in the remote past. [...] Their main characters are not usually human beings, but
they often have human attributes [...] Myths account for the origin of the world, of mankind, of death [...]*
(Bascom 1965:4) :

7 "Remote time” is here considered from a contemporary perspective.

9



3 The different Characters of Waqwaq
3.1 The Categories

The data of the present study talks about waqwaq as a b bildd 'country', «b balad
‘country,. town, city', vl ard 'earth, land, country', 8,a jazira 'island' and il
jazd’ir 'islands', and it contains a wide v'ariety of descriptions of waqwaq, which
makes them difficult to categorize. I have divided the descriptions into six main
categories based on my reading of the texts, each with several sub categories: The
localization of waquwaq, waquwaq as a people, The assets and Jeatures of wdqwdg,
wdqwdq as a tree, waqwaq as a bird and wdqwagq as something else.

I this chapter will present each category and its contents. In the following, chapter 4,
I will make some generalizations regarding the data and show how waqwagq fits into

the frame of being an Arab Geographical Myth.
3.1.1 The localization of Waqwadgqg |
3.1.1.1 As a Land near China

Waqwaq is very commonly connected with geall Wb bildd al-Sin
'China', (al-Zabidi p.91; al-Yaqut p.439; al-Istahri p.122), sometimes
connected to it, sometimes described as a part of it, (ibn Hurdadbih

p.29), and sometimes placed at the border of it.

One source tells olLAI o LaSd ¢ o Oall 358 33 2 biya bilddun
fawqa al-Sin yajiu dikruba fi al-purafat 'it is a land above China
which is mentioned in the fables', (al-Ya“qut p.439).

3.1.1.2 As a Land in Africa

Waqwiq is often connected with the land of Ulw Sufdla® (ibn Haldin
p.37; ibn al-Wardi p.34; al-Himayri W:554; al-Idrisi p.79) and the land
of @y al-Zanj® (al-Mas“tdi p.112; ibn Haldtn p.45; al-Nuwayri W:64),
and one source also talks about a land called &)l Ubiw Sufdla al-Zanj
as a unit (al-Nuwayri W:64;), not consisting of two parts, then waqwaq

is located at the outermost part of this region.

One source tells that e ol AT ks Luse madinatu dgwiat *abaru
biladi sufala the city of Dagwata is the end of the land of Sufala', (al-
Idrisi p.78), and that wagqwaq is connected to this land.

In one instance it is near the land of »x barbar the Berbers'. Wagwaq

8 Sufala is a district and former town in Mocambique. Its port was the regional centre for gold trade
between the 10th-17th centuries (Ferrand & Freeman-Greenville, 1999:FICD2, “Sofila”). The word itself
means the lowest, or the lower part of a thing (Lane, 2003:1374).

9 Al-Zanj is a certain nation of black people, also found in relation to waqwaq on maps and in texts. Like
Sufila it is situated on the east coast of Africa.
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is also placed near siu8e oy balad Maqdist 'Mugadishu', (ibn Haldtn
p.37).

3.1.1.3 As a Land near al-Hind and al-Sind

Waqwagq is also placed at the border of wigll W bildd al-Hind 'India'®
(al-Istahri p.122), and to the land of sl gl-Sind", (al-Istahri p.122),
and the land of ol X Karman, (al-Istahri p.122).

It is also placed in connection to gleale maljaman, a city in udl al-
Hind 'India', (al-Himayri W:500) and ouslls S5a jazirat jalas 'island of
Jalas', (al-1drisi p.79).

3.1.1.4 As a Land near the Equator

One source tells us that waqwiq is at the equator (al-Nuwayri W:64),
another that it lies below, and that it is to the north eastern part of the

populated world (al-Yaqtt p.34).
3.1.1.5 As an Island in the Indian Ocean

In one instance waqwaq is found in the all yo babr al-Sin 'The
Indian Ocean'?, (al-Himayri W:93). In one case it is in the same region
as omall s jaza’ir al-Sin 'the islands of China', (al-“Umari W:6).

In one case it is placed in sl y~3 Babr al-Hind 'the Indian Ocean'?,
and as an island lying in this sea, (al-Nuwayri W:64). It is also placed in
all a3 Bapr al-Sanf* (al-Himayri W:298) and @Y s~ Babr Larwa®
(al-Ya“qubi p.182).

@ O phsads Glotsll Ala s pulie o 985 (go0¥ d U oo ABIT adl

wa al-bapr al-tani [...] yugalu labu larwa wa buwa babrun
adimun wa fibi jazd@iru al-waquwdq wa gayrubum min al-
zanj.

'And the second sea [...] it is called Larwa and it is a great sea,

10 A/-Hind is the name of the Indian sub continent. (Jairazbhoy, 1999:EICD2, “Hind”)

11 Al-Sind is the name for the region around and the lower course of the Indus river, (Ansari, 1999:EICDZ,
”Sind™).

12 The Indian Ocean was given several different names by the Arab geographers. It was common to name
the sea after the region that has this sea at its coast, therefore the Indian Ocean has several different names,
(Magbiil Ahmad, 1995:296).

13 Babr al- Hmd is one name for the Indian Ocean, it is also sometimes called Bahr al-Zanj from the western
shores. The term Bahr Faris is sometimes used for the entire ocean. (Hartman & Dunlop, 1999:EICD2, “Bahr
al-Hind”).

14 Sanfis located as a place between Cambodia and the delta of the Son Coi in Vietnam. It is also used as a
term for an island, a kingdom of the main land that has borders to the sea in the middle of the 8th century.
(Lamant, 1999:EICD2, ”Sanf)

15 Bapr Larwa is the second of the “seven seas” described by al-Ya‘qubi ,asaills saal i 8 jlew Ll 5 wa
’innama yasaru fi hada al-bahr bi al- nulurn 'one travels in this sea by the stars', and it continues S ilae 4

asi ¥ ysef s wa fihi “aja’ibun katiratun wa *umirun 14 tGsifu 'in it are many remarkable things and thmgs that
can not be described'.
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and in it are the islands of wagwaq and others of the Zanj'.
al-Ya‘qlbi p.182

The quote above is unclear in that it is difficult to determine if the
wiqwiq is a people or a couple of islands. Jazar al-waqwag implies
that it is islands, but the following wa gayrubum min al-zanj could
mean 'the people of al-Zanj', or that the islands of waqwaq are a part

of the islands of al-Zanj.

Sometimes waqwaq is also placed in b o3 Babr Faris "The Indian
Ocean'®. 1t is also placed next to the island of swiddll gl-Qasmir'” (al-
“‘Umari W:6), the island of Jb al-Dajjal® (al-“Umari W:6) and the
island of yalsall al-Jawabir’” (al--Umari W:06), in ksl ja babr al-Mubit
the Encircling Ocean'® (al-“-Umari W:6) and east of the islands of ¢!
al-Saylan® (ibn Haldin p.45;).

3.1.1.6 As an Island in another Sea

In one text there is mention of §ly 3o ya3 babr al-Waq waq 'the sea of
waqwaq', (ibn Sa‘id W:6), which is the outermost sea of the tenth «3»
juz® (region) of the first BT °agalim ‘clime™. Another source
mentions that the islands of waqwagq are in this region (al-Idrisi p.87).
The sea of waqwiq is separated from ¢!l ,~s babr al-Hind 'the Indian
Ocean' and luall a3 babr al-Mubit (the Encircling Ocean). It is said to
have several islands, the first of them being the island of ol al-
Sabab 'clouds', (al-Himayri W:298; al-Idrisi p.87).

In a chapter on p 8!l yoi babr al-Quizum 'the Read Sea', a measure is
taken with waqwaq being one point, and that this sea is four thousand

fsd farsap 'parasangs'®, (al-Himayri W:435).

One source also mentions 3ls Gl DG Jalsw sawabilu biladi al-wdqg
waq 'the coast of the land of waqwagq', (al-Qalqasandi p.244).

When mentioned as an island, or several, the number of islands vary

from one to a couple and a thousand up to one thousand seven

16 Babr Fdris is the Indian Ocean, which sometimes also is called Bahr al-Hind. Bahr Faris is also a name
for the Arabian Gulf.

17 Qa8mir is a region in northern India.

18 Al-Dajjal means a liar, or one who conceives the truth. It is also the name of the “false Christ”, the
Antichrist (Lane 2003:853).

19 Al-Jawbar (pl. jawahir) means jewels of any kind or pearls (Lane, 2003:475).

20 Babr al-Mubit is the Encircling Ocean, i.e. the great sea, of which one part is the north-west part of the
Atlantic and the other the east of the Pacific Ocean.

21 Al-Saylan is Ceylon (Sri Lanka).

22 Most Arab writers divided the inbabitable part of the world into borizontal bands known as climaia or
climates (aqalim) of which there were seven (Tibbetts, 1992:102).

23 A f%rs)a@ is a measurement. According to al-1drisi it is the equivalent of 3 Arabian mils (Magbil Ahmad,
1992:160).
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hundred (ibn al-Jawzi W:10) different islands all bearing the name
waqwagq (al-Qazwini p.33).
Waqgwagq is also placed as an island of the ,uw$ qumayr group of islands
(al-Birtni p.179).
3.1.1.7 At the End of the World
AL 5 HBEI Y] aanas ud HAT aels 3ls Gl L30T
Wa Cardu al-waq waq wa “ummamun “ubarun laysa
ba<adabum illa al-qifaru wa al-balau

'Thenl], the land of waqwaq, and by other nations beyond
which there is nothing but waste and empty areas.'

ibn Haldin p. 37 (transl. Rosenthal p.51)
Laay Lo a3 ¥ Gy Glol silhas
Wa jazairu al-waq waqi, la tu “rafu ma ba““dubd

'And the islands of waqwagq, it is not known what is beyond

them'

al-Himayri W:554 (Also in al-Idrisi p.92)
The statements above, or similar statements, are frequent in the data of
this study, and it seems like wagwagq is at the fringe of the known. One
source talks about the islands being difficult to reach, and that one has
to navigate by the stars in order to come to them (al-Qazwini p.33).
(See also note 7 on Bahr Larwi above.) One source talks about the
region in where the land of Waq is situated as ja= Jdbs hunaka bhajzun

'here are isolation', (al-Nuwayri W:64)

Waqwaq is also described as an island which none enters of the
neighbouring countries, (ibn Sa‘id W:6;). Except & Lall omall Jal duay Loy
5,80l rubbama wasala *ablu al-sini *ilayba fi al-nudra 'sometimes the
people of China comes here occasionaly', (al-Himayri W:554; al-Idrisi
p.92).

3.1.1.8 The uninbabited Waqwagq

‘In one text the islands are described as les sole ¥ Bae il3a s wa biya
Jazd irun <iddatun la “amiru bibg 'they are many islands where no
one dwells', (al-Himayri W:554).
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3.1.1.9 Summary

The data of the present study gives us two main geographical placing
of wagwiaq. One in connection to ¢all g/-Sin (China), as a land or an
island, and one in connection to the lands of Ulw Syfila and @l al-
Zanyj, i.e. on the east coast of Africa. There is also mention of waqwiq
being situated at the end of the world. As we can see the different
locations are confusing, making it hard to place wagqwaq on a map.
But in the context of waqwiaq as being a symbol for something that
could be considered mythological, the sometimes confusing locations

of this place is not an issue. This will be discussed in chapter 4.
3.2.2 Waquwagq as a People
3.2.2.1 Their physical Features

Some of the data of the present study contain different physical
features of the people of wiqwiq. Some sources mention a 4sl
*aswad 'black’, (ibn Sa‘id W:6; al-Birani p.169; al-Himayri W:554), <<,
argab 'greedy’, (al-Birini p. 169), naked people, (al-Himayri W:554),
with gsall ¢ W8 gibdabu al-sawri 'ugly faces', (ibn Sa‘id W:6; al-Himayri
W:554; al-Idrisi p.79;), and @Rl asie muSawwabin  al-halgti
'disfigured!, (ibn Sa‘id W:6) and with Lsbuall s g 93 oS kalamubum
nawun min al-safiri 'a speech that is of the whistling type', (al-
Himayri W:554; al-Idrisi p.79). Also pgie agds ¥ 2 agas 19S5 tgkallami
ma ‘abum bikalamin la yufbamu minbum 'they spoke to each other
with a language none of them understands', (al-Himayri W:298).

The people are also described as 8383l LLaaY| Lesd lasss Oy GRS atslos
dl WM zlall 0 mis@ ubum yaksSifna ru’isabunna wa yajalna fibha
al->’amsat al-muttabadatu min al-‘aji al-mukallalati bi al-sanafi
'their women show their heads [not covering them] and they put [on
their heads] combs made of ivory, adorned with leafs', (al-Idrisi, p.92),
and the author continues in describing the combs as 81, w’lag-i OIS Lags
aa g ytie i rubbama kana Ji ra’si al-marati minbhunna
“iSrtiina mustan 'sometimes there are as many as twenty combs on the
head of one of the women', (al-Himayri W:298, al-Idrisi p.92). There is
one description of the men wearing on il Gl cewiiy (uidE) Lol p gy
sl ruiisubum bi Sabbibi al-qalanis wa tusammad bi lugat al-Hind
al-Bi<ara 'their heads something that look like al-Qaldnis?, and they
call it al-biara in the language of al-Hind', (al-Idrisi p.92).

24 Al-Qalanis, 'bonnet haute en forme de pain de sucre [...] il était porté par les califes abbasides', (Dozy
p.409), 'tall headgear, tiara, cidaris; hood, cowl, capuche; cap', (Wehr p.788).
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Their Origin

Some of the data mentions waqwaq as ¢lsall paay 5 oLl Gaas g Lo g 1 oy
min nitdju ma bayna ba‘di al-nabati wa ba<di al-bayawani 'that
which come as an offspring between plants and animals', (al-Bihqi
W:48; al-Isfahani W:629; al-Damiri p.38). One text even refers to an
island where people are born without a father or a mother, and
continues to describe these 'people' as hanging from their hair from a

tree (ibn Tufayl W:1), the waqwaq tree (see chapter 3.2.4.2 below).
Their Religion

The people of wiaqwaq are sometimes described as Majius® (ibn
Haldin p.45; al-Himayri W:298; al-Idrisi p.92), and reffered to as ¥
oy el oo il ¥y Liw 058500 1d yaarifiina dinan wa la ittasalat bibim
Sari‘a they do not know any religion and they have no $arica®', (al-
Idrisi p.92).

Their Food

The people of waqwaq are described as eating «s=~ hiit 'fish', (al-Idrisi
p.79), Ssa sadaf 'oyster', (al-Idrisi p.79) and =Sl asal fupamu al-
silabif 'meat from the turtle', (al-1drisi p.79). They are also said to have
pabe das samakun adimun 'big fish', (al-Ya“qiibi p.182). And one
source even says that agislSh 5ol e G ybll g okl P4 Nladina
yaqia“ana al-tariga “ald al-ndsi wa ya kulinabum 'These are those
who ambush people and eat them', (ibn Sa“id W:6).

Their Location

The people of wagwiq are described as ual ] gsbas ¥ agllias (giiantio aag
sl op s Yswa bum mutabassinina bi jibalibim la yasilina *ilda
‘abadin wa la yattasilu bibim *abadun 'they are fortified in their
mountains, not going to anyone and no one is in contact with them',
(al-Idrisi p.92).

Their Cities

Wiaqwaq is besides being described as uninhabited, described as
having many, or only two, (al-Himayri W:554; al-Idrisi p.79) obis
hagiratani 'miserable' cities, inhabited ones, (ibn al-Wardi p.34). One

source gives us the name of the two cities, 533 ddw? and <8 dgrgh,
(al-Idrisi p.79).

25 “Originally an ancient Iranian priestly cast - - - but used in Arabic primarly for Zoroastrians” (Morony

1999:FICD2, “Madjis™)

26 Sari<a the Islamic Law.
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3.2.2.7 Waqwagq as an *Umma

Waqwaq are described as a i >umma 'people’ in texts that describes
the world in the shape of a bird, (al-Maqtizi p.85; ibn Tagribirdi p.32).
The former even mentions two different peoples, ! J Ll 3lall calsy
als als L J& LT 3l Ay 31y wa palfa al-Irdq *ummatun yuqdlu labd
waq, wa balfa waq ummatun yuqalu lahd waq waq behind Iraq is
a nation which is called waq, and behind waq is a nation called waq
wiq', (al-Maqrizi p.85).

In one instance it is mentioned that after the people of waqwaq comes
the L Ll 2Ummatun babriyatun 'the sea people', which are said to
el Lol Ly ssiall walst pyatll bves laall Ll 4 e ala Sabibi al-
nisd’> al-bissan sabitu al-Su <tri nawdbid al-sudiri (They look like a
beautiful woman, with straight hair and young breasts, they are called
the daughters of the sea), (al-Himayri W:555).

3.2.2.8 The Rulers of Waquwdgq

e T, & 55750l SLe iy Ul s3a s 6 3l Ll 0 s (S
LI 8 dhrny YT dagyl Loty £ 1 Ly ey Blse 53y
Wa baka misa ibn al-Mubdraki al-Sirafi *annabu dapala
badibi al-bilada wa qad malikatubd “imra’atun wa
‘annabu rabd <ald sarivin ‘uryanatan wa ‘ald rasibd
tajun wa “indabd ‘arba‘atu adlafu wasifatin “urdtan

*abkaran.

'Misa ibn al-Mubdaraki al-Sirafi told that he had come to this
land, and that its ruler was a woman and that he saw her
sitting naked on a bed. On her head was a crown, and with

her where four thousand female servants, naked and virgins.'
al-Qazwini p.33
This mentioning of a female ruler appears in another place, with
the same referens to this source Misa ibn al-Mubaraki, (ibn al-
Jawzi W:10).
The islands of wiqwiq are also described with (gsasie dsls pgudy wa
fibim mulitkun muta“addidin (in them are many kingdoms), (ibn
Haldan p. 45).
Lens L] oy slanl] s 5] 5 6T al Lgiho il 83l 03 o] JUis 5
BlangyT Lelsas 283 00 g 1 Ly (log sasmn (o Laadlan cay AU da (sTas
ST S Baany
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Wa yuqdlu ‘inna bhdadibi al-jazirata kdnat malikatubd
imra’atan, wa vinna bada al-musdfirin wasala *ilaybad wa
dabalabda wa ra’a hadibi al-malikata, wa biya jalisatun
‘ald saririn, wa “ald ra’siba tajun min dababin wa
hawlaha arb amd’ta wasifatin kullibinna *abkarun.

't is said that this is the island where there the ruler is a

woman. Sometimes travellers comes to [this island] and have

seen this queen, and she is sitting naked on a bed, on her head

is a crown of gold and around her is four hundred female

slaves, all of them naked.’

al-’Ib%thi p.199
The description above is common in the data of the present study,
although in different variations. Sometimes this female ruler is
described as above, with a crown of gold on her head. She is
commonly described as sitting naked on a bed surrounded by female
slaves, sometimes as many as four thousands, all of them naked and
sometimes virgins (ibn al-Jawzi W:10; al-Qazwini p.33). Sometimes the

slaves are only four hundred (al-Ibsihi p. 199).

3.2.2.9 Summary

The decriptions of wiqwiq as a people vary a lot, from descriptions of
their physical features to their origin and their rulers. One of the most
common attestations of waqwiq is that of the female naked ruler,
something that could be interpreted as a social distance, as well as the

people of waqwaq with their physical features, origin and religion.

The description of wiqwaq as a mixture of animals and plants is
perhaps not best placed in this category, but the reference to ibn
" Tufayl in 3.2.4.2 suggests that it is in fact a people rather than a plant or

something else.

The physical features of the people of wiaqwaq could easily be
interpreted as negative, with descriptions of ugly and greedy. Positive
portrayals are hard to find in this category, but in the following 3.2.3

we find more positive descriptions.
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3.2.3 The Assets and Features of Waquwaq
3.2.3.1 The Gold of Waqwaq

One of the most frequent assets of wagwaq is gold, calll (s S katirun
min al-dababi'a lot of gold', (ibn Hurdadbih p.29; al-Tbsihi p.199; al-
Mas“Gdi p.112; ibn Sa‘id W:6; ibn al-Wardi p.34). .~ '

While some sources simply mention that there is much gold here [in
the land of waqwagq], (al-Nuwayri W:1661), others are more specific,
(al-Himayri W:37; ibn Hurdadbih p.29; al-’Ibsihi p.199; al-Idrisi p.93;
al-Qazwini p.33; ibn al-Wardi W:48), and emphasize the amount of
gold as:
) (o otig 8 Globl 5 ag DS edbenyddy Leldd o ot 8,058 |30 GBI o4
el il dagdl] el 05
Wa biya [waqwaql katiratu al-dababi battda *anna “ablahd
yattabiduna saldsila kilabibim wa “atwdqga quriadibim min
dababin wa ya’tina bi al-qumusi al-mansijati bi al-dahabi
li al-bay-i.
Tt [wagwaq] has so much gold that that its inhabitants make
chains for their dogs, and collars for their monkeys of gold,
they [also] produce shirts woven of gold to sell.!
ibn Hurdadbih p.29 (Also in al-Qazwini p.33; al-Idrisi p.93)
One source mentions that the people on this island adll ;s Gl (ypriamsd
alSals oLty Bons o Tagam 4 Gsiws fayasna “ina libnan min al-dabab wa
yabnina bibi qusaran *aw buyiitan bi *itganin wa ibkdamin 'they
make bricks of gold and they build castles and houses of them,
making them firm and solid', (ibn al-Wardi W:48).

3.2.3.2 The Goods of Waquwdaq

Waqwaq also have a lot of “goods”, such as ¢usil >abniis 'ebony', (al-
Himayri W:555; ibn Hurdadbih pp.29 & 70; al-Idrisi p.93; ibn al-Jawzi
W:10), sometimes the ebony is black, (al-Birtni p.169), » tamr'dates',
(al-Himayri W:555) and <l fawakib 'fruit', (al-Himayri W:555). One
source mentions that waqwiaq among other islands has 4sl&¥1s cubll ¢ [0
‘anwa“ al-tib wa al *afdawib 'different sorts of perfume and aromatics',
(ibn Haldun p.45).
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3.2.3.3 The Climate of Waquwagq
Wagwaq is also described as 3l hdrra 'hot', (al-Mas“adi p.112; al-
Nuwayri W:1661), and Lwei pasba 'fertile!, (al-Mas‘adi p.112; al-
Nuwayri W:1661; ibn al-Wardi p.34). One source talks about the island
of waqwaq shll ¥y Sl aasic sull wan ¥ 13 yijadu al-bardu “indabum
“aslan wa lda al-matar they have no cold at all, and no rain', (ibn al-
Wardi p. 34).

3.2.3.4 The Animals of Waquwdaq

One source talks about the island of wagwaq being inhabited only by
s fiyala 'elephants' and having a ,:b tayr 'bird', (al-Idrisi p.92). It also
has no ships and no <lss dawab 'beasts, cattle!, (ibn al-Wardi p.34; al-
Himayri W:554).
3.2.3.5 Other Assets and Features
It is also said about waiqwiaq that Jal Ls <3 Lilae ¢l yandl Jloal oo Sil5adl s3gas
Lslsall wa bi badibi al-jazdivi min abwadli al-‘umrani ‘aja’ibu
dakarabd “ablu al-jugrdfiya 'in these islands are remarkable cultural
features mentioned by geographers', (ibn Haldtn p.45).
L 0oy e Gl Jl8 Sl

Sakinbuba qalilun ladiqu <aysubad wa takadduri rizqiba

'The inhabitants are few, due to a life of poverty’

al-Idrisi p.79
Waqwagq is also mentioned as a land with many ilse “gjd°b things (al-
Mas‘adi p.112; al-Nuwayri W:1661; ibn al-Wardi p.34; al-Ya‘qubi
p.182). 1t is described as a 4wl wdsia 'wide' land (ibn al-Wardi p.34),
and the islands of waqwaq as 8»S kabira 'big!, (ibn al-Wardi W:48).
Also, Olee o SN agdl JASS tadpulu ilaybim al-murdkibu min “uman
'Ships from Oman comes here', (ibn al-Wardi p.34).

3.2.3.6 Summary

This category is dominated by the description of wagwaq having a lot
of gold, perhaps the thing which, besides the human like fruit (see
3.2.4.3 below), is most commonly connected with waqwiagq, but there
are also, as we have seen, other features that are associated with

waqgwaq, such as ebony and fertility.
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3.2.4 Waqwaq as a Tree

The mention of the waqwiq tree are plenty in the data of this study, (al-
Jawhari p.563; al-Maqdisi p.397; ibn al-Mutahhar al-Maqdisi W:214; al-Zabidi
p.91), and they are more or less the same. Some of the texts have some details

added to them and some are shorter versions of longer ones.
3.2.4.1 The Type of the Tree

There is mention of a tree that is found in the district of ol al-
Gamdan, at Lused) gala 85Ln bi ziyddati jami<i al-yabadiyyati 'at the
entrance of the mosque of al-Yahtdiyya' (transl. Collins p.324), which
is said to look like the tree of waqwiq, (al-Maqdisi p.397).

There is also another source which refers to al-Mas‘Gdi when
mentioning the tree of waqwaq. LLii ¥ Ll Leie gapandl S o Ly
(e JLdY Lga o Js-idllwa biba Sajarun bhaka al-Mas<adi “anhad
*umdran ld taqabbalabad al-uqillu min jibati al->abbari <anhad 1n it
[wiqwaq] is a tree which al-Mas“udi tells something about', (al-Idrisi
p.92).

3.2.4.2 The Name of the Tree

Some of the texts explains how the islands of waiqwaq has gotten their
name. gread gulill ugsyS Lelen 850l G plgal) Gl LS Y ol 589 wa huwa
Yismun la kama tadunnubu al-<awamu min Sajaratin bimluba ka
ru’isi al-nds tasthu 'This name which, differently from what the
people believe, is from the tree whose fruits resembles the head of a

crying human', (al-Birtni p.169).
3.2.4.3 The Fruit of the Tree

The tree of waqwaq is often described as having fruits resembling the
head of sometimes a human in general (al-Ibsihi p.199; ibn al-
Mutahhar al-Maqdisi W:214) and sometimes a woman (al-Qazwini

p.33).

In one text there is a mention of a remarkable island;
Lt et gl il Ga Saa of e Il oty e Lall Ll 3
2ol 5 Ly o s T é oo Lol Ly algi AN E 505000 o o (5
a1 g s Jael 8yl ells oY Blsisll 8y LT sl S35 1 oag ol
st sl Lo CSA el S ol ealunionl Lpale LY 4 oil) gyl LpasT o lsn
e LbYT LSy dautall
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Dakara salafna al-salib, rada allabu <anbum, “anna
jazivata wmin al-jazd@iv al-Hindi allati tabta patti al-
istawd®, wa biya al-jaziratu allati yatawalladu biba al-
Yinsana min gayri ‘ummin wa la “abin, wa biba Sajarun
yutmiru nisa’an, wa hiya allati dakara al-Mas<adi
Yinnabd jazirvata al-waquwdqi lPanna tilka al-jazirata
adalu bigd i al->ardi bawd an, *atmamahbad li Suriqi al-
nari al-’acla ‘alaybd isti‘dddun, wa ®in kana dalika
bilafun ma yarabu jumbaru al-falasifati wa kibdaru al-
*atibba’i.

'Our worthy predecessors (may God be pleased with them)
have related that one of the islands of India that lies below
the equator is the islands where humans are created without
a father or mother and where trees bear women as fruit. This
is the island that al-Mas‘adi calls the Island of Waqwagq. For
this island has the most temperate air of all the regions of the
earth and is the most perfect because it is disposed to have
the highest light shine upon it. This is contrary to what the
majority of philosophers and most eminent physicians

believe.'
ibn Tufayl W:1, (transl. Khalidi p.99)
3.2.4.4 The Sound of the Tree

The fruit of this tree makes the sound 'waqwaq' when it falls to the
ground (ibn Sa‘id W:06).

Ol e boill 9 3 058 o Lels Lagsastis Bilao allic jau Joan (3ls Gl e
Loge cualsl Ldant 1 ylad¥ o cnkad 131 5 5Ly 3Ly commms 3 Yg leass
Ll A5 a1y bl o8 Gl (gaE Ly elly o3 a5y odays

Wa ummatu al-waqwdqi jamala Sajarun  <idamun
mu “allagatun bi Suariba wa laba tadi wa furiyjun ka
Jurigji al-nisa wa *abdanun busanun, wa ld yazulna
yusihna waq waq wa *ida qutiat min al->asjari allati
tubmiluba ‘agamat yawman wa bac‘da yawmin tumma
tubliku wa rubbama nakababunna al-ndsu fi “atyabi
ra’ihatin wa *aladdi mabddi‘a.

'"The people of waqwaq gathers big fruits hanging by its hair,
and it has breasts and openings like the openings of a

woman, and a beautiful body. It doesnt stop crying out
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waqwaq. It it is cut down from the trees which it hangs in, it
stands straight for a day or more, then it becomes destroyed.

Sometimes a human have intercourse with them'.
al-Himayri W:555

LosgS Man Janys Juadl ] [ e dudiy 5o Cilaall e 8505000 030 d
Wa fi badibi al-jazirati min al-‘aja’ibi Sajarun yusbibu
Sajara al-jawzi [..] wa yabmilu bamlan ka bay’ati al-
Yinsani fa “ida intabd sumi<a labu taswitun yufbamu

minbu waq waq tumma yasquin.

'Among the extraordinary things on this island is the tree of
wagwaq which resembles the walnut tree [...] it carries fruits
in the shape of the human, and when they are mature [litt.
Done], one-hear from them a sound which is waq wagq, then
they fall [to the ground]’

al-’Ibsihi p.199 (Also in al-Qazwini p.33)
3.2.4.5 Waquwaq as an Evil Omen

One source talks about the fruit of waqwaq falling down, considered
as a sign of an evil omen by the natives of the island having this tree
(al-Qazwini p.33). Waqwaq as being something connected to an evil
or bad omen is something we can see further in chapter 3.2.5 below,

in respect to wagwaq as being a type of bird.
3.2.4.6 Summary

Waqwagq as a tree is just as waqwaq having a lot of gold, very common
in the data of this study. There seems to be some uncertanties about
weather or not the fruit of this tree is a human or something else. The
reference above in 3.2.4.4 suggests that humans even have intercourse
with these human [ike fruits, while in 3.2.4.3 it is suggested that the

fruits are actually humans, born without a father or a mother.
3.2.5 Waquwadq as a Bird

This category is dominated by the dictionary entries which mentions several
different birds as equal to the waq bird. The birds are (1) sy=all al-Surad (al-
Marziqi p.353; ibn Jinni W:23; al-Jawhari p.563; al-Damiri W:739; al-Maymani
W:295; ibn Qutayba p.212; ibn Durayd W:94; al-Amadi p.128), (2) x5!l al-
Hatim (al-Marzaqi p.353; ibn Jinni W:23; al-Maymani W:295; al-Amadi p.128),
(3) abaall al-Sagirdq (al-Nuwayri W:1117), (4) LYl al2Ahil (al-Nuwayri
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W:1117;), (5) <l al-Gurab  (al-Marziqi p. 353; ibn Jinni W:23; al-Maymant
W:295; al-Amadi p.128) and (6) ka¥l al Ahtab (al-Nuwayri W:1117), of which
the first four are connecetd with some sort of evil omen according to the Lane
dictionary. This information about it being an evil omen is besides the
dictionary entries only mentioned once in the data of this study in al-Qazwini

(see chapter 3.2.4.5 above).

The two birds al-Gurab and al->Ahtab are not described as an evil omen in the
dictionaries, but there are cross references under al->’Ahtab to al-Surad, which
is described with this attribute. The bird al-Gurab is neither described as an
evil omen nor has it any references to the other birds.
Yy A certain bird above the size of the sparrow, having a large head, which preys upon
sparrows: a certain bird, black and white, or party-coloured, with a white belly: a certain

bird of the crow kind, also called ils!l. The Arabs used to regard its cry, and the bird
itself, as of evil omen, and used to kill it; and they are forbidden to kill it, in order to

dispel the idea of a thing’s being of evil omen. (Lane 2003:1677).

gt [L] signifies the ol [a name applied to any species of crow: and here, app.,
particularly to the raven] [..] that which is fond of plucking out its feathers, and which is
held to be of evil omen. [...] also signifies unlucky [...]. (Lane 2003:511)

5';}3 (also: 8iqraq, $aqraq), The green wood-pecker, picus viridis; [...] a certain bird, well
known among the Arabs called Js regarded by the Arabs as an evil omen; less than the
pigeon, the colour of which is green, and the beak black, and having blackness in the
extremities and exterior of its wings. (Lane 2003:1581).

JaT A certain bird, regarded as of evil omen; less than the pigeon, the colour of which is
green. (Lane 2003:1581)

ol A certain black bird, well known [..] of which there are several species (Lane
2003:2243)

27 [..] A pigeon of the colour termed LA (..] The [bird called) éb}ii called in Persian
according to a marginal note in a copy of the S. [..] or the bird called s« because it has a
mixture of black and white. And the i [or hawk] And a certain creepy thing [...] of a
green colour, longer than the locust, having six legs, [..]. (Lane 2003:763).
There is also mention of wiqwaq as the sound of a bird and also a dog.
Wiqwiq sometimes denotes gsibll wlswal aswadt al-tuynr 'the sounds of a
mixture of birds', (al-Zabidi p.91; ibn Durayd W:81).

This bird which makes the sound 'waqwaq/, is besides being described as a
specific sort, described as of e yul laysa bi tabt 'not a specific sort', (al-Suyutl
p.106; ibn Durayd W:81; al-Zabidi p.91)

We also find that €ise L&) ol aws summad bi dalika li bikdyati sawtibi it is
called so because of its sound', (al-Jawhari p.536; al-Damiri W:739; ibn
Qutayba p.212).
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3.2.5.1 The Features of the Bird

Sometimes the wagwaq bird is described with its different features,
such as it has (1) &l sas dahm al-minqgar'a big beak', (2) ool pds
dapm al-ra’s 'a big head' and (3) &ildl a3a dapm al-bardatin 'big
claws', (4) and that it is Ll U= 088 nufilrun min al-nds 'shy with
people' (al-Nuwayri W:1117; al-Qalgasandi p.v83). It is also described
as (5) sxa Sarib (greedy), (6) &ulyxi  Sardsa 'malicious' and (7) 4w
sariqa 'thieving', (al-Nuwayri W:1117).

3.2.5.2 Summary

Waqwaigq as a bird is not found with any geographical connection in
the data of this study. This bird is mentioned with cross references to
similar birds, or the same bird with different names. There are also

references to waqwaq being the sound of birds.
3.2.6 Waqwagq as something else

There is mention of waqwaq as 2SI LI5SI 315815 wa al-waqudaqu al-katiru al-
kaldam 'waqwaq is [one who] speaks s lot', (al-Yaqat p.439; al’Azhari W:1295;
al-Zabidi p.91).

Sometimes waqwaq is Gl e Kl s nubdbu al-kalbi <inda al-faraq 'the
barking of a dog when its frightened', (al-’Azhari W:1295; al-Zabidi p.91; al-
Jawhari p.563; al-Yaqut p.439).

There is one mention of waq as a castle, over which a man ruled;
Blsll seals Ly shg Guyliy la S el
Malika Karman wa Faris wa Horastan wa qasr al-Waq.
'He ruled over Karman, Faris, Hurastin and the castle of al-Waq'

al-Gazali p.97
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4 Waqwagq as a geographical Myth

In chapter 3 I have described in relative detail the different characteristics of waqwagq as
they occur in our sources. We have seen waqwaq as a geographical location, its assets

and features, as a people, as a tree, as a bird and as something else.

Based on the data of my study as presented in chapter 3, I will in the present chapter
draw some generalizations about Arab geographical myths through waqwaq as a case

study.

One could argue that Arab myths in general and geographical myths in particular, can
be summarized in one word, ‘ajiba (sg.) ‘aja’b?” (pl.). This term, used by the authors
themselves in for example al-"Tb$ihi, jsall yad wudy saud Shlaall e 8,050l 038 AT hadibi al-
jazira min al-“aja’ib Sajara yusbibu Sajara al-jawz'among the extraordinary things on
this island is the tree of waqwaq which resembles the walnut tree', (p.199), brings us
back to the discussion on mythology in chapter 2.3 above. We find ‘aja’b as a contrast
to purdafa (sg.) burafat®® (pl.), which is something fictious, as pointed out by al-Yaqut
in Mu“ajam al-buldan, clLA & LaSi e oo gl G5b 330 (4 biya bilddun fawqa al-Sin
yajitu dikrubd fi al-hurdfat ‘it is a land above China which is mentioned in the fables',
(p.439). This could show that “aja’ib denotes something strange, yet true, whereas the
hurafa would be the opposite, the untrue/unreal.

To describe the Arab geographical myth in one word, the term “aja’ib is suitable. It is the
highest form of abstraction, and based on waqwaq as a case study of a geographical
myth, we can suggest the following generalizations concerning the Arab geographical

myth - the Arab geographical “aja’ib:
4.1 The ‘aja’ib Distance

One could argue that the distance does not neccessarily have to be a geographical
distance, but also a mental distance. This generalization could therefore in one way
be connected to the one in 4.2 below, the “aja’ib social behavior. But with this
generalization 1 mean the geographical distance, since the mental distance is

illustrated below.
The “aja’ib distance can be illustrated through phrases such as L <23 ¥ 3ls Glsdl 552y
b wa jazd”iru al-wdqg wagqi la tu rafu mad badubd 'and the island of wagwigq, it

is not known what is beyond them), (al-Himayri W:554 (also in al-1drisi p.92)).

27 ‘ajiba (sg.), ‘aja’b (pl), “wondrous thing, unheard-of thing, prodigy, marvel, miracle, wonder; pl.
Remarkable things, curiosities, oddities” (Wehr, p.591), also ”a wonderful thing; a thing at which one
wonders” (Lane, p.1957).

28 Hurdfa (sg.), burafat (pl.), ”superstition; fable, fairy tale”, (Wehr, p.235), also “signifies a fictious story
that is deemed pretty”, (Lane, p.726).
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4.2 The ‘aja’ib social bebaviour

The “aja’ib social behaviour could, as presented above, be more of the sort of a
mental distance, but I have chosen to generalize it as an “aja’ib social behaviour. This

shows what was accepted as true, yet strange, behaviour.

Much of the data of the present study speaks of a female ruler, a queen, sitting
naked on a bed. As cited in 3.2.2.8 [i<le ads Ul sda Jas GF bl Ll G (orage (S
IGT 81 5e dinay BYT oy, Lanies £ 6 sl g_l.cj Glye s e a1, &7 3 81elwa baka misa ibn
al-mubdarak al-sirafi “annabu dabala badibi al-bilad wa qad wmalikatha
imra’atun wa *annabu rahd ‘ald saririn ‘aryanatan wa ‘ald ra’siba tajun wa
“indabd “arba‘atu dlafi wasifatan “urdtan *abkdran, 'Masa ibn al-Mubaraki told
that he had come to this land, and that its ruler was a woman and that he saw her
sitting naked on a bed. On her head was a crown, and with her where four thousand

female servants, naked and virgins', (al-Qazwini p.33).

Also, it is not impossible that there could be room for an additional generalization
here, the “aja’ib sexual behaviour. This is a question that could be answered through

including more than one case study.
4.3 The ‘aja’ib wealth/assets or lack of it, extremes

By extremes, one could expect several aspects of extremes. The most obvious in
relation to the data of the present study is the “aja’ib wealth, or the lack of it. Here, it
is the gold that is in focus, and waqwaq is commonly associated with an abundance

of gold.

According to the data of this study, wiqwaq is more often attested with extreme
wealth than extreme poverty, as waqwaq having a lot of gold. sl 8,583l 3l 4
prll AL gl el sy o (po g8 Glokd g aedS Jeabeaiipdds Wl of wa biya [al-wdq waq]
katiratu al-dababi bhatta “anna ‘ablabda yattabidina salasila kilabibim wa
‘atwaqa quriadibim min dababin wa ya’tina bi al-qumusi al-mansijati bi al-
dababi li al-bay<, 'It [wagwaql has so much gold that that its inhabitants make
chains for their dogs, and collars for their monkeys of gold, they [also] produce shirts
woven of gold to sell', (ibn Hurdadbih p.29), as cited in 3.2.3.1. There is also in two
instances a description of the heat (al-Mas‘tdi p.112; al-Nuwayri W:1661) that exists

here, which could also be considered an extreme.

An example of the lack of wealth/assets is read in al-Idrisi, s Ledue 3acal Juls LpSls
Wiy Sakinbuba qalilun li diqi “aysiba wa takadduri rizqibad, 'The inhabitants are
few, due to a life of poverty', (al-1drisi p.79).
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4.4 The ‘aja’ib Creatures/Plants (living things in their making)

Common in the data of the present study is the human like fruit which comes of the
tree of waqwagq. It is sometimes considered as just a human like fruit, but it is also
considered as a real human in the following example: of «pe 4l o2 5« Iloalf Lidln <3
lgos ool s pf st O Slaas¥l L gy (A1 85500l oy eslotasdl ok oS (Al il Al (e B0
Lasil felsn oo, ¥ ¢ Uiy Juted B5m3all ells ¥ 3laisll 85u5a Lol gusnsall S5 (U ooy oslias sy o
LY LS s CiaSall ypgam oy Lo G35 el LS 5l colamsio Lpsle oY 5501 3 sl draira
salafna al-salip, rada allabu “anbum, *anna jazirata min al-jazdr al-Hindi
allati tabta batti al-istawd®, wa biya al-jaziratu allati yatawalladu biha al-
insana min gayri “ummin wa ld "abin, wa bibd Sajarun yuimiry nisaan, wa
biya allati dakara al-Mas<adi *innabd jazirata al-waqwdqi li’anna tilka al-
jazirata *a‘dalu biga<i al-ardi bawd’an, *atmamabad li Suriigi al-nir al-"a“la
alayba istidadun, wa *in kana dalika pilafun ma yardbu jumbaru al-falasifati
wa kibaru al->atibba®. 'Our worthy predecessors (may God be pleased with them)
have related that one of the islands of India that lies below the equator is the islands
where humans are created without a father or mother and where trees bear women
as fruit. This is the island that al-Mas<Gdi calls the Island of Waqwagq. For this island
has the most temperate air of all the regions of the earth and is the most perfect
because it is disposed to have the highest light shine upon it. This is contrary to
what the majority of philosophers and most eminent physicians believe.!, (Ibn
Tufayl W:1, transl. Khalidi p.99), as cited in 3.2.4.3.

The example above, with the tree from where humans are born without a father or a
mother, could be related to fertility, perhaps another generalization, although this is

impossible to say with only waqwaq as a case study.

5 Summary
So, what makes an Arab geographical myth an Arab geographical myth? Obviously, it
has to be a geographical place, but it is a combination of that, and what is inside it that
makes it a geographical myth. The wiqwaq tree is for example in itself not a
geographical myth, but the combination of it being strongly connected to a geographical
place as well as containing ‘aja’b, it is. The aja’ib, as we have seen above in the

generalizations, have to be strange for the contemporary, yet possible.
By adding more “aja’ib to a geographical position, we get a stronger geographical myth.

According to the generalizations above, one could argue that waqwaq could be
considered as a strong geographical myth, it is written in Arabic/occurs in Arabic
sources, it has a geographical position and it contains a lot of “aja’ib. But one has to be
careful in making generalizations based upon just one case study. The generalizations

above are only a suggestion, and more work needs to be done including more than one
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case study.
One could say that the formula for the Arab geographical myth is:

Written in Arabic + a geographical position + some form of “aja’ib
= An Arab geographical myth.

These aja’ib can be, as mentioned in chapter 4, the distance, the social bebaviour, the
wealth/lack of it and/or the creatures/plants (living things in their making).
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Ibn Jinni, Kitab al-Mibbaj.

Ibn Mandar, Tarib dimasy.

Al-Maymani, Samdt al-Lali.

Ibn al-Mutahhar al-Maqdisi, Kitab al-Bad® wa al-Tarip.
Ibn Sa<id, Al-Jugrafiya.

Al-Nuwayri, Nibayat al->Arab fi funiin al->Adab.

Ibn Tufayl, Hayy Ibn Yagdan.

Al-“Umari, Kitab masalik al->Absar fi mamdlik al->Amsar.
Al-Watwat, Mandbij al-Fikar wa mabdhbij al-<Ibar.

Online sources

"myth." Encyclopaedia Britannica from Encyclozedia Britannica Online.
<http://search.eb.com/eb/article-9108748> [February 12, 2006].

"geography." Encyclopaedia Britannica from Encyclopaedia Britannica Online.
<http://search.eb.com/eb/article-9036464> [March 4, 2006].
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Appendix

1 Al-Amadi
2 Ibn al-*Arabi
3 Al-Azhari
4 Al-Bihqi
5 Al-Birtni
6 Al-Damiri
7 Ibn Durayd
8 Al-Gazali
9 Al-Hadid
10 Ibn Haldan
11 Yaqut al-Hamawi
12 Al-Himayri
13 Ibn Hurdadbih
14 Al-Ib&ihi
15 Al-Idrisi
16 Al-Isfahani
17 Al-Istahri
18 Al-Jahid

19 Al-Jawhari
20 Ibn al-Jawzi
21 Ibn Jinni

22 Ibn Mandur

23 Al-Maqdisi
24 Al-Maqrizi
25 Al-Marzaqi
26 Al-Mas“udi

Kitab al-Mw’talif wa al-Mubtalig fi asma® al-Surd
Al-Futubat al-Makiyya

Tahdib al-Luga

Al-Mubasin wa al-Masdawi

Fi tabqgiq ma li al-Hind

Kitab bayat al-Hayawadn al-Kubra

Kitab Jumbura al-Luga

Al-Tibr al-Masbitik fi nasihat al-Mulitk

Sarab nahj al-Bilaga

Tarih Ibn Haldan/Muqgaddima

Mu“ajam al-Buldan

Kitab al-Rawd al-Mu “atar fi hbabar al-Aqtar
Kitab al-Masalik wa al-Mamalik

Al-mustatrif fi kull fann mustadrif

Kitab Nushat al-Mustaq fi Abtiraq al-Afaq
Mubadirat al->Udaba®

Kitab al-Masalik wa al-Mamalik

(1) Kitab al-Hayawan

(2) Rasa’il al-Jabid

Kitab al-Sibah

Al-Muntadam fi tarib al-Mulitk wa al->Umam
Kitab al-Mibbaj

(D Lisan al-“Arab

(2) Tarih dimasq :

Absan al-Taqgasim fi ma arifat al-Aqalim
Al-Mawa d wa al-Itibar bi Dikr al-Hitat wa al-Atar
Kitab al-Asminab wa al-Amkinab

Muriij al-Dabab

27 Ibn al-Mutahhar al-Maqdisi Kitab al-Bad® wa al-Tarip

28 Al-Maymani
29 Al-Nuwayri
30 Al-Qalgasandi
31 Al-Qazwini
32 Ibn Qutayba
33 Al-Razi

34 Ibn Sa“id

35 Al-Suyati

36 Ibn Tagribirdi
37 Ibn Tufayl

38 Al-“Umari

39 Ibn al-Wardi
40 Al-Watwat

41 Al-Ya“qabi

42 Al-Zabidi

Samadt al-Lali

Nibayat al->Arab fi funin al->Adab

Kitab Subp al-<Asa

Atar al-Bilad wa Abbar al-<Ibad

*Adab al-Kitab

Kitab muptalif al-Sihab

Al-Jugrafiya

Al-Mazbar ft “ulivm al-Luga wa anwa iha
Al-Nujam al-Zabira fi Abbar Misr wa al-Qabira
Hayy Ibn Yaqgdan

Kitab masalik al->Absar fi mamalik al->Amsar
Kitab baridat al-<Aja*ib wa faridat al-Gara’ib
Manabij al-Fikar wa mabahij al-Tbar

Tarip al-Ya“qiubi

Taj al-<Ariis



