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Abstract  

In the past, the main focus of migration studies was the investigation of influences of 

immigrants on the host society and their integration into the country of settlement. However, 

transnationalism studies currently place much greater emphasis upon the other side – which is 

the effect of living in diaspora, in the society of origin with trans-border citizenship. The 

cultural, social and political interactions and connections between Sweden as a country of 

settlement and Kurdistan (especially Iraqi Kurdistan), create a transnational social space 

where the members of the Kurdish elite can play a major role in improvement of Kurdistan. 

From here, their adoption of a double identity makes it possible for them to permanently 

define and redefine their position in Swedish society while simultaneously participating in the 

inherent development of Kurdistan. 

The merging of the members of the Kurdish elite’s discourse in rebuilding of democracy and 

development with regard to reconstruction, leads to more focus on the role of diaspora and 

understanding the Swedish Kurdish elite’s impact on “functionalizing” and major contribution 

in the current state of Kurdistan. The ways of expression, increasing academic value, 

multicultural behavior, and the elite’s activities in civil society organization in between two or 

several states, their appearance in the international scene, experiences of living in both host / 

home societies, and multi-relations in a diasporic context continuing and re-adjusting national 

identities are essential indications of trans-border identity formation of Kurdish diaspora. 

After the liberation of Kurdistan (northern Iraq 2003), members of the Kurdish elite 

experienced transnationalism mainly through transferring their success in performing various 

activities for their homeland and at the same time integrating more into the host countries that 

received them. During this research, the researcher met and interviewed a number of members 

of Kurdish elites who had very interesting stories about the Kurdish diaspora, and more 

especially the important role they play in the transnational space that connects the Kurdish 

homeland to many European countries and the United States. Using a phenomenology 

method, the researcher classifies the elements that can characterize the practices of Kurdish 

diaspora elite as transnationalism.   

Sweden is one of the main countries where the Kurdish elite diaspora gathered and are 

organized to contribute to the development of Kurdistan. Since the Kurdish diaspora is the 
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largest nation that lacks a state, the Kurdish diaspora has formed a long-distance nation in 

host country. 
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Introduction  

A specific Kurdish group has a great impact on the formation of the Kurdish Diaspora in 

many European countries and above all in Sweden. They try to sustain transnational 

connections which can be found among Kurdish academicians, project leaders, lecturers, art 

producers, writers, politicians, and intellectual figures. The main motivation behind these 

activities is the idea of transferring skills, capabilities, and knowledge gained in the host 

society to the society of origin, and furthermore, to create a dialogue between the two 

societies. The main core of Kurdish transnational practice is to overcome the limitations that 

have divided Kurdish migrants.  

Despite the short history of Kurds living in Europe (since the mid. 19
th

 century), there are 

factors that make research about the Kurdish diaspora informative and worth following to find 

indications that confirm the active role of the Kurdish diaspora in the transnational sphere.  

Due to globalization, current migration research puts much greater emphasis upon the effect 

of living in diaspora on the society of origin. This research paper tries to investigate the role 

that the Kurdish elite in diaspora play, being active in their homeland but at the same time 

being active citizens of the countries receiving them, and creating a third perspective of 

migration namely; transnationalism. The focus on the elite’s role provides the possibility of 

evaluating the context of the host societies, including the democratic welfare system and the 

impacts on empowering immigrants to become elites, while indirectly covering topics such as 

brain-drain and brain-gain. 

Since the topic is comprehensive, this research specifically focuses on the impact of host 

societies on gaining the knowledge capital and social capital needed for transnational 

practices. 
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Aim  

The aim of the present thesis is to see how the diasporan members of the Kurdish elite in 

Sweden participate in the process of Kurdish trans-border nation-making by means of the 

professional skills and management abilities that they have gained in Sweden. The 

juxtaposition and intersection of Sweden and Iraqi Kurdistan gives a clear expression to a 

number of sophisticated and multidimensional transnational practices that members of the 

Kurdish elite maintain in a transnational social field (Glick Schiller et al 1995, 1999) as they 

live their lives across the borders of two or more nation-states, and as they participate in the 

normative regimes, socio-cultural networks and political processes of Sweden and Iraqi 

Kurdistan (Glick Schiller 2005). 

Research Question 

While the general aim is to investigate the role of members of the Kurdish elite in the 

transnational sphere, the questions to be asked are: 

i. What kind of contributions do the Kurdish diaspora elite make to the development 

processes in Iraqi Kurdistan? 

ii. What makes the members of the Kurdish elite’ contribution worthy of being 

categorized as Transnationalism practice? 

iii. To what extent does the specificity of the Swedish political context influence the 

transnational practices in the Kurdish diaspora?  

iv. Do the Swedish integration and minority policies facilitate the contribution of 

members of the Kurdish elite and their transnational practices over the borders? 

v. What kinds of characteristics differentiate the Swedish Kurdish diaspora from 

other diaspora, for example those in the USA? 

The main questions to be investigated, however, concern the reasons and the justifications for 

transnationalism practices, what makes them entitled to be included in this category and what 

leads to this capital being obtained.    
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The organization of the paper 

The paper is organized to follow the process of Kurdish diaspora formation and its 

transnational characteristics. In the second chapter of this paper, the theoretical aspect will be 

covered, including explanations about concepts of diaspora, diaspora perspectives, diaspora 

elites, transnationalism, and diaspora vs. transnationalism. The historical background of the 

presence of Kurds in exile will be discussed in the third chapter. Kurdish immigrant history, 

immigration to Sweden and the Kurdish diaspora are included in this chapter. Later in the 

method chapter, types of qualitative methods will briefly be introduced, and the 

phenomenology method and interview as the mechanisms of gathering information will be 

explained, including a description of the sample selection in the paper. In chapter five is 

devoted to analyzing the interview results. The conclusion remarks will be covered in chapter 

six. Finally appendix includes the list of interviews in appendix 1 and table of factors will be 

presented in appendix 2. 
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Theoretical Perspective 

Here the theories of diaspora, transnationalism, and the diasporan elite will be the subject of a 

constructive discussion in order to render them more functional for and responsive to the 

purpose of this study. The position of the elite in the diaspora can be apprehended as an 

innovative aspect of this theoretical framework as the discussion intends to clarify the role the 

Kurdish diasporan elites in Sweden play vis-à-vis their societies of origin.  

 Diaspora 

Martin Bauman says (2000b) when we say something has taken place in the diaspora we must 

clarify whether we refer to a) the process of becoming scattered, b) the community living in 

foreign parts, or c) the place or geographic space in which the dispersed groups live. Today, in 

the “Age of migration” (Castles and Miller 1998), where population movements across state 

borders have significant social, political, cultural, and economic implications for nation-states, 

the majority of migrant and refugee populations refuse to be assimilated in their residing 

societies. Instead, they usually want more to retain a kind of distinct identity which is 

conceived and sustained in a transnational social field (Glick Schiller et al 1999). The 

transnational movements among refugee and immigrant groups show that they move between 

different states and regions and they feel at home in several countries. Subsequently, their 

identity is shaped by several different countries, of which the host country is only one. In a 

world characterized by globalization, where much of the world’s population is mobile and 

thus belonging to more places has an obvious impact on the national states, a diaspora is a 

particularly challenging and growing phenomenon. It is a group which is scattered all over the 

world but united by ethnic, national, religious, linguistic, territorial, local, regional, and/or 

cultural factors bridging national boundaries (cf. Safran 1991, Cohen 1997, Vertovec & 

Cohen 1999, Sheffer 2002, Wahlbeck & Olsson 2007).  

The word ‘diaspora’, which derives from the combined Greek word diaspeirô (to distribute) 

and composed of speirô (to sow or to scatter) and dia (from one end to the other) refers to 

communities or groups of people who have a history of migration. In other words, a diaspora 

is about the destiny of those people who have been dislocated from their native homelands 

through migration, immigration, or exile (cf. Tölölyan 1996, Cohen 1997, Baumann 2000, 
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Brubaker 2005). In recent years, research has shown a growing interest in diaspora. The 

continuing growth of global migration (Castles and Miller 1998) and the settlement of more 

refugees and migrants in the receiving societies and consequently the political and cultural 

expansion of the migrant groups in Western plural societies, the shift of focus from 

international migration to transnational diaspora, the relative failure of the assimilation policy 

in Western societies and the crisis of nation-states and their related institutions are among the 

salient factors that together with the processes of globalization have largely contributed to the 

spread of the concept of diaspora in popular media and above all in academic milieus 

(Khayati 2008: 12). 

Today, there are a number of dislocated populations that can be considered as diasporan. They 

include Turks in Germany, the overseas Chinese, Cubans, and Mexicans in the USA, Poles, 

Palestinians, and blacks in North America and the Caribbean, Indians and Armenians in 

various countries, Pakistanis in Britain, and Maghreb’s in France (Safran 1991). There are 

likewise Ukrainians, Iranian, Iraqis, Tamils, Somalis, Afghanis, Irish, Italians, Russians, 

Eritreans, and Kurds who have constructed their diaspora in different places around the world. 

Perspectives of the diaspora  

Today, the notion of the diaspora is diffused in a number of semantic, conceptual, and 

disciplinary spaces (Brubaker 2005). The Swedish political scientist, Khalid Khayati, 

identifies four perspectives on the diaspora: a trauma/victim perspective, a 

formalistic/nomadic perspective, a post-colonial perspective, and a social constructivist 

perspective (Khayati 2012b).   

For instance, there is a trauma/victim perspective that strongly emphases a migration pattern 

where nothing is voluntary (Cohen 1995). In this regard, the “forced migration” (Castles 

2003), which is also related to the experience of trauma, maltreatment and persecution 

inflicted on a given population in a given society of origin, is the major generating factor of 

the population movements over state borders and thereby the major driving force of 

population dispersion to several places far from the native societies (see Khayati 2012b).  

The American political scientist William Safran, who regularly evokes the notion of trauma 

and sentiment of alienation in diasporic consciousness, considers dispersion from an origin 
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homeland to at least two other places as the most important aspect of the definition of 

diaspora. Safran portrays the homeland as an idealized and victimized place which is the 

origin. It is an everlasting myth and a source of memory and vision to which diasporan people 

will eventually return. Moreover, the sense of victimhood among diasporan people is further 

strengthened as they feel alienation in their new societies where they feel that they are not – 

and perhaps cannot be – fully accepted by the majority population (Safran 1991). 

For the British sociologist Robin Cohen, the idea of victim diaspora is discernible among 

Armenians and Africans as they do not manifest any voluntary aspects in their migration 

trajectories, but describe a mixture of colonial imposition and other related migratory factors 

as the fundamental reasons for their movements. For instance, the initial phase of diaspora 

formation among Armenian people coincided with the tragic genocide that was inflicted on 

them by Turks in 1914-15 and consequently their deportation which resulted in their 

spectacular spread into various states such as Iran, Syria, Lebanon, Soviet Armenia, France, 

and the United States (Cohen 1995: 5, 9). However, the perspective of victim diaspora which 

is rooted in collective trauma and in a homeland concept where the Jewish diaspora is used as 

a paradigmatic case (Safran 1991; Brubaker 2005) is extended today to other diasporan 

populations such as Armenians, Africans, Palestinians, Greeks and Kurds (Khayati 2008; 

2012b).  

The formalistic/nomadic approach considers the proliferation of migration movements and the 

formation of diaspora as a consequence of the so-called nomadic, touristic, bag-packing, 

fragmented, and/or de-territorialized movements of the individuals and groups in the 

postmodern world (Ang 1993: 2, quoted in Khayati 2008). For instance, the existence of a 

Western white community in Kathmandu, the capital of Nepal, is described as an illustrative 

case for the emergence of a “white diaspora”, constituted of several thousand temporary and 

permanent Western settlers and visitors whose diaspora identities and belonging community is 

perceived, according to the Swedish researcher, Ingemar Grandin (2007), as a consequence of 

the European dispersal and the military and economic presence of Europe in the third world; a 

presence which is intertwined with Western culture and identity (Grandin, 2007; Khayati 

2012b). 
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Additionally, there is a post-colonial perspective of the diaspora which severely criticizes the 

victim approach for its exclusionary focus on the aspects of dispersion and homeland 

orientation. According to the post-colonial approach, such a rigorous and unilateral focus 

implies risks of “generating an unhappy misunderstanding that diaspora uniquely has a 

concern for the land of origin and not for the residing country” (Khayati 2008: 16). According 

to Khayati, the risk of misrepresentation that the “homeland’s focus” represents and the fact 

that the diaspora is an issue for somewhere else can “consciously and unconsciously 

legitimize racism and discrimination in the host countries”. Subsequently, according to the 

post-colonial approach, the victim/trauma perspective which was originally historicized in the 

Jewish experience cannot adequately provide an analytical appraisal of the dispersion (ibid).   

However, the post-colonial perspective considers the formation of diaspora as a political and 

cultural consequence of the Western colonial past of the 19
th

 and 20
th 

centuries. In this 

respect, the diaspora is constituted as a result of the movement of the underprivileged and 

non-white individuals into the heart of the white “euro-center” where the emergence of 

multidimensional cultures and identities and heterogenic ethnicities challenges the 

homogeneity of whiteness and the assimilation project of the nation-state and its institution of 

citizenship (Lavie & Swedenburg 1991quoted in Khayati 2008, see also Khayati 2012b).  

Finally, there is a constructivist perspective on diaspora which I consider as more important 

for this study as it embraces many relevant aspects of transnational activities that diasporan 

groups undertake. For the American sociologist, Roger Brubaker, who can be considered as 

one of the most prominent advocates of the constructivist diaspora model, dispersion in space, 

orientation to a homeland and boundary maintenance are the three core elements of the notion 

of the diaspora (Brubaker 2005: 5).  

Dispersion from an original homeland to at least two “peripheral” places (Safran 1991) is a 

commonly accepted criterion of a diaspora regardless of whether this dispersion is generated 

forcibly or voluntarily, or exhibits an aspect of trauma and victimhood. Dispersion, which 

according to Brubaker (2005: 5), occurs more generally as a “spatial change of location of 

people” who in many cases cross the border of nation-states but also remain within the state 

borders, constitutes an important aspect of the diasporic account which plays a considerable 

role not only in the formation of the diaspora and diasporic identity but also in the constitution 
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of transnational networks and institutions among a given population (Khayati 2008: 12). It is 

worth noting that the constructivist perspective admits the complexity of mass migration and 

diaspora formation. For instance, the model upholds noticeably that there are people whose 

human conditions and identities are shaped drastically by a history of forced migration, while 

there are other people whose diasporic narratives are rooted in ideas rather than in places, or 

those who conceive their identities as constructed around memories as much as material 

things. The complexity of the issue of dispersion therefore requires that we focus on the 

contemporary global migration, structured by a multitude of conditions and circumstances, for 

different – economic, political, and personal – reasons (Ang 1993, see also Khayati 2008, 

2012b). 

Homeland orientation which can be maintained toward a real or imagined homeland is the 

other component of the constructivist model that according to Brubaker (2005: 5) functions as 

source of value, identity, and loyalty. The constructivist model takes a pluralistic approach to 

homeland orientation, for instance admitting the existence of earlier writings on the diaspora 

where the homeland of origin is mostly portrayed in terms of “myth”, “ideal”, “nostalgia”, 

homesickness”, “trauma” and “victim”, while new writings on the diaspora propose a 

multitude of transnational strategies that diasporan populations develop. The victim 

perspective depicts the homeland and the return to it in teleological terms, meaning that all 

diasporan individuals sooner or later carry the idea of return into effect (see Khayati 2008). In 

opposition to such teleology, the advocates of the constructivist model refer to a number of 

diasporic populations such as those of dispersed African and South Asian populations who are 

not necessarily oriented toward roots in a particular place or a desire for return. At the same 

time, there are other groups such as Jews, Germans, and Greeks that opt for a voluntary return 

while others, such as Egyptians from Iraq and Palestinians in Kuwait were subjected to forced 

repatriation following the first Gulf war in 1991 (Sheffer 2002, see also Khayati 2008).   

However, the constructivist approach emphasizes the complexity of the notion of the diaspora 

and the multitude of identities related to it, whereas the homeland orientation can provide not 

only spiritual, emotional, psychological or rhetorical sources for self-assertiveness and 

identity (Safran 2004) for the diasporan populations but also a considerable number of 

transnational networks and organizations that enable them to affect not only the political 

context of the residing society but also the entire society of origin.  
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The third constitutive element of diaspora is boundary maintenance, which, according to 

Brubaker, deals with the maintenance of a distinctive identity, preserved and strengthened by 

an active solidarity as well as by mutual social relationships that cross the borders of states 

and link members of a diaspora in different states to a single “transnational community” 

(Brubaker 2005: 6). In this respect, a diaspora appears as an instance of post-colonial 

resistance as it demarks the boundaries of its identity by conscious resistance to assimilation 

(ibid). As a modern nation-state still represents a relevant framework for cultural 

identification and organization of a society, people become steadily obliged to explain their 

positions or their models of belongingness vis-à-vis the nation-state and its institutions. In this 

respect, boundary maintenance for diasporan groups can become problematic as diasporic 

identity and transnational practices among people with immigrant backgrounds challenge the 

hegemony of nationality as a key marker of cultural belonging (Ang 1993).   

Likewise, the boundaries of diasporic identity are challenged by the political and societal 

structures of the homeland origin. For instance, in certain cases the participation of diasporan 

people in the political and economic processes of the former societies can be painful and 

dilemmatic, above all when diasporan populations residing in democratic societies make use 

of their transnational civil organizations for achieving peace, initiating the democratization 

process, and promoting discourse on human rights and gender equality in the former 

homelands. As such, they are often counteracted by certain social and political forces of the 

former societies who see the intervention of the diaspora as harmful to their power positions.  

However, taking into account the outlines of the constructivist perspective, there is no single 

theoretical approach that suffices to unscramble such a complex and sophisticated 

phenomenon as the diaspora. A social constructivist model, where historical, socio-economic, 

political, geographical, class, gender, ethnic, religious and cultural approaches are combined 

can offer the most pertinent perspective (Khayati 2008).  

Diasporan and transnational elites 

Elite theory which was originally conceived by Vilfredo Pareto (1848-1923), Gaetano Mosca 

(1858-1941), and Robert Michels (1876-1936) describes the power structure and power 

relation in modern society as a reaction to a Marxist utopia, claiming an egalitarian and 
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classless society is from any kind of power struggle. Likewise, Marxism was criticized for its 

idea of the ruling working class which, according to elite theory, is too large and too vague to 

be able to exert political power. Furthermore, elite theory firmly rejects the idea of state 

autonomy and the liberal theory of political pluralism which perceives democracy as its 

ultimate utopian ideal (Levitas 2007). However, according to this theory, the elite consist of a 

minority cohesive solid group who take advantage of the hierarchical organization of social 

institutions in order to monopolize power in a given society. Consequently, society becomes 

divided into two main groups: a ruling minority elite and the ruled rest. Traditionally, the 

ruling elite were evoked in terms of superior personal qualities, while new writings on the 

elite place more stress on the institutional framework and organizational structures of society 

(Helmut Anheier2001).  

The diaspora as a theoretical device has been so far explored as a collective social and cultural 

construction where the position of influential individuals has been disregarded, to the 

advantage of transnational organizations and networks. However, similar to any other modern 

social construction, the role of the elite and individual agency cannot be neglected in the 

formation of a diaspora. For instance, one can compare diaspora with modern nation-states 

and assume that diaspora, similar to nations, are also modern social constructs, partly 

achieved by “cultural engineers” and elites who “invent” history and traditions in order to 

organize newly “enfranchised masses” into new political systems (Hobsbawm 1990), and as 

Benedict Anderson outlines, into “imagined communities” (Anderson 1991). In this respect, a 

diaspora appears as an extraterritorial and transnational “imagined community” where the 

elite seek to demark the boundaries of belongingness through mobilizing and organizing 

“exiled masses” beyond state borders. In this respect, the practice of “long-distance 

nationalism” is a major contributing factor to the formation and persistence of diaspora; a 

notion which according to Anderson reflects the political orientations that diasporan 

individuals and groups maintain vis-à-vis their former homelands (Anderson 1998).  

Furthermore, diasporan elites can be seen as the initiators of social movements as they urge 

diasporan populations to participate in social and political organizations in their receiving 

societies. According to Vera Eccarius-Kelly (2002), such participation demonstrates the 

typical characteristics of social movement organizations where the influential elites consider 

themselves as legitimate representatives of other diasporan members. The author admits that 
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“they publicly push for the recognition of their political agenda, develop connections with 

allied actors, and seek new political opportunities for achieving acceptance (ibid). In other 

words, diasporan elites attempt to affect not only the integration policies of the states in which 

they reside in their own favor, but also the general opinion of those societies in favor of the 

politics of their former homelands (Khayati 2008). 

Diasporan elites can be apprehended as a resource bridge between home and host countries 

with regard to their achieved skills and expansion of international relations. In this regard 

Nina Glick Schiller describe the concept of trans-border citizenship; an allusion to those 

diasporan individuals who participate in the political processes, normative regimes, legal, 

juridical and institutional systems of both their new and old societies (Glick Schiller 2005). 

Being social and political citizens of two interconnected polities is a beneficial situation that 

enables diasporan elites to stand for a more modulated, multidimensional, dynamic and active 

form of diasporic agency (Khayati 2008).  

Diasporan elites are as important in global processes as they are in local relations. Their 

positions are not exclusively conditioned by political and socio-cultural factors but also by 

socioeconomic factors and professional competences. By means of their NGOs and other 

transnational organizations, diasporan elites are able to influence economic and political 

processes across nation borders, connecting on both the international and local levels. 

Likewise, they increase their human capital skills within the international market while they 

can transfer their professional skills regarding education, business knowledge and working 

ability over state borders. In this respect, Uwe Hunger (2002) raises the issue of “brain drain” 

which according to him is always about a migration of elites who move to well-developed 

countries and thereby are able to increase their human capital through studying at universities 

and/or working in professional organizations, such as enterprises, hospitals, or democratic 

institutions. Similarly the author stresses the phenomenon of “brain-gain”, which deals with 

the process of remigration or the return of the skilled elites to their native countries; a process 

that can be perceived as an increment to the development process of their country of origin 

(ibid.). In such a situation, “brain-drain” can be converted into long term positive “brain-gain” 

processes, especially when the countries of origin implement proper policies to mobilize elite 

emigrants and enhance global competitiveness. Elaine Lynn-Ee Ho (2011) describes such a 

brain-gain policy as extraterritorial citizenship strategies implemented by sending states.  
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The discussion presented above shows that cross-border practices among diasporan elites 

increase not only the strength of hometown networks that are valuable sources of information, 

mutual aid, job recommendations, and even patronage when migrants control the allocation of 

jobs (Massey et al 1987; Boyd 1989; Hagan 1994). Cross-border practices among diasporan 

elites are likewise an important source of solidarity, identity making, and diaspora formation.  

 Transnationalism    

“Transnational social fields” is the term coined in the immigration literature to refer to the 

web of contacts created by immigrants and their home country counterparts who engage in a 

pattern of repeated back-and-forth movements across national borders in search of economic 

advantages and a political voice. Moreover, the notion of transnational social fields defines 

multi-relations in a diasporic context, maintaining and re-adjusting national identities in the 

multicultural environment of the host society (Glick Schiller 1999; Portes 1999; Vertovec 

1999) The German sociologist Thomas Faist who prefers the term “transnational social 

spaces” describes a triadic relationship between groups and institutions which is maintained in 

the host states, the sending state and the minority group migrants and/or refugee groups, 

denoting a dynamic notion of ties and positions in which cultural, political and economic 

processes involve the accumulation of economic, human and social capital (Faist 1994: 41). 

This relationship between home and host societies is expressed as a necessary action to define 

transnational activities and processes by which immigrants forge and sustain multi-stranded 

social relations that link together their societies of origins and settlement (Basch et al 1994: 

6). The development of increasing academic interest and thereby the appearance of a huge 

quantity of writing on transnational relations has brought about a situation where researchers 

nowadays talk about transnationalism.  

Transnationalism refers to a new category of contemporary migration which has usually been 

analyzed using multiple processes of formation and identification as social, cultural, 

economic, and political activities that span the borders of nation-states. Faist defines 

transnationalism as the “sustained ties of persons, networks, and organizations across the 

borders of nation-states, ranging from little to highly institutionalized forms” (Faist 2000a: 

189). Vertovec & Cohen consider transnationalism as a “site for political engagement” or a 

reference to various diasporan and ethnic groups that undertake transnational political 
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activities as a dynamic interaction between the politics of their homelands of origin and those 

of their receiving countries (Vertovec & Cohen 1999). In the meantime Alejandro Portes 

(2001: 186), concerned by the varieties of transnational collectivities, stresses the notion of 

transnational activities that are restricted to initiatives pursued by members of transnational 

civil society or “organized groups or networks of individuals”. As a result, the distance 

between home and host settlements becomes extremely narrow since journey opportunities to 

the societies of origin as well as the cyber world that bridges the distances enable diasporan 

populations and other transnational individuals and groups to have access to daily information 

and greater community narratives from a distance. In other words, the condition of 

transnationalism, which is characterized by a growing disjuncture between territory, 

subjectivity and collective social movements and “electronic mediation between spatial and 

virtual neighborhoods” (Vertovec & Cohen 1999: 13) provides migrants with a means of 

regaining a level of status that is recognized in the societies of origin but only to a limited 

extent in the societies in which they reside (cf. Goldring 1998; Glick Schiller 1999; Levitt 

2001).   

Transnationalism can be further perceived as an instance of global governance where the 

process of globalization makes it possible for  a number of diasporan populations to create 

considerable civil society structures that function not only as important routes to integration in 

their residing societies, but also as genuine transnational institutions that aim, in one way or 

another, to affect the politics of their former homelands, especially in the direction of 

democracy, promotion of human rights and peace settlement by non-violent means (Khayati 

2012a).  

Furthermore, transnational social fields can be an arena for the development and expansion of 

economic activities where “diasporic trading and entrepreneurial ethnic networks, and 

corporate arrangements for remittances and business structures are among the important 

drivers of today’s global economy (Khayati 2008: 25). Thus, transnational economic activities 

should not be seen as unidirectional acts of transferring remittances (cf. Stahl & Arnold 1986; 

Keely & Nga Tran 1989; Hatzipanayotou 1991; Faist 1999; Pries 1999) to the country of 

origin. They should rather be perceived as salient commitments that connect not only the 

countries of origin to the residing societies but also to several nation-states.  
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A further important aspect of transnationalism is the use of new media technologies, such as 

satellite television and the Internet, by diasporan populations that enable them not only to 

maintain links with their homeland of origin but also to challenge the media multinationals 

and the potential of Western media intending to homogenize the society (Downing et al. 

2001) and assimilate refugee and immigrant populations. Accordingly, new technologies have 

largely contributed to the formation of virtual imagined diasporic communities that by means 

of “online” and “on air” methods occupy transnational social cyberspaces in which people 

still meet face-to-face but under new definitions of both “meet” and “face” (Gajjala 1999: 1). 

Diaspora vs. transnationalism 

It is important to point out that in the past the main focus of migration studies was to locate 

the immigrants within the socio-cultural, economic, and political context of the receiving 

society and to explain their integration into the country of settlement (Castles 2003, 2008 

Khayati). However, nowadays transnationalism studies put more emphasis on the social 

location, crossing geographic borders, and the impacts on the society of origin.  

While a diaspora usually accents the cultural distinctiveness of a diasporan group; the 

transnational literature looks more extensively into migrant incorporation and transnational 

practices (Bauböck and Faist 2010: 17). One can say that all diasporan populations are 

involved in transnational activities, while all transnational activities are not always diasporic.  

 

Basch, Glick-Schiller & Szanton Blanc (1994: 7) define transnationalism as the process by 

which immigrants build social fields that link together their country of origin and their 

country of settlement. On the other hand, for Faist (2000a: 189) transnationalism is the 

‘sustained ties of persons, networks and organizations across the borders across multiple 

nation-states, ranging from little to highly institutionalized forms’. Finally Portes (2001: 186) 

points out that the notion of transnational activities should be restricted to initiatives by 

members of civil society. According to (Vertovec 2003; Portes 2003) the networks or 

migrants’ organizations are not only privileged actors in the web of transnational practices but 

they also crucially shape access to social capital and patterns of network. It can be said that a 

diaspora is a particular form of transnationalism. A diaspora seeks to particularize rather than 

promote universalism.  
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Historical Background  

Since the Kurdish diaspora is the topic of this research, it is necessary to have a general 

overview regarding the historical background of the Kurdish diaspora and the arrival and 

settlement of the Kurds as migrants in developed countries in general and in Sweden in 

specific. Thus, the research will describe very briefly the formation of the Kurdish diaspora.  

The Immigrant History of the Kurds 

The first presence of the Kurds in Europe dates back to the 19
th

 century, when the male 

members of aristocratic families came to study in Europe, Hassanpour and Mojab (2005).  

Following this pattern, the first documented case of Kurds arriving in Sweden is related to a 

physician named Mirza Said from Kurdistan (Iran) in 1893 (Criss, Nur Bilge; Yavuz Tura 

Cetiner 2000). Later in 1898 Şerif Pasha was the second Kurd who came to Sweden. He came 

as an Ottoman Ambassador to Stockholm for 10 years. Şerif Pasha was leading the Kurdish 

nationalist movement and represented the SAK at the time (Impr, A-G L'Hoir 1919). 

Next to come were Kurds from Turkey, who began to arrive in Europe in response to the 

European market’s need for labor in the 1960s. They went predominantly to Germany where 

they now form the major group of Kurdish migrants in Europe. As Berruti et al. (2002:165) 

pointed out, after the international oil crisis of 1973, which put an end to labor immigration, 

Kurds continued to arrive in large numbers but this time it was the Kurdish women and join 

children who made use of “family reunion” to their husbands and fathers in Europe and they 

were the second group in the so-called “chain migration”. 

According to Martin van Bruinessen (2000) following the final collapse of Barzani’s rebellion 

in 1975, the first groups of (Iraqi) Kurdish political refugees came to Europe since the collapse 

of the movement of Mulla Mustafa Barzani, who had been fighting for autonomy within Iraq. 

However, the literature on Kurdish immigrants mainly indicates that the first group of 

Kurdish political refugees arrived in Europe during the 1980s following the revolution in Iran 

in 1979, the escalation of the Kurdish conflict in Turkey, and the serious deterioration of the 

situation in Iraq; namely Iraqi regime’s long and murderous extermination campaign against 

the Kurds (Anfal) (Cigerli, 1998). “Successive waves of Kurdish political refugees arrived in 

Western Europe and to a lesser extent, in North America” (Sheikhmous 2001). The campaign 

of forced evacuation and destruction of Kurdish villages launched in 1992 coupled with a 
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policy of political assassination of members of the Kurdish elite by Turkish "death squads" 

and paramilitary forces, followed by the inter-Kurdish clashes in Iraqi Kurdistan after 1994, 

increased the Kurdish exodus to Europe. (Cowell, 1992; Amnesty International, 1991 and 

1992) 

One of the largest diaspora populations within Europe is Kurds (Andy Curtis2005). As the 

host countries receiving Kurdish immigrants and refugees register and classify them as 

Iranian, Iraqi, Turkish, or Syrian citizens, it is not possible to estimate the true number of 

Kurdish immigrants in Europe. According to the Council of Europe (2006) 1.3 million people 

with a Kurdish background are living in Western Europe. It must be pointed out that the 

invisibility of Kurds in the national statistics has paradoxically functioned to strengthen the 

self-assertiveness and diasporic identity of the Kurds since they do not want to be associated 

with Arabs (Iraq and Syria), Turks (Turkey), or Persians (Iran) (Alinia2004). It is worth 

mentioning that none of the Kurdish migrants are registered as Kurds in the home/host 

countries and the diaspora is the first place that Kurds want to be themselves, namely 

“Kurds”. 

Immigration to Sweden 

Until the 1970s, migration to Sweden was predominantly for economic reasons, with migrants 

coming from cultural and ethnic backgrounds similar to their native peers. The main reasons 

for the humanitarian immigration pattern were political. Among immigrants coming to 

Sweden were people from Poland (1970s), Iran and Iraq (1980s), the former Yugoslavia, 

Somalia and other parts of Africa in the 1990s” (OECD 2010). 

Berruti et al. (2002) point out that a considerable number of people who had previously been 

active in various Kurdish oppositional organizations came to Sweden as quota refugees. 

Knowing that, “....there are some significant differences between ordinary migrants and 

refugees, Kurds are mainly categorized as refugees, and this political aspect is an undeniable 

part of their lives, even in Sweden. The mainstream Kurdish diaspora discourses are 

nourished mainly by the experience of forced migration (Castles 2003, 2008 Khayati) and the 

memory of repression in Kurdistan.” According to the Council of Europe (2006), between 

80 000 to 100 000 Kurds are living in Sweden.  
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Kurds from Turkey began to arrive in Europe in response to the European market’s need for 

labor in the 1960s, and their arrival to Sweden was also prompted by this need. 

Kurdish “political refugees” came to Sweden after the military coup in Turkey in 

1980(Svanberg& Tyden1992). They were followed by a group of political refugees who were 

mainly from the Iraqi part of Kurdistan, most of whom arrived after the Persian Gulf War and 

the breakdown of the Iraqi administration in Kurdistan in 1991( Sheikhmous 1990:97-98). 

As was mentioned above, when it comes to Kurdish refugees from the Iranian part of 

Kurdistan, the first group arrived in Sweden at the beginning of the 1980s. Among the factors 

that forced many Kurds to leave Iran were the Islamic revolution in1979 and the Iraq–Iran 

war of 1980–88 (Wahlbeck 1999; Alinia 2004; Berruti et al. 2002). 

Syrian Kurds are not as numerous as other Kurdish groups. They have sporadically arrived in 

Sweden in small numbers since the 1980s (Nazdar1993:197-200). The main motivation was 

to flee Syria, where the Syrian government denies their citizenship rights and carries out 

forced displacement and Arabization of the Kurdish populated region. 

The Kurdish diasporan population cannot be characterized as a homogeneous group. Aspects 

such as age, education level, social class, gender, political background, religion, duration of 

residence, family situation, housing conditions, nature of occupation, and many other factors 

make the Kurdish immigrant population in Sweden a heterogeneous group. “Despite these 

differences, a common feature of all Kurdish communities in Europe seems to be the 

existence of transnational social relations” Osten Wahlbeck (1999). 

The Kurdish diaspora, especially in Sweden, is an example of “refugee” migrant communities 

that experience social life in both societies due to transnational connections that have 

considerable economic, social, cultural, and political effects on their collective lives and on 

the multiple localities in which they reside (Wahlbeck, 1998). They preserve and develop 

their ethnic and diasporic identity in Sweden through radio and TV broadcasting, Kurdish 

publications, music production, associational activities, cultural activities and by establishing 

educational ties between the host and home countries. Nowadays, Sweden, after Iraqi 

Kurdistan, is the main country where the most advanced Kurdish cultural activities take place. 
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They have tried hard to establish their own associations and reinforce their national identity in 

Sweden. 

The Kurdish Diaspora 

The presence of Kurds in Sweden does not have a long history, and the first group of Kurdish 

immigrants arrived in Sweden after 1965. According to Khayati (2008) the immigration of 

Kurds to Sweden can be classified as a modern immigration process which essentially follows 

the classical north-south pattern of immigration and the temporary dimension of the Kurdish 

diaspora constituted by “three chronological situated major phases: a pre-migration period, an 

intermediary period, and a post-migration period”. (2008; 61) 

 Even if the first group of Kurds came to Sweden mainly from Kurdish towns and villages of 

central Anatolia in Turkey, the subsequent groups came from all four parts of Kurdistan due 

to political conflicts in the region. As Castles and Miller (2003:4) point out, the increasing 

discrimination, along with economic, political, and demographic pressure and the growing 

political and ethnic conflicts are the primary reasons for this development, and for the 

introduction of the term “age of migration”. A considerable number of political leaders, 

politicians, intellectuals, musicians, and novelists settled in Sweden in the major cities of 

Stockholm, Gothenburg, and Malmö, and consequently Sweden became a center of cultural 

activities for Kurdish people. The main motive behind the Kurdish immigration to Sweden 

was political. The Kurdish diaspora is thought to be the largest stateless diaspora in the world 

and the most politically vocal group within Europe (Grojean 2011:182). 

Based on the review of related literature, even though the first group of Kurdish immigrants 

came to Europe as a response to the European need for a labor force, the first wave of Kurdish 

immigrants arrived in the USA after the collapse of Mulla Mustafa Barzani’s movement in 

Iraqi Kurdistan in 1974 (McDowell, David 2005). 

The immigrated Kurds experienced Kurdish communities and enjoyed the opportunity to meet 

and collaborate with Kurds from different parts of Kurdistan, to study the Kurdish language, 

to become familiar with other dialects of Kurdish and to search for their identity as a stateless 

nation in exile. As a result of dispersion, a new form of “nationalism” has been produced by 

means of sustaining “long-distance nationalism” (Anderson 1993; 1998). Most of those 
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forming the Kurdish nation have not forgotten their nationality. Andy Curtis (2005:2) 

describes Kurds as a people that “have a strong ethnic identity and wish to return to their 

homeland”. When Kurdish national consciousness became stronger and a search for 

“Kurdayeti” began in liberal European countries, Kurdish nationalism became stronger in the 

everyday life of the Kurdish diaspora and effected its relation to the new social-political 

environment. Michael Gunter says (2007:15) that among progressive Kurdish diaspora 

“nationalism developed in the 20
th

 century as a reaction to the repressive official state 

nationalism of Turkey, Iraq, Iran, and Syria” by Kurds as a stateless nation. Through “long-

distance” relations Kurdish diaspora create a modern social network not only with the Kurdish 

diaspora member from all parts in exile but also among the members of Kurdish community 

in their homeland. 

Relationship between Iraqi Kurdistan and Sweden 

Interestingly enough, the major influences of Sweden in Iraqi Kurdistan are undeniable. For 

instance, a statue of the former Swedish prime-minister “Olof Palme” has been placed in the 

large city of Solymania, a Swedish village has been built near Howler, and many Swedish 

centers and institutes are operating in all parts of the region. The deep and meaningful 

connection between these two countries and what we see as the influences of Swedish policy 

and society on Iraqi Kurdistan make the researcher wonder how this relationship formed. 

The cultural, social and political relations and links between Sweden and Kurdistan (Iraqi 

Kurdistan) create a transnational social space where the members of the Kurdish elite can play 

a major role in the improvement of Kurdistan and where their adoption of a double national 

identity, or one that transcends the boundaries of a single nation-state, make it possible for 

them to permanently identify and classify their position in Swedish society, while at the same 

time they participate in the general development of Kurdistan.  

The Kurdish diaspora in a transnational context highlights the social relations with the host 

society. In Sweden, Swedish Kurds use the term “Svenskkurd” to express the “joint identity” 

and “translocation position” of this group. The members of the Kurdish diaspora, even those 

in the second generation, have taken an important role in keeping the Kurdish identity as an 



27 

 

original context to identify themselves and internalize the fact that there is a nation, a land, a 

flag and a president of Kurdistan, even if it is not written in the world’s geography books. 

The members of the Kurdish diaspora have achieved professional and economic success in 

Sweden which has enabled them to integrate into Swedish society. The advantage of the 

simplicity of travel to Kurdistan from Sweden, and being able to reconnect with their roots are 

among the main factors that make the case of Sweden worthy and specific.  

This new relationship between the two communities was formed after the creation of the 

Kurdish federation in the north of Iraq in 2003. 
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 Method 

An overview of the chosen method of the study and a description of the information collecting 

mechanism will be covered in this chapter. Since immigration is not a static process but a 

complex phenomenon, and diaspora formation includes interactive processes with structural 

and cultural dimensions, study of migration demands a methodological strategy which has to 

take into account this complexity.  

The author of this study has chosen a qualitative approach to her research (Creswell, 2007). 

This approach focuses on four major aspects, including the purpose of the qualitative 

research, the role of researcher, the stages of the research and the method of data analysis. 

Shank (2002:5) defines qualitative research as “a form of systematic empirical inquiry into 

meaning”. By ‘systematic’ he means “planned, ordered, and public,” and “by ‘empirical’ he 

means that this type of inquiry is grounded in the world of experience, and in general he says 

the empirical researcher tries to understand how the informants make sense of their 

experiences” (G. Goethals, G. Sorenson, J. Mac Gregor 2004).  

The qualitative approach is effective when the focus of the study is to find qualitative values 

and opinions (Bernard HR1995). Qualitative research requires particular skills, especially in 

collecting information about the “human” with the intention of putting their behavior into 

context (Marshall PA2003). 

Knowing that phenomenology is sometimes considered as having a philosophical perspective 

as well as offering an approach to qualitative methodology, and being aware of the nature of 

the topic of the research, phenomenology was chosen as the qualitative research method of 

this research. According to Bernard HR (1995) phenomenology offers a way of describing 

something “that exists as a part of the world in which we live”. The logic behind this method 

is to describe the phenomena as they are without trying to provide a definitive explanation for 

them. They might be events, situations, experiences, or concepts that need understanding and 

clarification. Collecting data on individuals’ personal histories, perspectives, and experiences 

within cultural, political, or personal frames helps to provide a comprehensive description of 

the phenomena (Husserl1970).  

Through combining past/present experiences in phenomenology, the researcher tries to 

engage in creative questioning, listening, and observing with the “participant” and to 

understand his/her experiences.  
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A phenomenological interview “seeks essentially to describe rather than explain and to start 

from a perspective free from hypotheses or preconceptions” (Husserl 1970).  

As a data gathering method, the qualitative interview, which is a conversation technique, has 

been used. A carefully designed set of questions was used to “obtain thick, rich data utilizing 

a qualitative investigational perspective” (Creswell, 2007). The qualitative interview is an 

important tool used by the researcher to get the most out of an interview - to obtain details of 

narrative, experiences, histories, and to describe a verbal picture of systematic behavior.  

Qualitative interview method 

There are three main approaches (Reason, P.1994) that use an interview as the method of 

gathering information in qualitative research. The first approach is to use an Informal 

Conversational Interview, which means that the researcher does not ask any specific types of 

questions, but rather relies on the interaction with the participants to guide the interview 

process (McNamara, 2008). In other words, the interviewer makes up the questions as he goes 

along. The main advantage of this approach is flexibility, but many researchers view this type 

of interview as unstable or unreliable due to the inconsistency in the interview questions, 

which makes the process of coding data difficult (Creswell, 2007). 

The second approach, namely the General Interview Guide Approach, is more structured than 

the Informal Conversational Interview, although there is still considerable flexibility in its 

composition (Gall, Gall, & Borg, 2003). The ability of the researcher “…to ensure that the 

same general areas of information are collected from each interviewee” is the strength of this 

approach according to McNamara (2009), and it also provides more focus. 

The third approach is the Standardized Open-Ended Interview, which is extremely structured 

in terms of the wording of the questions (Maxwell, Cohen, & Reinhard, 1983). Participants 

are always asked identical questions, but the questions are worded so that responses are open-

ended (Gall, Gall, & Borg, 2003). Standardized open-ended interviews are said to be the most 

popular form of interviewing used in research studies since the open-ended questions allow 

the participants to express their viewpoints and experiences fully and freely. The data coding 

process is still the most difficult part of the procedure and is considered as the main 

disadvantage of the approach (Creswell, 2007). 
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The approach selected for this study is the “standardized open-ended interview” since the 

focus of the study was the main preference of the author. It should be explained that even if 

each person interviewed has been exposed to exactly the same group of questions throughout 

the interview, still the interviewer was driven to ask other sub-questions when this was 

considered beneficial and necessary to give the interviewee the idea that the conversation was 

following a natural course. 

Selecting participants 

Martin Van Bruinessen (1991) classifies members of the Kurdish elite as groups called the 

Aga, Shaikh, and Khan. These were the ruling figures in Kurdistan society, having religious 

power or control in the feudal system. This can be considered as the first categorization 

provided for members of the Kurdish elite.  

Kendal Nezan (1993; 31) talks about the Ottoman intellectuals since he considers Kurdistan to 

be a semi-colonized society and Kurdish intellectuals as part of this system who, because of 

their lifestyle and “Westernization”, have been transformed into strangers to their own people. 

In other words they are described as having underestimated their own people as 

“underdeveloped”, and they claimed that their people need to be under “protective wings” and 

be ruled by the Western civilized powers. Those Kurdish intellectuals moved from their 

original Kurdish regions to big cities or capitals such as Istanbul, Tehran, Bagdad, and 

Damascus to study or stay there. 

However, for the author of this study, in the era of globalization the concept of the elite has 

gone through noticeable changes and their role has been redefined. When intellectuals have 

the opportunity to develop knowledge and social capital in exile, and when, as in the case of 

the Kurdish diaspora, they have the desire to contribute to the development process in the 

origin community as a result of long-distance nationalism, for a bilateral dialogue to be 

realized in the global village, various NGOs or IGOs are the best places for them to play their 

role and be effective as elites. 

The criteria the researcher used when choosing the interviewees were first that they should be 

living in Sweden, secondly they should have acquired competences, and thirdly they should 

be involved in the reconstruction process of Iraqi Kurdistan. The selected 

participants/informants included eight members of the Kurdish elite from different parts of 

http://www.bokus.com/cgi-bin/product_search.cgi?authors=Martin%20Van%20Bruinessen
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Kurdistan (Iran, Iraq, Turkey, and Syria). All the interviewees were highly educated, well-

known Kurd migrant activists. The interviewees can be divided into two categories of 

interviewee. Six of the interviewees are settled in Sweden while the other two are members of 

the Kurdish elite diaspora settled in the United States, and the recent group played the role of 

a control group. In this study, factors such as age or gender are considered as neutral. 

F= Female M= Male     

Ma, Mb, Mc, Md, Me=Male Interviewees 

Fa, Fb, Fc= Female Interviewees 

Gender 

A

G

E 

Education Abro

ad/ye

ars 

Contribution in Kurdistan Origin/Kurd 

Fa 40 B.A 28 -Worked as senior director in public relations in 

KRG                                     -Prime minister’s 

adviser on equality 

Syria 

Fb 55 B.A. degree 18 - The chairperson of the Kurdistan Women’s 

Federation in Sweden  

Turkey 

Fc 51 PhD 21 -A senior researcher at the Karolinska institute  Iran 

Ma 75 M.S. degree 45 -Personally involved in regional planning in 

Kurdistan  

Iraq 

Mb 65 M.A. degree 32 -Worked on construction projects in Kurdistan Iran 

Mc 50

+ 

M.S. degree 28 -Worked with KOMAK to carry out reform in the 

education system in Kurdistan 

Iraq 

Md 60 PhD 35 - Worked as general manager for “Kalimat” in 

Kurdistan. - Founding member of Iraq Telecom & 

IT Association (ITIA). - Business  advisor in KRG 

Iraq 

Me 50

+ 

PhD 30 President of KNC and a former president of KAES, 

and a former board member of KNC. Had 

psychiatry training at the University of California in 

San Diego and John Hopkins University 

Iran 

The participants were actively and voluntarily involved with the infrastructure in Kurdistan, 

either through NGOs (non-governmental organizations) or through being invited by the 

Kurdistan Regional Government (KRG) in the north of Iraq.  
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The Kurdish diaspora and its trans-national/trans-border activities have been the main 

objective of this study. Faist (2000) explains that transnational activities “usually refer to 

sustained ties of persons, networks, and organizations across the borders of multiple nation-

states, ranging from little to highly institutionalized form”. The researcher has tried to ask 

some questions that could touch upon the transnationalism that nowadays is one of the most 

important aspects of migration.  

Materials: Main Questions asked 

   A list of 14 questions was prepared to be asked. 

1. Could you please describe your immigrant history, your arrival in Sweden, and your 

family background? 

2. Was Sweden the first diaspora state for you?  

3. Why is Sweden the center for Kurdish immigrants?  

           [The Swedish government’s policy and its contributions to today’s Kurdistan] 

4. To what extent and how does the specificity of the Swedish political context influence 

the transnational practices in the Kurdish diaspora? 

5.  Do the Swedish integration and minority policies facilitate the contribution of 

members of the Kurdish elite and their transnational practices over the border? How? 

6. Explain the importance of the diaspora and why the Swedish diaspora is more active, 

compared to other countries, and how Swedish political initiatives have affected it. 

7. Why are the elite groups in Sweden active and motivated politically? (If they are?) 

8. What are the common interests between Swedish Kurd immigrants and other 

countries’ Kurd immigrants?  

9. What are the differences between Swedish Kurd immigrants and other countries’ 

Kurdish immigrants?  

10. What is the main reason that the elite groups are actively involved in the different 

infrastructure programs in Kurdistan? 

11. Do the Kurdish elites in the USA have the same impact on the infrastructure process 

as the Swedish elites do, or more? 
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12. Why are the diaspora elites from different parts of Kurdistan actively involved in the 

establishment and infrastructure of Kurdistan (Iraq)?  

13. Has Kurdish fraction (KRG-KUP) policy had any impact on the importance of 

involving the Kurdish diaspora in the infrastructure of free Kurdistan? 

14. Has the Kurdish fraction (division between four parts) been affecting the 

infrastructure of free Kurdistan?  

Procedure of the interview  

The first element to be acknowledged in the procedure section is that the researcher in the 

present study is a member of the community under investigation. The researcher is well aware 

of the advantages and disadvantages of being an insider. The main point to be taken into 

consideration is the objectivity of the researcher and the reliability of her judgment and the 

generalizations to be made. 

First of all, since objectivity is relative; the researcher has tried to fully observe the criteria for 

academic research and to keep her distance when needed or to use her knowledge as an 

insider when it could be of help in gathering information or analyzing the findings.  

According to Baca Zinn (1979) it “is very clear by now that insiders in the minority world 

will undoubtedly influence their research, and often for the better”, and the insider position 

can offer a natural bridge to fill the gaps with a special insight into subjects that are difficult 

for outsiders to understand. Merton (1972:44) concludes: “Insiders and outsiders are united in 

the domain of knowledge. You have nothing to lose but your claims; you have a world of 

understanding to win”.  

The intention was to study the participants’ experiences as members of the Kurdish diaspora 

living in Sweden contributing to the development of Kurdistan. The researcher designed a 

biographical interview by preparing a set of 14 open questions to be asked in a friendly 

environment, and aimed to encourage the interviewees to speak fully and freely. Generally 

speaking, the interviews took between 45 to 100 minutes each. 

The researcher video-recorded the interviews, and listened carefully to the responses and 

focused on the main subjects to be raised. It was important for the researcher not to make 



34 

 

notes (to avoid interruption) so she could observe not only the interviewees’ words but also 

the body language, tone, and traces of feelings and meanings in their faces so that a good 

quality transcription could be made later. Each interviewee was informed that every part of 

the conversation, even the parts which were not oral, namely body gestures, would be 

considered. The informants were informed of their right to stop the interview at any time and 

for any reason. They were provided with the necessary information regarding anonymity and 

confidentiality. At the beginning of the interview the researcher introduced herself and gave 

some information about the documentation process and the aim of the interview. The 

researcher tried to play the role of a good, eager, trustworthy, and careful listener and 

observer. The researcher also tried to remain as neutral as possible and to encourage the 

interviewees to respond in the best way. The camera was checked to make sure it was 

recording properly before the interview began. Five interviews were carried out in the 

researcher’s residence, one in the interviewee’s office, and with regard to the two 

interviewees from the USA, one interview was conducted in Holland (conference room, hotel) 

and the other one was conducted through Skype. During the interview the researcher invited 

the interviewees to have a cup of tea/coffee. All the Kurdish elite members were fully 

informed about the necessity of their approval for recording the interview. The scientific 

importance of the research was discussed with the interviewees to encourage them and to 

achieve better collaboration. Each record was labeled before being transferred to a laptop. The 

recorded interviews were transcribed before translation and the written versions of the 

interviews were sent to each interviewee to be approved before translation. The translation 

was carried out and then checked by two persons competent in English. 

The main focus for the researcher was to understand the mobility of the interviewees and to 

categorize their activities as transnational, analyzing their impacts on both societies of origin 

and settlement. It is worth mentioning that the process was a time-consuming one.  

Limitations 

The unavoidable limitation in this study is the fact that the informants/interviewees were from 

a specific class, namely, they were highly educated and categorized as members of the 

Kurdish diaspora elite and it can be said that they were not representative of the wider 

Kurdish diaspora; however, the specificity of the group was intentionally part of the focus of 
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the study. In other words the study needed to be narrowed down to meet the goal of studying 

the contribution of Kurdish academicians.  

The reason for the choice of Sweden and Swedish Kurdish elite members as the focus of the 

study was not due to their availability, or just by accident. On the contrary, the selection was 

made with the intention of investigating the influences coming from the Swedish welfare 

system regarding their transnational activities. The reason for choosing the USA to provide 

the control group was that there were meaningful differences between the two societies with 

regard to immigration policy. 

The interviewees were immigrants, but the fact that they were educated migrants, made them 

more flexible and capable of adapting to the receiving culture, and become fluent speakers of 

the new languages. Skilled migrants are generally skilled resources for the new society, and 

enjoy “better opportunities in the labor market and easier entry into the host society’s 

economic mainstream” (Portes and Rumbaut 2006: Ch. 2). The participants in this study were 

from all parts of Kurdistan, and they were all involved in activities between the host and home 

(Kurdistan Iraqi) societies.  

In spite of the limitation mentioned above, there is no doubt the findings are explanatory, 

highlighting both commonalities and differences among Kurdish diaspora members from two 

different societies, and can give a general picture of transnational practices among Swedish 

Kurdish diaspora members.  
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Analysis  

The analysis chapter contains a description and evaluation of the narratives (interviews) 

provided by “the members of the Kurdish elite” about their role and positions, their general 

transnational connections, their understanding of Kurdish political questions, their identity, 

and above all the concrete projects that they carry out vis-à-vis Kurdistan. The questions to be 

investigated were as follows: 

What kind of contribution do the members of the Kurdish diaspora elite make to 

the development processes in Iraqi Kurdistan? 

Swedish members of the Kurdish elite having the opportunity of living in a modern and well 

organized society such as Sweden admire the Swedish context and push to transfer and 

transport the functioning Swedish model to Kurdistan. The transfer of ideas is seen as an 

effective strategy that helps development and transforms countries, and this can be the basis 

for innovation, productivity, and development. The majority of interviewees pointed out that 

Sweden should be looked upon as a source of ideas for Kurdistan [Iraq]. One male 

interviewee said: 

Mc- When we from Sweden went back to Kurdistan, we tried to 

implement the ideas that we had learned from people’s social 

movements in Sweden, which has its roots in people’s movements. 

Sweden as a source of ideas is mentioned with regard to all types of fields, even feminist 

ideas, as highlighted by the above mentioned interviewee saying that: 

Mc-The Kurdish feminism idea that comes from Sweden does not 

exist in the mind of members of the Kurdish diaspora from other 

countries. The democratic model that members of the Swedish 

diaspora bring back to Kurdistan you cannot see in the American 

members of the Kurdish diaspora at all. 

Since the diaspora feels it is necessary, it intends to transfer the Swedish model with regard to 

education, health, environment, and infrastructure. A female interviewee recounted an 

experience: 

Fb-As a joint work between the migration service and a Kurdish 

women’s organization from Sweden, we send four educators to 
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Kurdistan for three months to provide a three-month training course 

for 110 women in Kurdistan with regard to child care, equality issues, 

and the question of democracy in the family. Eighty of the participants 

were teachers. The ministry of education in Kurdistan and prime-

minister themselves get involved in this project and they helped us to 

choose the right persons to attend the training courses in Kurdistan 

and paid their fees for accommodation, telephone, and travel and 

helped trainees to achieve diplomas without being concerned about 

anything but learning the new methods from Sweden. 

Members of the Kurdish elite play a major role in emphasizing active citizenship in Kurdistan 

where any member of the society needs to feel responsible, be organized, and be committed to 

contributing and actively participating in decision making or controlling the decision making 

process. Sarah Mahler (2000:202) says; “The act of migration is a political action in and by 

itself, a so-called ‘unintentional political action”, which can bring about change at national 

and international level. In other words the Kurdish diaspora’s presence by itself gives a 

political message and has its influences.  

Mc-Just this concept of citizenship in Kurdistan, to be considered as a 

citizen is a concept coming from Sweden, so you cannot find anything 

like that in Kurdistan. You are still either a member of a specific 

political party or a member of a specific tribe, a member of a specific 

religion in Kurdistan. You can be Eyzadi Kurd, Kakeyi Kurd, Sunni & 

Shiite, or Bahdini, Sorani, Barzani, Zebari, all the possible options but 

can also be a real citizen in Kurdistan, regardless of being man or 

woman or regardless of your religion or all those.  

An important positive experience from Swedish society for the Kurdish elite members is 

learning about the Swedish culture of association. Kurdish elite members believe Kurdistan 

needs this culture and it is their duty to transfer it and help Kurdish people to adapt to it. 

Mc-When it comes to Swedish associations and NGOs, not only 

Kurdish but also Swedish, there are today many Swedish ones that are 

working there like KANDIL, KOMAK and DIAKONIA; which is not 

a Kurdish organization at all. DIAKONIA is a real Swedish 

organization. 

The education opportunities in Sweden are a major source of empowerment for Swedish 

Kurds, arming the diaspora with the necessities for the duties they must perform, as one 

interviewee said: 
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Ma- Kurds when they came here [Sweden], they developed their 

education and their understanding of their culture better in Sweden 

than they had in their own country. And that helped of course the 

Kurds, the Kurdish diaspora to develop themselves educationally and 

professionally, which in will be very beneficial and useful for them 

when they go back to Kurdistan and they start their business there and 

prove their proficiency. There are now many Kurds who are working 

in Kurdistan and have proved to be very successful.  

Swedish Kurdish diaspora members talk about an important mechanism mentioned explicitly 

by one interviewee and hidden in other interviewees’ messages, namely the attention that 

must be paid to circular immigration.  

Fc- Sweden also encourage, Recently I was in a Swedish 

parliament......, they invited us to discuss the concept called circular 

immigration to identify and encourage the immigrants that have some 

influence in their homeland country. So I think it is of interest for 

Sweden, for the Swedish government that recognizes such 

organization and individuals that just as individual or among 

organization that they help their own country.   

This circular immigration can facilitate the participation of the Kurdish diaspora in a kind of 

dialogue process between home and host. As the interviewee explained, it is a voluntary 

process but is encouraged and supported by the institutions of the host society: 

Fc-Due to this opportunity that Sweden gives to immigrants in 

Sweden in general… KOMAR is just one example of a voluntary 

organization that has its basis in migrants' commitment and 

willingness to contribute to the development of their country of origin. 

The collaboration between these two has brought bilateral benefits to 

both host and country of origin.  

The agents carrying out the circulation of ideas between two communities are the members of 

the Kurdish diaspora elite who need to get involved in the process. Returning migrants, 

through their gained skills, can be efficient capital resources for development in their 

countries of origin as a kind of “social remittance”, and they can “contribute to modernization 

processes” (cf. Libercier, Schneider, 1996). The Kurdish elite have not only had the 

opportunity of understanding the patterns of the host society but have also been able to 

successfully internalize those patterns and have the necessary capability to put this experience 

into practice in another, community namely the original society. In other words, as mentioned 

by all interviewees, the main duty for the Kurdish diaspora and especially members of the 
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Kurdish elite is to transfer social and cultural capital gained in Sweden to Kurdistan. This 

competence transfer can compensate for insufficiencies in the local home society. 

To be able to use those experiences in the home community, members of the diaspora need to 

be present in the home sphere as well. To make this happen, the first step to be taken is the 

establishment of a channel. Today, in the “age of migration”, diaspora activities related to 

“transnational practices” need to be initiated by members of “civil society organization, be 

they ‘organized groups or networks of individuals” Portes (2001: 186). In Sweden, Kurdish 

diaspora members experience living in a different system and consider the lessons learned 

from this experience worthy to be implemented in their society of origin through their civic 

society organization.  

Ma-They [Kurds] started to study freely here, to discuss things, to 

organize themselves in organizations, political parties and so on. So 

therefore I must say the role of the Swedish government in this matter 

is important and the Kurds never should forget it.  

The influences of the Swedish context as a modern country on the collaborations between the 

two societies are mentioned by many participants, as shown in the following example: 

Ma- The category of the Kurds here are different from those who 

come from the other countries …Sweden really has a big influence on 

the Kurdish diaspora members who are living here. I must say most of 

us started to learn about our culture more than when we were in 

Kurdistan. We started to study freely here, to discuss things, to 

organize ourselves in organizations, political parties and so on. 

For Swedish Kurdish elite members the main investment in Kurdistan should be investment in 

ideas coming from Sweden, and one interviewee emphasized the importance of the duty of 

importing those ideas and models from Sweden: 

Fb-We have learned much so we are able to use the information in 

Kurdistan regarding human rights, equality, and social justice and 

women’s rights. When it comes to women’s organization we rely on 

experiences from Sweden and try to follow those patterns from 

Sweden in Kurdistan. 

The main factors that were pointed out several times by all interviewees were democratic 

values, including equality, civic participation, social justice, the welfare system, human rights, 

women and children’s rights, all of which make Sweden special and the contribution of 
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Swedish Kurdish diaspora members really important in Kurdistan. It is not only about values 

but also about behaviors and how to adapt to those values. As an example mentioned by one 

interviewee, the way of “loving one’s own country” needs to become a model for citizens’ 

behavior.  

Mc-Swedish Kurdish diaspora members want to transport and transfer 

the modern and democratic way of loving and working for one’s own 

society from Sweden to Kurdistan. 

The conscious political identity of the Kurdish diaspora is an important characteristic of 

Kurdish diaspora that has formed here in Sweden. Berzoo Elyassi (2010; 107) points out that 

“Swedish multiculturalism strengthens ethnic boundaries and has created grounds for ethnic 

Kurdish mobilization since it gives the Kurds recognition in term of their ethnicity that they 

have been denied in their origin countries, and Swedish multicultural policies both strengthen 

ethnic Kurdish identity and indirectly promote Kurdish nationalism”.  

Mc-For us the concept of KURDISTAN was born here in Sweden; it 

is here that you and I from different parts of Kurdistan can 

collaborate, and not in Kurdistan and that we call an effective well 

organized and conscious policy, conscious political diasporan and it 

has formed here in Sweden. 

Continuing: 

Mc-That is what makes both you and I return to Erbil and work there, 

believing that it is our country. You and I are not from Erbil but we 

believe that it is our accession point. 

Another interviewee expressed it as follow: 

Ma-I must say most of them [Kurds] started to learn about their 

culture in Sweden more than when they were in Kurdistan.  

Swedish Kurdish diaspora members even emphasize a specific unified Kurdish dialect that 

has been introduced and supported mainly by Kurdish diaspora members from Sweden. They 

believe they need this “evolved Kurdish dialect” to facilitate their contribution to Kurdistan 

and to create unity and closeness among Kurds. The main reason behind this creation is that 

Kurdish diaspora members felt the necessity for a unified dialect among Kurds working 

together in Kurdish associations. 



41 

 

While the motivation exists and the diaspora is competent and eager to contribute, it is time to 

prepare Kurdistan to use this potential. Consequently, one important step to be taken by 

Kurdish diaspora elite is to push for institutional arrangement and the rule of law in Kurdistan 

when they have the opportunity. Kurdistan needs a new functioning system based on the rule 

of law and transparency of the system. As an interviewee mentioned:  

Mb- We should push on with building up the bureaucracy which is 

necessary for the society to work because the bureaucracy in itself is a 

precondition of building a democratic society. All the actors want to 

take part in reconstruction of Kurdistan and building a democratic 

society, a functioning society, and a functioning economy. 

Many interviewees put much more emphasis on the need for training and educating qualified 

personnel in various levels/fields in Kurdistan, and they have pointed this out even during 

their visits to Kurdistan and when meeting with authorities and implementing projects there. 

They have tried to encourage collaboration between the home and host societies with specific 

reference to scientific and social fields. They are ready to play the role of liaison between the 

two societies and pave the way for further collaboration.  

However, it needs to be admitted that a kind of emotional connection has existed between the 

two societies since the time of “Olof Palme” that just needs some refreshment.  

Fb-Because we knew that Olof Palme was supporting Kurdish 

people, he had positive views about Kurds and defended their rights, 

and Sweden is a democratic country, and we knew about that before 

coming to Sweden. 

To strengthen this connection an effort has been made to translate Swedish books in different 

fields into Kurdish by some member of the diaspora elite. They have tried to make people 

such as “Astrid Lindgren” known in Kurdistan to play the role of a bridge connecting the 

younger generations of Sweden and Kurdistan. Translation of scientific lecture books from 

Swedish to Kurdish is another part of transferring the Swedish model of thinking. One 

interviewee talked about this, saying: 

Mc-Astrid Lindgren’s books have been translated into Kurdish by 

the APEK publication firm from Stockholm which has built a big 

part of the children’s new literature in Kurdistan. 



42 

 

Mc-Swedish immigrant Kurds prepare the atmosphere for the Swedish 

society’s ideas, culture, and economy to be implemented in Kurdistan. 

As an example, there is a kind of preference for Swedish goods over 

Chinese or Arabic goods. 

The Kurdish diaspora elite can even encourage Kurdish people’s trust in and desire to have 

“Swedish goods” and “Swedish models”, and can make those models work in the context of 

Kurdistan and create their own models based on contextual elements of indigenous society.  

The Kurdish diaspora elite believe in inviting international well-known institutions and 

companies to invest in and get involved in development of Kurdistan. The development 

process even includes projects regarding youth housing and family democracy. In this process 

the diasporan elite play a key role, having foreign language knowledge and knowledge of the 

subjects involved which are important tools, helping them to succeed. 

For Alejandro Portes et al. (2001) the significant stream of consumer goods, capital, skills, 

and ideas which are said to reinforce social, political, and cultural connections as well as 

economic effects, are considered as transnational enterprises.  

According to the interviewees, the Kurdish diaspora elite can and should encourage unity in 

Kurdistan, and fight diversity and division while at the same time, as mentioned by two 

interviewees, support the idea of having a functioning opposition.  

When it comes to the Kurdish diaspora elite in the USA, two interviewees mentioned 

lobbying as the main responsibility for the elite and the key to development in Kurdistan, 

since through lobbying, international forces may become interested in investing in Kurdistan 

and the final benefit will not only be the economic ones for investors but also of development 

nature for Kurdistan.  

Md-We are lobbying, can see many lobbies similar to those pure 

politics, there is cultural reveal in the evening but the rest is those of 

politics, clear politics and we have a lots of contacts with the 

congress mans, senators, Whitehouse, State department. 

The US elite members mentioned that they have been directly involved in the US presence in 

Iraq by helping with the removal of Saddam. They mentioned that they are lobbying the 

White House and the Pentagon and their information will be the base for many decisions 
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made by the US regarding Kurdistan and Iraq. The diaspora elite from the United States talk 

about their contribution to development in Iraqi Kurdistan by collecting international 

donations for Kurdistan. “Rainer Bauböck (2007) considers migrants activities across borders 

as channel remittances, economic benefits, and lobby potential. Another element mentioned 

by US Kurdish diaspora is the role that Kurdish organizations play in the development of 

Kurdistan. As an example they mentioned KNCNA as a Kurdish organization in North 

America that works specifically for Kurdish unity and for Kurdistan.  

 “Equal participation and first class citizenship for all” are other factors that have been pointed 

out by all interviewees as necessary to be defined in Kurdistan. This is necessary for building 

a democratic society in Kurdistan where they intend to promote equal participation and first 

class citizenship for all. 

What makes the contribution by members of the Kurdish elite worthy of being 

categorized as transnationalism practice? 

Before starting to answer the question, it seems necessary to explain that the concept of the 

elite in Kurdistan is associated with a negative image. Kendal (1993; 31) indicates that the 

Ottomans’ Kurdish intellectuals were semi-colonized Kurdish intellectuals who, because of 

their lifestyle and “westernization”, had become strangers to their own people. Under the 

influences of the normative system in Iran, Turkey, Syria, and Iraq, members of the Kurdish 

elite used to underestimate their own people as underdeveloped, saying that they needed 

Western civilization and the protection of Western power. 

Based on our findings, the informants participating in this study had a different view and went 

through a process of evolution. They believed in a transnational sphere connecting them with 

their home society and their people, but they were considered as members of new societies. A 

journey from denial to approval and being proud of their Kurdish identity for Kurdish elite is 

part of the process of Kurdish diaspora transnationalism. In other words, the brain drain from 

the original society has turned into brain gain for the original community. cf. Findlay (2003) 

says that “knowledge transferred through networks of scientists and experts from north to 

south is increasingly seen as “brain circulation”, which is beneficial to all parties involved”.  



44 

 

Kurdish diaspora members living in new societies, having access to the local resources of 

those host societies, have begun to see the possibilities in, and feel responsible for 

contributing to the development process in their original societies. The Swedish Kurdish elite 

are well aware of their responsibilities, saying that they are capable, motivated, and have the 

opportunity to contribute. Therefore, why refuse this opportunity, and choose not to 

participate or contribute in a process that brings recognition and development to Kurdistan? 

One interviewee expressed it in this way: 

Mc-We are very well organized, educated so we have the competence 

and the motivation. There is nobody else who can do it as well as we 

ourselves. 

In other words, members of the elite use the locality to facilitate their mobility over the 

borders and they contribute with the emergence of a specific transnational space where the 

course of negotiating their identity is in progress all the time. According to Faist, (1994:41) 

transnational social spaces are described as triadic relationships between groups and 

institutions in the host states, the sending state, and the minority group migrants and/or 

refugee groups, which denote dynamic notions of ties and positions in which cultural, political 

and economic processes involve the accumulation of economic, human, and social capital. 

This negotiation process is of benefit for all three involved parties. When it comes to the 

original country and transnational practices, it is important to find the patterns of “how they 

act transnationally,” with “whom” and for “what” transnational practices takes place. Most 

theoretical accounts of migrants’ transnationalism reflect on the multidimensionality of 

transnational practices and fields (e.g. Portes et al. 1999; Faist 2000a). These are important 

dimensions to be analyzed. The first aspect is about the forms of ordinary transnational 

activity, the second includes all the involved organizations and alliances to work with, and the 

third one refers to a specific area of orientation for migrant associations and elites.  

The researcher in this study is looking for sustained and recurrent patterns of transnational 

exchange and linkage, rather than sporadic or circumstantial activities across national borders. 

Looking into the material, the interesting point to focus on is that all interviewees emphasize 

the need for supporting and defending the Iraqi part of Kurdistan as the base to rely on for the 

future, and as the Kurdistan they want to develop.  
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Mc- ...conscious political diasporan and it has formed here in 

Sweden. That is what makes both you and I to comeback to Erbil and 

work there believing that it is our country, you and I are not from 

Erbil but we believe that it is our accession point. 

They see that part of Kurdistan as the point of access for all Kurds and the point of departure 

towards the world. An interviewee describes the situation in the following way: 

Mc-We Kurds do not have our own state. For the Kurdish diaspora 

Erbil is their accession point. People from Egypt or Chile are folk 

belonging to a specific country and they have their own government 

and they do not have the dream. We Kurds have dreams in common; 

dreams of having a free and independent Kurdistan. 

The Swedish Kurdish diaspora members call Iraqi Kurdistan their “home” and their free 

Kurdistan. They hope for the dream to come true in the only free part, namely Iraqi Kurdistan. 

They think about a country named Kurdistan and try to work together for the same cause. 

Even if according to international geography, Kurds are not from a specific country of 

Kurdistan but from Kurdistan in Iran, Iraq, Syria and Turkey, they themselves do not 

recognize these divisions and identify themselves with their Kurdistan origin rather than the 

country. 

cf. Van Hear (2003) reasons that “Stateless” diaspora’s intention is to found a new nation-

state or at least achieve a high degree of autonomy in the declared homeland by organizations 

as in the cases of some Kurdish and Tamil communities. The Kurdish diaspora elite see 

themselves as a nation or a folk having much in common; namely, common interests, 

common enemies, a common dream and a common identity.  

Mc-It is that dream that makes me to go to the Swedish library and 

search for the “Mam u zin” poem which is from the 16
th

–17
th

 

centuries. You can find the dreams in Mam u Zin, in Peshawa’s flag 

of 1946, and in those people who have struggled hard to realize a 

free Kurdistan. 

The Swedish Kurdish diaspora members are excited about seeing the Kurdish flag floating in 

the sky and having a Kurdish prime minister and a Kurdistan parliament for the first time in 

Kurdistan (Iraqi). Kurdish diaspora members expand the dream and want to ignore the 

geographical divisions and devote themselves fully to making it possible, one day soon, for a 
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“direct train” to travel from Kirkuk to Mehabad and Diarbakir. One interviewee describes it as 

follows: 

Fb-Because the first part of Kurdistan is free right now, and our dream 

has come true, the dream of the Kurdish elite or Kurdish people is to 

see the Kurdish flag floating in the sky and to be are free and be able 

to have our own prime minister and our own parliament for the first 

time. We would be proud of that. 

And another one said: 

Mc-I want to see a “direct train” traveling from Kirkuk to Mehabad 

and Diarbakir before I die and I want to see people make round trips 

to the Kurdistan region. Students can study in different universities in 

Kurdistan exactly as people in Europe do. 

Östen, Wahlbeck (1998; 6) describes that the Kurdish refugees’ ethnicity is primarily defined 

within the context of social relations in the countries of origin. He explains that due to the 

Kurds’ orientation towards Kurdistan, it is difficult to regard the Kurdish refugees as an ethnic 

minority within the framework of the countries of exile. This does not mean that refugees do 

not constitute ethnic groups. Most scholars of anthropology and sociology agree that while 

ethnicity indicates a relation between social groups, in the case of refugees, the most 

significant relation is not within the country of settlement; what matters is the de-

territorialized social relation with the country of origin which is maintained through 

transnational contacts. The focus of activities, involvement, feelings, and channels to be 

established by Kurdish diaspora members are all orientated towards Kurdistan as the original 

country, and can be characterized as transnational activities. 

The interviewees believe that Kurds have more in common than any other diasporic group. 

The dream of a free Kurdistan and the destiny of the Kurds is the main motivation for Kurdish 

diaspora members and the platform which unites Kurds, regardless of the country of origin, 

language, or religion. The Swedish Kurdish diaspora members mention that they have learned 

a new, modern, and democratic way of loving one’s own society in Sweden so it has become 

a source of inspiration for them to love and work for their Kurdistan. Having the opportunity 

of being trained where democracy, human rights, and individual rights are the basic 

foundation of the society; Swedish Kurdish diaspora members have internalized Swedish 

norms and values. 
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Fb-For Kurds, Sweden is a role model to be followed in building 

democracy in Kurdistan, and on the other hand the Swedish 

government has taken it seriously to contribute and help through 

thousands of different grant projects and exchange projects in 

Kurdistan and we are grateful for this. 

Members of the Kurdish elite had the opportunity to go through all these transformations in 

Sweden and now they are trying to implement a functioning Swedish model in Kurdistan in 

terms of political, economic, educational, and social patterns. According to cf. Shain and 

Barth (2003) the transfer of political remittances, namely ideas regarding the rule of law, good 

governance, democracy, and human rights, has been productive and effective in countries 

going through reconstruction in the aftermath of armed conflict, such as Somalia, 

Afghanistan, and Iraq.  

Willing to contribute and create a more advanced Kurdistan through bringing new ideas and 

new approaches from abroad and being armed with love, dream, talent, acquired knowledge, 

skills and proficiencies from Sweden, the Kurdish elite are prepared and motivated to get 

involved in that triadic relationship.  

Portes (2001: 186) emphasizes the importance of initiatives introduced by members of civil 

society organizations in comparison with sporadic individual projects. For Portes, the notion 

of transnationalism needs to be capable of organizing group or networks of diaspora potential. 

Knowing that local human resources in Kurdistan are weak, and being well aware of the 

crucial role that the diaspora can play in the reconstruction of Kurdistan, the Kurdish diaspora 

pushes for “circular immigration” and tries to facilitate the process of sharing social, cultural, 

knowledge and human capital. When the power of nation states weakens due to globalization, 

the power of diaspora communities, civil society, and non-governmental institutions grows, 

and those institutions are the main bridges in the transnational sphere making contributions 

from over the borders possible. Faist (1998:214) states that “civil society actors and migrants’ 

organizations in particular provide the networks and the infrastructure necessary to facilitate 

and sustain various forms of transnational engagement”. 

Diaspora as a “mobilized” social form is typically capable of involving people in associations, 

clubs, and organizations. They are also genuinely transnational, particularly in their 
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significant practices and commitments (Castles and Miller 1993, Glick Schiller et al 1992, 

Vertovec and Cohen 1999; Al-Ali and Koser 2002). 

Swedish Kurdish diaspora members are not only working in Kurdistan but also in Sweden and 

in the international sphere, for example attending international conferences, planning 

international activities focusing on Halabja, lobbying, or trying to get well-known 

international companies to invest and to participate in reconstruction projects in Kurdistan.  

To realize that transfer of ideas and knowledge between the two societies, the Swedish 

Kurdish elite need various channels and forms of support. Swedish Kurdish NGOs provide 

those channels, providing the diaspora with the necessary tools for transnational practices. It 

is worth mentioning that almost all the interviewees pointed out the importance of the 

Swedish culture of association with regard to their contributions. Cohen (1997) argues that the 

diaspora becomes a matter of networking between a country of residence and a country of 

origin when it engages itself in “homeland issues”. 

Mc- Swedish NGOs play a major role in Kurdistan. You can see a 

reflection of Swedish politics in the Kurdish Media, Kurdish 

environment, and Kurdish Parties. For example, the Social 

Democratic or the Liberal parties; you can see that they can create a 

specific mode of thinking in the media and political spheres. 

The interviewees believed Sweden to be the most well organized society in the world, and 

their experiences in Sweden gave them what they needed. The Swedish diaspora is involved 

in NGOs going back to Kurdistan and Kurdistan enjoys the support, the networks, and the 

presence of those NGOs while the Swedish government is not visible there. Faist (2010) notes 

that the work of migrants as development agents is increased due to international 

organizations, states, and NGOs that create incentives for migrants to become involved in 

promoting development. 

 In other words, all of the interviewees put an emphasis on connections and dialogues between 

the two societies through civil society organizations and related ties. Many Swedish 

organizations such as DIAKONIA, KOMAK, KOMAR and QANDIL and many others are 

working in Kurdistan on projects in different fields to carry out improvements. For example, 

they are working in the education system, including improvement of materials, teacher 

training courses, and raising the educational level. They are also establishing youth 
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department, building colleges, opening health centers, taking responsibility for Erbil’s 

drinking water, reforming the law system, translating books from Swedish to Kurdish, 

bringing Kurdish researchers to Sweden to help in scientific collaboration, or establishing a 

Bio Bank in Kurdistan.  

Fc-A project about Halabja, namely the effect of chemical weapons 

in Kurdistan - regarding this project I have been in contact with 

Swedish scientists to request that they collaborate with me. I am 

waiting for samples from Kurdistan. We don’t have a blood bank in 

Kurdistan so no samples, no research! When I return to Kurdistan, I 

will lecture on this topic of the bio bank and I hope KRG Higher 

education will establish the bio bank as soon as possible. Then we 

can start this kind of project, and then more Swedish scientists can 

be involved in unique projects for Kurdistan. 

All these projects have economic impacts for both the host and home societies. Basically the 

diaspora wants to empower civil society in Kurdistan and to strengthen democracy in the 

country, to fight old-fashioned “outdated political methods,” and at least to reduce the harm to 

the next generation that comes from ignorance and a malfunctioning system.  

Mc- Even now it works in that way [“nepotism” or monopoly of 

political activities]. This way of thinking is Stalinism, Fascism and 

Nazism ideology which was brought to the Middle East during the 

1930s-40s-50s from Europe. The way the Shah of Iran had the party 

of Rastakhiz
1
 in Iran; Kemalism

2
 in Turkey had the same idea. All 

these are anti-democratic ideas that govern the entire political 

environment there, regardless of the name of the party, the party 

organization or which part of Kurdistan that party works with, and 

almost everybody in the region has a common ideology. That is an 

outdated old-fashioned party political program and organization 

which will be changed in time but it will take perhaps a very long 

time. 

Members of the Kurdish diaspora elite identify themselves as being more than just Kurds; the 

interviewees identify themselves as Swedish Kurds, German Kurds, and American Kurds (or 

Euro Kurds as mentioned by Amir Hassanpour (2012). 
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Mb -As we sit here and talk to each other as Kurds; we are not just 

Kurds, we are Kurds, we are Swedish Kurds, we are German Kurds, 

we are French Kurds… you know, we are parents, we are academics, 

we are activists… you know,  we are many things at the same time. 

Hirschman and Wong (1986); Portes & Rumbaut (2006:Ch.2) believe educated migrants are 

seldom seen as a problem in the host societies since they have greater flexibility and capacity 

to adapt to the receiving culture. 

The continuous dialogue between the home and host society, and transnational practices help 

the Swedish Kurdish diaspora members to use a specific “Kurdish dialect” produced through 

interaction and modification of different Kurdish dialects from all parts of Kurdistan. This has 

even transferred to the international sphere through Kurdish broadcasting channels based in 

Sweden, and is gradually becoming an established dialect. 

Mc -You can see many Kurds when they speak Kurdish, they use a 

specific Swedish Kurdish dialect that has been produced through 

interaction among different Kurdish dialects that have come to 

Sweden, and then been combined, and which will be brought back to 

Kurdistan by the diaspora as a modern dialect like a modern suit put 

over the dialect of their original villages or cities. 

Finally members of the Kurdish diaspora elite identify themselves according to a concept 

called “Kurdayeti” as the core of their activities and their motivation. Sweden for them is 

where this concept of citizenship of Kurdistan was born and needs to be practiced with a 

transnational scope. Portes, et al. (1999) characterizes “transnational activities as associated 

with political nationalism” 

The transnational characteristic of activities and projects that members of the Kurdish elite are 

involved in is not limited to the diaspora from Sweden. Two interviewees from USA, who 

were selected to play the role of a control group for the members of the elite from Sweden, 

reasoned in a way that showed an element of transnational practice was present even in their 

activities and attitudes. 

Md -Kurds in the United States are active in politics as well. We have 

had a Kurdish National Congress in North America for 23 years. They 

hold conferences; their main objective is a Free United Kurdistan. 

They are an umbrella organization for all Kurds from all parts of 

Kurdistan. It is more of those pure politics, there is cultural reveal in 
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the evening but the rest is those of politics, and we have lots of 

contacts with congressmen, senators, the White House, and the State 

department.  

The main difference between the two groups seems to be the degree of confidence with regard 

to Kurdish identity and the type of justification behind their contribution. Even for Kurdish 

diaspora elite from the United States the communality is “Kurdistan” and the Kurds and the 

fate of Kurds in Kurdistan is the main goal. Diaspora Kurds in the USA are conscious of their 

identity and heritage and do not recognize the artificial borders. They are actively lobbying, 

providing a significant contribution by introducing the political figures of Iraqi Kurdistan to 

policymakers in the USA. As one interviewee said: 

Md -I was part of the delegation that went to the White House and the 

Pentagon in March 6
th

 2003 before Saddam was toppled from his 

position in Iraq. So we have our own lobby, we introduced the 

Kurdish leaders to the congress and Senate in 1990s. 

They also have their NGOs such as the Kurdish National Congress of North America and an 

umbrella organization for all Kurds from all parts. As another example they caused the “Voice 

of America” Kurdish department to be established. They encourage international investors to 

come to Kurdistan and contribute to the economic development of Kurdistan.  

Md-We did lots of activities in the hall of congress such as an 

exhibition for Halabja. We held a conference on article 140 in the 

house of congress with the Russian Kurdish institute, so there is lots 

of work we have done. We collect a lot of donations; we took about 

$1.5 million of medical supplies to Kurdistan, and we held 

conferences in Kurdistan about independence, two conferences on 

human rights. So we have been very active, we took the role of 

delivering an independent Kurdistan to the United Nation. Kurds in 

the United States are very active politically. 

They also attend international conferences such as WKC to contribute to the future of the 

Kurdish nation and participate in many other scientific or political transnational activities to 

support Kurdistan. 

However the priority agenda for the two groups of Swedish and USA Kurdish diaspora 

members are different. It seems that Swedish group put much more emphasis on Institutional 

arrangements, civil society organization, and social justice while the American group focuses 
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mainly on the economic and political interference of the international community or economic 

empowerment. 

Both Kurdish diaspora groups believe that they have a common goal - to establish Kurdayeti - 

and they need to overcome fraction and focus on this common goal. Both devote themselves 

to keeping the national codes and things such as “Newroz” or the Kurdish flag alive. So both 

are well aware of what they can contribute to the development of Kurdistan, and how can 

make it happen and with whom they need to collaborate. They have the goal, they have the 

knowledge, they have the necessary tools, and they are motivated and determined to realize 

the dream of a free independent Kurdistan, even though they are not just Kurds but American, 

Swedish, and German Kurds living in a transnational sphere. 

To what extent and how does the specificity of the Swedish political context 

influence the transnational practices among the Kurdish diaspora?  

The specific focus of the study was Sweden and the role that the Swedish Kurdish diaspora 

plays in the development of Kurdistan. Now the researcher considers the reasons provided by 

the interviewees regarding the Swedish political context and its influences on their 

contribution in Kurdistan. There are several points that were strongly emphasized by almost 

all the interviewees from Sweden. Sweden being an open, multicultural, tolerant, and 

supportive society for immigrants has become the second “home” for the Kurdish diaspora. 

According to one interviewee who had been living in Sweden for more than 30 years:  

Mb-The Swedish official policy has always been very supportive of 

Kurdish human rights and the Swedish official policy has always even 

in the parliament, has been almost every year discussing  the Kurdish 

issues of human rights and the Kurdish people in all parts of 

Kurdistan. 

He added: 

Mb-Sweden, I believe, because Sweden is a state run by law despite 

all these criticisms that we are talking about, it is a country in which 

many ways are open for you to have a successful life, and to gather, 

and to run any project you like. 

In other words the main characteristic of Sweden is that it takes a humanitarian-oriented and 

democratic viewpoint, providing help to the most deprived people in the world.  
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Fc-You come here from another country, especially for most of the 

Kurds who have come here as refugees and started from zero, exactly 

from zero. The society helped these people to develop. It’s fantastic 

that immigrants in Sweden can have an opportunity to develop and 

study.  

According to the interviewees, Sweden was a country where from the very first moment of 

arrival, any refugees, including Kurdish asylum seekers, met a high quality supporting social 

service in a social democratic society which gave them the opportunity to improve 

themselves. Swedish immigration policy helped a large number of Kurdish political refugees 

to come to Sweden. Sweden was a safe haven for Kurds.  

Ma-the groups of Kurds here are selected as a political group and 

that’s why it’s not surprising they are active politically.  

Fb-Kurds who live in Sweden are mostly political refugees who came 

here being aware of the Swedish democratic system and eager to be a 

part of it and to improve their own capabilities to defend their rights 

and continue their freedom-seeking struggle in Kurdistan. In that way, 

Sweden became a second “home” to us, helping us to improve and 

strengthen ourselves. 

Kurds used to consider Sweden as a very good friend of Kurds since it had been neutral in 

many international political games that the Kurds had been victims of.  

Ma-Also Sweden being a neutral country; they don’t enter into the 

political games of international policy which Kurds are always victims 

of. 

The support provided by the well-known Swedish “Olof Palme” for the Kurdish cause and for 

the Kurdish rights internationally has led to a strong connection between Kurds and Sweden. 

In addition, Sweden has always been a supportive country of minority rights in the 

international scene. 

Ma-Swedish policy with its approach to minority rights internationally 

and also the way the immigrants in this country have the rights to 

express themselves made many diaspora Kurds develop their own 

culture here. The tolerance of the Swedish state is one of the reasons. 

Many Kurdish refugees in Sweden had the opportunity to study free of charge, and the way 

was open for immigrants to acquire human and social capital in Sweden. In other words, 

superior and free educational opportunities in Sweden were a very positive source for 
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immigrants. Even illiterate Kurdish refugees could acquire high university degrees in Sweden 

since the Swedish system provided financial support for further studies to all members of 

Swedish society. This has helped Kurdish diaspora members in Sweden to improve 

themselves and gain professional qualifications. For Palme (1990), the concept of the welfare 

state reflects the fact that the state has accepted the responsibility for guaranteeing its citizens 

decent living conditions. 

The integration policy was working effectively when the interviewees came into Sweden, as 

they point out. Being able to integrate into Swedish society and being exposed to the Swedish 

interpretation of a democratic society, Kurdish diaspora members have internalized those 

values knowing that the Swedish version of democracy is unique. Kurdish diaspora 

experienced Sweden as the country of association and basics of active citizenship where 

political involvement is highly praised and appreciated. Kurds learned to get organized with 

inspiration from the Swedish “folk movement” and the concept of empowering civil society 

organizations. Kurds even received a subsidy to create Kurdish organizations in Sweden and 

they could develop their own culture here. Sweden supports associations with a focus on 

original homelands, believing that they can help immigrants to strengthen their identity and 

facilitate their integration. In other words, in Sweden, social issues have been taken into extra 

attention by the system. 

“Mother tongue” education at schools is another aspect of Swedish integration policy that has 

been a positive point for Kurds.  

Fc-Another example of how Sweden is really unique and fantastic is 

that children can study Kurdish at school. 

Sweden has a long history of providing language support with a legal framework helping 

immigrant children to maintain their mother tongue and culture, Cummins, (2000) and 

Goldenberg, (2008). Valuing the mother tongue and culture of immigrant children has been 

considered as an effective tool to facilitate immigrant children’s learning and help them fill 

the gap between their home and school cultures  

Ma- Swedish schools teach children their mother tongue, the Swedish 

government is encouraging writers and journalists to write about the 

Kurdish culture, about Kurdish history for the first time so many 

books have been printed in Sweden when it was forbidden for them to 
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be printed in Kurdistan, in all four parts. So Sweden really has a big 

influence on the Kurdish. So therefore I must say the role of the 

Swedish government in this matter is big and the Kurds never should 

forget it.    

According to the interviewees, Sweden officially encouraged Kurdish studies, and the 

publication of Kurdish books in Sweden led to a strong Kurdish identity being born, and 

Sweden became a center for active Kurdish diaspora. As an interviewee pointed out, the 

opening of the “first Kurdish daycare” in Stockholm was an important experience for the 

Kurdish diaspora.  

 Mc- I myself remember the day when the first Kurdish daycare in 

Sweden in Stockholm opened. It caused major problems for the 

Stockholm municipality by the Turkish government. Those are small 

steps that built a strong bridge between Kurdistan and Sweden, which 

as I mentioned it gives back some contributions to Sweden. 

Aspirations coming from Sweden encouraged Kurdish diaspora elite members to think of 

creating an interaction sphere between the two communities, and organizations such as 

Diakonia or Qandil which are of “mutual benefit” came into existence to utilize these 

opportunities and to get involved in the reconstruction of Kurdistan. When Kurdish 

organizations were formed due to the favorable Swedish contextual policies, Kurdish identity 

consciousness was raised and the concept of (big) Kurdistan and the dream was born here in 

Sweden, and Kurds could see themselves as a nation or folk who were learning to love 

Kurdistan via Sweden.  

The Swedish humanitarian policies not only helped immigrants with their identity 

consciousness, but also established an emotional connection between the two communities. 

As a result of Swedish integration policy, many in Kurdistan can now speak Swedish. 

Swedish literature, Swedish organizations, and Swedish inspiration are there in Kurdistan. 

Van Bruinessen (1999) believes that since a relatively large and highly educated Kurdish 

refugee community exists in Sweden, Kurdish transnational activities are more obvious than 

in other European countries. This is indicative of the efficiency of the Swedish welfare 

system. 

Fb- There is a huge difference between the diaspora in Sweden and 

other countries. We, as an organization, travel to different conferences 
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or meetings and therefore we see the differences between Kurdish 

diaspora members from different European countries, the difference 

between diaspora Kurds from Germany, France and Sweden, and 

again, this is thanks to the Swedish migrant policy and the 

opportunities and possibilities that the system provides us. 

When it comes to the Kurdish elite diaspora from the USA, they believe America, as the land 

of immigrants, gave them the opportunity of becoming American. They say that American 

society is an individualistic society and its social service is not adequate, and Kurds need to 

rely on themselves, but integration into that society is easy. Responses provided by Kurdish 

diaspora members from the USA are worth paying attention to.  

Md-The USA is very individualistic. There is a lack of adequate social 

services. People have to rely on themselves. There is less time for 

voluntary contributions to the Kurdish cause 

Another one said: 

Me-I don’t think there is any specific political view, their policy is 

clear, I mean for all immigrants, they (the USA) treats them the same.  

And additionally, the USA does not have a specific policy for Kurds but has benefits to be 

preserved. The most important point is that the US is stable and really powerful in the 

international political scene. So even if the Kurdish diaspora in the US has less time for 

voluntary contributions, they have access to an important political actor and they are 

successful lobbying there for Kurds and creating Kurdish organizations. They have played a 

meaningful role in establishing KRG and attracting support for Kurds in the US political 

sphere at a very high level. And in Kurdistan they have their own status since people in 

Kurdistan listen to the US diaspora, trusting the huge economic, military, and political power 

of the US. 

Based on the interviewee’s responses, the Kurdish diaspora members from Sweden had the 

support of the Swedish welfare system which helped them to become empowered and 

involved deeply in the Kurdish transnational practices while the members of the Kurdish elite 

from the US had to rely to large extent on their individual capabilities. 
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Do the Swedish integration and minority policies facilitate the contribution of 

Members of the Kurdish elite and their transnational practices over the borders? 

According to the interviewees the first and the most important factor regarding Sweden is that 

Sweden has accepted mainly Kurdish political refugees. In other words the category that 

applied for Sweden originally was political activists who were motivated enough to follow the 

course of political events in the Kurdistan scene.  

Ma- I chose Sweden simply for one reason; because I thought Sweden 

is a neutral country and it is the only country that can accept Kurdish 

refugees. In those days nobody wanted to help the Kurds. Sweden was 

the only country that showed interest in helping me, and that was as a 

result of my being in prison in Turkey. Then I escaped from prison 

and took refuge in the Swedish consulate in Istanbul. 

Surprisingly, Sweden as a small country became the home for a proportionately high number 

of Kurdish immigrants. Additionally the Swedish integration policy was generous and 

humanitarian enough to provide the necessary support to this group to integrate into Swedish 

society. One interviewee talked about his experience as follows: 

Ma- Sweden, compared to the other European countries, is definitely 

the best, and that’s what makes the Kurds more active in the political 

scene. Also they managed to create a good link between Sweden and 

Kurdistan after the liberation of Iraqi Kurdistan. So this is developing 

quite fast businesswise, and also politically. 

 In other words Sweden has been a source of empowerment for Kurds, providing them with a 

safe haven, social welfare, supporting them in getting educated and gaining knowledge about 

a democratic and open society such as Sweden. Kurdish diaspora members had the 

opportunity of being trained where democracy, human rights, individual rights, women rights 

and equality were the basic foundation of the society, and they could internalize Swedish 

values and norms, obtaining social capital and improve themselves, while enjoying the 

benefits of “financial support” from the Swedish system. The fact that Sweden nationally and 

internationally is considered as a stronghold and role model of social equality, gender equality 

and integration policy is pointed out by ( Ålund, 2002& Ålund & Schierup, 1991) but it is 

important to acknowledge that this statement was produced 10 years ago. 
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Ma- Swedish policy with its approach to minority rights 

internationally and also the way the immigrants in this country have 

the rights to express themselves made many Diaspora Kurds develop 

their own culture here. I mean, Sweden has been the only country 

where Kurdish studies have been allowed officially. 

Mc-.... a product of the Swedish immigrant policy that has been 

implemented perhaps for more than 30 years in Sweden which has 

been humanitarian and helpful tools in making a strong Kurdish 

national identity in Sweden, 

This is an example of a positive aspect of the Swedish context that helped the immigrants to 

feel welcome and received in the new society at the time. 

 Now it is time for Kurdish diaspora members to transfer all those experiences from a modern 

and well established system like Sweden to Kurdistan to reconstruct and create a functioning 

system there. Sweden as a source of ideas, as a supporter, as a good friend of the Kurds gave 

the Kurdish elite the capabilities they need to become empowered, and in Sweden they 

acquired the desire to work for Kurdistan. During the period 1960-1990, the immigration 

policy in Sweden was framed in relation to equality, rights, and the societal position of people 

with immigrant backgrounds (Berzoo Elyassi’s 2010).  

Ma-the Swedish government was encouraging writers and journalists 

to write about the Kurdish culture, about Kurdish history for first time. 

So many books were printed in Sweden when it was forbidden for 

them to be printed in Kurdistan, in all four parts those days. So 

Sweden really is/ has a big influence on the Kurdish diaspora 

members who are living here, and I must say most of them started to 

learn about their culture more than when they were in Kurdistan. 

 Armed with capabilities and motivation, the Kurdish elite had the necessary prerequisites to 

make their contribution in Kurdistan. The positive experiences that Kurdish diaspora 

members have gained in Sweden are due mainly to the opportunities for further study, equal 

and free education for everybody, being able to participate in the Swedish political scene, 

being educated in the Swedish culture of association, being exposed to freedom and 

democracy, gaining various proficiencies, and finally feeling proud about their “Kurdish 

identity”. All this is due to their integration in Swedish society. 
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Mc –...A democratic society, a country where women have the same 

right as men and also all minority groups are recognized as real 

citizens … 

The fact that Sweden supports circular immigration facilitates the contribution of the Kurdish 

elite diaspora in Kurdistan, and the Kurdish elite are pushing for the Swedish model of 

democracy, social justice, and equality to be implemented in Kurdistan. They demand a 

culture of federation as a reflection of the Swedish model in Kurdistan, institutional 

arrangement, the rule of law, a constructive opposition, development of the concept of 

citizenship, civil society empowerment, import of the Swedish model of health care and youth 

centers, and encouragement of scientific, social, educational, and even economic 

collaboration between the two societies.  

Mb- The main thing that even the diaspora elements should really 

direct their efforts toward is building up the bureaucracy which is 

necessary for the society to work, because the bureaucracy in itself is a 

precondition of building up a democratic society. The lack of 

institutions, formal institutions, the lack of laws and the lack of 

bureaucratic structure in Kurdistan - it has almost paralyzed all the 

activities. 

Ma-The encouragement of the Swedish government has been a big 

help. There are now many Kurds in Kurdistan who have come back 

from Sweden, and most of them are Swedish-speaking, and many 

times it happens that they meet together and they are trying to make a 

kind of club where all the Swedish Kurds meet with their families and 

speak Swedish, and often their meetings take place in Swedish. Most 

of them are Swedish educated, which of course is a big help. 

While Swedish integration policies were the main power behind the contribution of Swedish 

members of the Kurdish elite in Kurdistan (Iraq) through Swedish Kurdish NGOs, nowadays 

the Swedish government is conservative and is not willing to invest economically in 

Kurdistan directly. On the contrary, countries like Germany, USA, and UK and etc are present 

in Kurdistan as states. This is what being pointed out by interviewees as well: 

Mc- However the people of Sweden, associations, NGOs, ideas, 

Swedish writers, Swedish Astrid Lindgren have important influences 

on children’s literature and is more present than “Swedish State.” 

Astrid is present in almost all schools because her books are translated 

into the Kurdish language by the APEK publication firm from 

Stockholm which has published a large quantity of children’s new 

literature in Kurdistan. So in that way we can see Sweden being active 
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there, and not the “official Sweden”. The political or the Swedish 

government is not there and that is a big difference between Sweden 

and other countries. The USA is there as a State, not as people, Great 

Britain is there as a State, as a political force, but not Sweden. On the 

contrary, Sweden is there as a culture, Swedish heritage, Swedish 

associations, Swedish folk movement and Swedish ideas but you 

cannot see British or American people there. That’s why I think that 

Swedish positive immigrant policy that had towards “new Swedish”, 

the Kurds that have landed in Sweden and the other immigrants of 

course, this relation between the two people of Sweden and Kurdistan 

caused by the immigration policy that make it possible for bridges and 

connections to be build up. 

According to some interviewees, members of the Kurdish elite from Sweden are known as the 

“Swedish mafia” in Kurdistan due to their enforcing the implementation of the Swedish 

model or at least to try to decrease the harm to the next generation resulting from the 

malfunctioning system. Swedish integration policies have made them adore Kurdistan: 

Fa-We were identified and were famous as the Swedish mafia which 

had had a positive influence among leaders and local residents; elites 

that managed to leave their mark on the development of the country. 

For our control group from the USA, integration into US society was easy as well. The two 

interviewees interviewed by the researcher were highly educated elite members who migrated 

to USA as part of the brain drain and not as refugees. In other words, this shows that the US 

immigration policy is completely different to the Swedish one. While Sweden used to provide 

protection for the most deprived people, the USA was the destination for highly educated 

people. The interviewees from the USA indicated that: 

Me-The US policy is to protect its own national interests. Priority is 

given to stability and supporting the most powerful. Most Kurds, as 

the least powerful groups have to submit, fight, or leave.  

Md-The difference between America for example and the UK, is that 

in the UK you will be a citizen of Great Britain but you are not British 

or English. In America you are American. That’s a huge difference so 

they accept you because the United States is the land of opportunities; 

they call it the land of immigrants. 

 Even if Kurdish diaspora members from Europe are closer to Kurdistan and are involved in 

more projects in Kurdistan compared to the US, the US elite have been able to convince the 

US government to invest heavily and economically in Kurdistan. Of course this is what the 
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interviewees pointed out. They believe that Kurdish elite diaspora from US is more powerful, 

present, effective and influential in Kurdistan. They believe people in Kurdistan look at the 

huge economic, military, and political power that come with US diaspora. The Swedish 

diaspora on the other hand pursue democracy, welfare, and social changes in Kurdistan. 

What characteristics distinguish the Swedish Kurdish diaspora from other 

diaspora? 

As was discussed before, the most important factor about the Kurdish diaspora from Sweden 

mentioned by the interviewees was that Swedish diaspora have a strong and well-formed 

Kurdish identity and display obvious satisfaction over being Kurds. Diaspora members from 

Sweden have the feeling of belonging to a folk or a nation, namely the Kurdish nation, and for 

them the concept of “Kurdistan” was born in Sweden. 

Mc-For us the concept of “Kurdistan” was born here in Sweden; it is 

here that you and I from different parts of Kurdistan can collaborate, 

and not in Kurdistan and that we call an effective well organized and 

conscious policy, conscious political diasporan and it has formed here 

in Sweden. 

Diaspora elite members are determined, motivated, capable of, and competent to transport and 

transfer the modern and democratic way of loving and working for one’s own society. This 

strong Kurdish national identity developed in Sweden because the diaspora members had 

access to mother tongue education at school in Sweden, Kurdish books and magazines 

supported by the government, official academic Kurdish studies encouraged by the system, 

and a rich treasure of literature translated from Swedish to Kurdish through providing 

subsidies being provided to the authors and Kurdish organizations. Sweden supported the 

development of associations with a focus on the situation in the country of origin for 

immigrants, and these were the most important means for Kurdish immigrants to develop 

their organizations and studies regarding their identity.  

For Kurdish elite members in Sweden, developing a specific Kurdish dialect (a combination 

of various Kurdish dialects) and their proficiency in the Kurdish language seems to be more 

important than bringing companies to Kurdistan for economic benefits, and this was 

repeatedly pointed out by them.   
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Mc-You can see many Kurds when they speak Kurdish, they use a 

specific Swedish Kurdish dialect that has been produced through 

interaction among different Kurdish dialects that have come to 

Sweden. These are then combined and will be brought back to 

Kurdistan by the diaspora as a modern dialect like a modern suit put 

on their dialect from their original villages or cities. 

The Swedish culture of association, democratic participation, being more organized and 

connected to various organizations, pushing for institutional arrangements and bringing back 

the idea of empowering civil society and encouraging active citizenship and democracy are 

described by Kurdish elite members in Sweden as their priorities.   

Mc-I used to call it the spirit of folk movement (Folkrörelse). Because 

there are different ideas, different theories, but this part regarding 

accession, you need an accession and everybody needs to be part of a 

community and they care about each other and respect and every 

individual is important and of the same value and will be considered 

as a valuable citizen.   

The Kurdish diaspora in Sweden had the opportunity to acquire social capital and knowledge 

capital with the support of the system, and that makes them demand that a similar system be 

developed in Kurdistan, namely a humanitarian system focusing on equality and 

comprehensive social services. 

In other words, the Kurdish diaspora members in Sweden are involved mainly in social 

development while the Kurdish diaspora from the USA can be said to focus on economic 

development as the main goal. The presence of a large number of Kurdish diaspora members 

in Sweden has created the possibility for a better and closer connection between the two 

societies, and Sweden has been a good friend of the Kurds, providing the Kurdish political 

refugees with shelter when they needed that protection, which has led to a preference for 

Swedish goods, ideas and models instead of Arabic ones to be implemented in Kurdistan.  

Mc-Many Kurds think that Sweden is their own country as much as 

Kurdistan and it is better to have Swedish goods than Chinese or 

Arabic goods. So, that way the connection between Sweden and 

Kurdistan is much more powerful.   

The Swedish Kurdish diaspora as an educated, politically driven, and professional human 

resource pursue scientific collaboration between the two societies, and even want a 

constructive and critical opposition in Kurdistan.  
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Swedish Kurdish diaspora members are many, talented, and visible, having a positive 

influence on leaders in Kurdistan. Sweden is not so far away from Kurdistan in comparison to 

the US, and Swedish members of the Kurdish elite feel a political responsibility to get 

involved in the reconstruction of Kurdistan.  

Diaspora elite members from Sweden say that they cannot speak Swedish in public believing 

nobody would understand them since Swedish is no longer a secret language in Kurdistan. 

Many people have been exposed to the Scandinavian languages more or less. They mentioned 

that Swedish is a common language used by many members of Scandinavian Kurdish 

diaspora re-migrated to Kurdistan. Two examples follow: 

Ma-Kurds who have come back from Sweden, are very numerous in 

Kurdistan, and most of them are Swedish-speaking Kurds. It often 

happens that they meet together and try to make a kind of club where 

all the Swedish Kurds meet with their families and speak Swedish, 

and many times their meetings take place in Swedish.  

Mc- Since I am supposed to talk about my experiences there, I saw 

that Swedish diaspora members came back to Kurdistan both as Kurds 

and as Swedish people. You need to know that Swedish is not a secret 

language in Kurdistan, you cannot sit in Kurdistan and talk in Swedish 

and think that no one understands you because there are many in 

Kurdistan that can speak Swedish. They are many and they are visible. 

They are very talented in many fields, even in cultural events and art. 

This may be evidence showing that the presence Swedish Kurdish diaspora members in 

Kurdistan is significant but they do not have the direct support of the Swedish government, as 

mentioned by interviewees. 

Ma-I must say one thing here; the Swedish business world is not as 

active in Kurdistan as other countries, despite this strong link between 

Kurdistan and Sweden. You can see the Germans and British and 

French are more aggressive in their business world, their business 

field, and that is in a way a pity because the sympathy of Kurds 

towards Sweden is quite high. This conservatism of the Swedish 

business world is not very acceptable today - it should be more. 

It is Swedish NGOs and Swedish Kurdish organizations that play the major role in the 

reconstruction of Kurdistan. It is worth noting that all of the interviewees from Sweden 

mentioned this:  
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Mc-I have been efficiently working with various organizations such as 

KOMAK (NGO), which works with the education system in 

Kurdistan and especially children. It is a Swedish/Norwegian/ Kurdish 

organization that has more than 500 sponsoring members in Sweden 

and Norway. 

Fa-I have also been actively involved in planning various workshops 

with established NGOs on democracy, human rights and women's role 

in Kurdish society. Dialogue projects and TV programs and 

discussions about women's rights and their important role and 

participation in a modern society were part of our work. Basically, we 

tried to implement the Swedish model in terms of gender policy and 

conditions available to support women's development. 

Fb- We have the possibility to organize ourselves in Sweden. It has 

been due to the experiences that Kurdish Swedish elite members 

acquired in Sweden regarding how a democratic society works, and 

they have been able to transfer those experiences to Kurdistan. We 

have learned much so we are able to use the information in Kurdistan 

regarding human rights, equality, social justice and women rights. 

When it comes to women’s organizations we rely on our experience 

from Sweden and try to follow those patterns from Sweden in 

Kurdistan. 

Fc- We established an NGO three years ago, named KOMAR 

(Kurdish Organization for Medical Research). KOMAR's goal is to 

promote medical research opportunities in northern Iraq and create a 

connection and channel of collaboration between the Kurdish 

scientists and their counterparts in Sweden and Europe. So far, 

KOMAR has granted opportunities to 30 Kurdish students to 

accomplish their PhD and post-graduate studies in Sweden. The 

students have created both a scientific connection and collaboration. 

On the other hand, Kurdish diaspora members from the USA are supported by the official 

presence of the US in the political and economic spheres. In other words, the Swedish 

diaspora is there in Kurdistan through NGOs, and is visible, active, and effective in social 

fields but the US diaspora seems to be there relying on emotional support from the US 

government’s presence in the political scene and economic field in Kurdistan (Iraq). 

In conclusion, the main characteristics of the Kurdish diaspora from Sweden are their strong 

Kurdish identity, belongingness to a nation called Kurd, and their dream of creating a well-

functioning system in Kurdistan. Since it is the dream to be pursued, it is worth to be 

volunteered.  
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Fb- That is why our contribution there is a volunteer job, without 

expecting any payback or compensation for what we do 

It seems that the Kurdish diaspora from Sweden is much more committed to the development 

of Kurdistan as the development of his/her accession point and miniature image of an 

independent Kurdistan which is the source of their identity.  
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Conclusion  

It is well known that the Kurdish diaspora has appeared as an outcome of forced 

displacement. The existence of the Kurdish diaspora evokes the fact that the Kurds have been 

scattered throughout the world and are living in exile as a result of violence and efforts to 

disperse them in the region and around the world. Kurds are the largest nation lacking a state 

and it is acknowledged that this is the outcome of “nation-building tactics” practiced by (Iran 

Iraq, Syria, and Turkey) (Andy Curtis 2005:2).  

When the Kurds left their original communities, their departure represented a brain drain or 

loss of human resources for their homelands. They settled in new societies, utilized the 

opportunities provided in the host countries to develop knowledge capital and social capital, 

and in a search for their identity, they developed “long-distance nationalism”. Then the 

Kurdish diaspora elite become a source of potentials to be employed in the reconstruction and 

development of Kurdistan. Even if they were not the brightest brains from the beginning, 

from being exposed to the life style and education of developed countries, and having more 

opportunity, they obtained the capital needed. According to Findlay (2003) knowledge 

transferred through networks of scientists and experts, from north to south, is increasingly 

seen as “brain circulation”, and as beneficial to all parties involved. In other words, brain 

drain changed to become brain gain for the original homeland at the end. Uwe Hunger (2002) 

strengthens the “brain gain” hypothesis, indicating there is “sufficient reason for the elites to 

re-migrate and return to their home countries; a process that can be perceived as a long-term 

positive effect, a growth in the development process of their country of origin”. Castells 

(1996) describes it as a change of the world from ‘a space of places’ to a ‘space of flows’. The 

re-migrating elites can function as “bridgeheads”.  

The Swedish Kurdish diaspora elite as a highly qualified group is determined to initiate a 

dialogue between the two societies through transferring the ideas, patterns, concepts of human 

rights, women’s rights, democracy, rule of law, institutions, citizenship, the social movement 

spirit, and the basics for a developed society to the original homeland, and simultaneously to 

encourage the host society to invest, participate and contribute. For the interviewees in this 

study, categories such as reference models for education, health care, political discourse, and 

culture of civil society organization, scientific collaboration, critical thinking, “Kurdayati” 
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and even economic investment were the main priorities as regards contributions to the 

development of Kurdistan by members of Kurdish diaspora elites.  

Transnationalism is mainly about being here and there at the same time, and Glick Schiller et 

al. (1999) explain that the actions of the Kurdish-Swedish elites occur within the frame of 

sophisticated transnational social fields where they take on double or multiple commitments 

beyond the boundaries of a single nation-state, and consequently they are permanently able to 

define and re-define their position in both societies. Grillo (2001) describes this as 

“simultaneously belonging to two distinctly different cultural political systems”. This 

“binational identity” or being involved in “regular and repeated movements across national 

boundaries, in which individuals maintain contact with events and other individuals in more 

than one place” (Portes, 1996:2) has been an important token behind the activities of the 

Kurdish diaspora elite, as they themselves explain. They are both here in Sweden, and there in 

Kurdistan through a set of ideas and practices including literature production, newspaper, 

websites, broadcasting channels, diplomatic connections, political associations,  music 

production, cultural activities, economic investment, trans-border citizenship, and scientific 

and academic contributions to maintain and enforce their Kurdish identity. According to Andy 

Curtis (2005) “...due to the forceful removal from their homes, the diaspora communities 

generally create a nationalism that can be called transnationalism”. The Kurdish diaspora 

elites are organised through “transnational networks, ranging from intergovernmental 

organizations and transnational corporations to international NGOs where the flows of capital, 

goods, and services cannot take place without parallel flows of ideas, cultural products, and 

people” (Held et.al 999). 

According to the interviewees, the categories of Kurds living in Sweden are mainly political 

asylum seekers, and Sweden has been supportive of the Kurdish case since the “Olof Palme 

period. They state that most important factor in the Kurdish diaspora empowerment is the 

Swedish welfare system. In other words, the Swedish support system has allowed the Kurdish 

diaspora to become empowered in academic fields and gain knowledge capital free of charge, 

and consequently has supported them in becoming the Kurdish diaspora elites. Juakim Palme 

(1999:9) points out that “the Nordic countries have established a universal model of social 

protection where benefits and services based on residence are combined with earnings-related 

social insurance programs” which is the most generous principle enjoyed by immigrants in 
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terms of rights.  And according to Erikson et al. (1987) in Scandinavian countries, the goal for 

the welfare system is to enrich and equalize the living conditions of individuals and families, 

and the cornerstone of the model is universalism, which means that the Scandinavian 

countries have set out to develop a welfare state that includes the entire population. The 

OECD 2010 report indicates that the Swedish welfare state covers all Swedes as well as 

immigrants who “have access at an early stage to a basic level of protection and afterwards 

enjoy the same rights to the social insurance system as Swedish citizens” (2010:13). The 

Swedish welfare system as it was when the Kurdish immigrants arrived at Sweden is 

explained by Erikson et al. (1987: vii-viii), who mention the examples of free or cheap 

education, free or cheap health care, universal old-age pensions and general housing policies 

for all and to the same extent, and Esping-Andersen in 1990 refers to the welfare state model 

as an “institutional” and as “social democratic” functional welfare regime. The Swedish 

Kurdish diaspora arriving in Sweden during the social democratic functional welfare regime 

are highly conscious and appreciative of their experiences in Sweden and thus they want to 

transfer the models to Kurdistan. Knowing that Sweden spent 6.3% of its GDP on education, 

which is slightly higher than the OECD (2010) average of 5.7% (OECD, 2009), demonstrates 

that Sweden has followed a policy resulting in educational empowerment of its inhabitants, 

including immigrants.   

According to the interviewees the reflection of Sweden in Kurdistan and of Swedish politics 

in the Kurdish media is visible and undeniable. It seems that Swedish is no longer a secret 

language in Kurdistan, as some interviewees point out. Since Sweden has been a good friend 

of Kurds and a home for Kurdish political activists, it has been associated with a positive 

image. Sweden is present in Kurdistan as culture, Swedish heritage, Swedish associations, a 

Swedish folk movement and Swedish ideas. There is no doubt that the spiritual connection 

between the two societies is the outcome of the Swedish Kurdish diaspora’s trans-border 

activities, supported by Swedish immigration and integration policies. Sweden as the country 

of associations and practicing integration policy at the time, gave the immigrants the 

possibility of learning how to engage themselves in civil society organizations and become 

active citizens. Every Swedish citizen is a member of many organizations, and immigrants 

have been able to internalize the model. Sweden was intended to make people an integral part 

of their local communities and institutions – an approach which can be “understood as a form 

of participatory citizenship that allows immigrants to make citizenship-like claims on the state 
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and others, even in the absence of legal citizenship status” (Carens, 1987 and Coll, 2004). 

Sweden has tried to realize integration through strengthening the immigrants’ identity by 

providing opportunities such as mother tongue education, providing subsidies for ethnic 

associations and cultural activities, supporting the translation of Swedish literature into 

various ethnic languages, and so on. The Kurdish diaspora being the most deprived in their 

countries of origin and being denied as a folk or a nation tried to exploit the opportunities 

available and guaranteed by Swedish integration policy. Andy Curtis (2005:7) believes “the 

spread of Kurdish writings on the internet will probably lead to a standardized Kurdish 

language” and one of the major contributions of the Swedish Kurdish diaspora was an attempt 

to translate, produce, and collect Kurdish archives, in order to develop a standardized Kurdish 

language or a new Kurdish dialect (a combination of Kurmanji and sorani) called sormanji
3
. 

In other words, the Swedish Kurdish diaspora brought with it a specific and unique Kurdish 

dialect from Sweden. Sweden was the first place for so many of the Kurdish diaspora coming 

from different parts of Kurdistan to meet and cooperate in associations focusing on the same 

cause, and was the first place they felt motivated enough to realize “Kurdayeti
4
”. In other 

words, relaying on results of the study, the Kurdish diaspora, being motivated from the 

beginning, has utilized the empowerment offered by the Swedish context to realize Kurdish 

transnationalism.  

For the Kurdish diaspora transborder elites, national territories regulation is no longer 

exceptional after experiencing global citizenship; the attachment and detachment of a 

generation of “Euro Kurds” or “citizens of the world”. The Kurdish diaspora elites want to be 

active citizens of both their original and receiving societies, which does not contradict their 

mission as trans-nationalists. However, there are differences among the Kurdish diaspora 

elites depending on the receiving society they have experienced.  

This study indicates that the Kurdish diaspora from the United States are also motivated and 

empowered by the experiences from their host society but the focus of their activities is 

different and the degree of their involvement in reconstruction of Kurdistan (Iraqi) varies. The 

USA Kurdish Elites admit that the Swedish Kurdish elites have been their role model 

                                                 

3
 The terminology exists in verbal/ spoken literature.  

4
  Kurdish ethnic consciousness;  the self-consciousness of the Kurds as an ethnic group 
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regarding “Kurdayati” and Kurdish national identity. While Swedish Kurdish elites enjoy the 

support of Sweden in keeping their Kurdish lingual competence dynamic and updated; the 

Kurdish elites from the USA need to invest individually to keep their Kurdish identity 

updated. 

Both groups want to transfer the models from their host societies to the original ones and to 

establish a dialogue between the two communities; both are engaged in different NGOs but 

the direction and the level of collaboration are different. According to the interviewees, while 

Sweden is the source of models for education or social justice, equality and reform, the USA 

is the source for political power and economic investment.   

As a concluding remark, it needs to be pointed out that there are issues worthy of more 

attention. First, there is the role that NGOs play in organizing, systematizing, managing and 

making possible the contribution of the transnational Kurdish elites in the reconstruction 

process in Kurdistan. Secondly, even though the Kurdish diaspora elite are motivated and 

competent, they are not always well received by Kurdistan since the society has problems and 

is not ready to participate in the dialogue it is being invited to. That is why all the Kurdish 

diaspora elites are determined to strive for establishment of institutional arrangements to 

make the system work. In other words, a pre-requisite to establishing a diaspora ministry in 

Kurdistan is to create a defined channel preventing any misunderstanding or power conflict 

between diaspora elites and local authorities, and even corruption. 

 

 

 

 

 

 

 

 

 

 

  



71 

 

References 

-Alinia, M. (2004): Spaces of Diasporas Kurdish identities, experiences of otherness and 

politics of belonging, Göteborg University 

-Al-Ali, Nadje and Koser, Khalid (2002): (eds), New Approaches to Migration? 

Transnational Communities and the Transformation of Home, London: Rutledge 

-Ammann, Birgit (1997): Ethnische Identität am Beispiel kurdischer Migration in Europa, in 

Borck, Carsten & Eva Savelsberg & Siamend Hajo (eds.), ‘Ethnizität, Nationalismus, 

Religion und Politik in Kurdistan’, LIT Verlag, Münster. 

-Amnesty International (1991) Southeast Turkey: Attacks on Human Rights Activists and 

Killings of Local Politicians. AI Index: EUR 44/114l91. London: Amnesty International, 

International Secretariat. 

-Amnesty International (1992) Turkey: Torture, Extrajudicial Executions, 

"Disappearances". AI Index: EUR 44/39/92. London: Amnesty International, International 

Secretariat. 32 pp. 

-Anderson, B. (1998): “Long Distance Nationalism.” In B. Anderson (Ed.), The Spectre of 

Comparisons: Nationalism, Southeast Asia and the World (pp. 58-74). London: Verso. 

-Anderson, B. (1998): the Spectre of Comparisons: Nationalism, Southeast Asia and the 

World, Verso, London & New York  

-Anderson, B. (1992): “The New World Disorder” The New Left Review, 193: 3-13. 

-Anthias, F. (2002): “Where do I belong? Narrating collective identity and translocation 

positionality”, Ethnicities, Vol. 2(4), pp. 491–514 

Anthias, F. (2000) ‘Metaphors of Home: Gender and Migration in Southern Europe’, in F. 

Anthias and G. Lazaridis (eds) Gender and Migration in Southern Europe, pp. 15–41. Oxford: 

Berg. 

-Ang, I. (1993): “Migrations of Chineseness: ethnicity in the postmodern world”, 

http://motspluriels.arts.uwa.edu.au/MP798ia.html , 2012-03- 11 

-Baumann, M. (2000): “Diaspora: genealogies of semantics and transcultural comparison”, 

Numen, Vol. 47, No. 3, Religions in the Disenchanted World, pp. 313–37 

-Basch. L, Schiller. N.G and Szanton Blanc C :( 1994): Nations Unbond. Gordon and 

Breach 

http://motspluriels.arts.uwa.edu.au/MP798ia.html


72 

 

-Bernard HR. (1995): Research Methods in Anthropology, Second Edition London: Sage 

Publications,  

1995 

-Berruti, D., Doru, E., Erle, E., Gianfelici, F. & Khayati, K. (2002): Kurds in Europe – 

From Asylum Right to Social Rights, Marsico, Napoli 

-Brind, T., C. Harper and K. Moore (2008): Education for Migrant, Minority and 

Marginalised Children in Europe, a report commissioned by the Open Society Institute’s 

Education Support Programmed. 

-Bauböck Rainer and Faist Thomas (2010): (eds), DIASPORA AND 

TRANSNATIONALISM: CONCEPTS, THEORIES AND METHODS, Amsterdam: 

Amsterdam University Press, 2010, 

- Brubaker, Rainer, Bernhard Perching and Wiebke Sievers (2007): (eds.) Citizenship 

Policies in the New Europe. Amsterdam University Press, May. 

-Brubaker, Rainer, (2005): “The ‘diaspora‘diaspora”, Ethnic and Racial Studies, Vol. 28, 

No. 1, January, pp. 1–19 

-Brubaker, Rainer. (1996): Nationalism Reframed: Nationhood and the National Question 

in the New Europe. Cambridge: Cambridge University Press. 

-Brubaker, Rainer, Faist Thomas,(1994):Diaspora and Transnationalism Concepts, 

Theories and Methods edited by Rainer Brubaker and Thomas Faist IMISCOE Research / 

Amsterdam University Press 2010 p:269, Faist, Thomas. “States, Markets, and Immigrant 

Minorities” Comparative Politics 26:4 

-Boyd, R. D. (1989): Facilitating Personal Transformations in Small Groups: Part I.. Small 

Group Behavior 20, no. 4 (1989): 459-474. 

-Castles, S. & Miller, M. J. (1998): The Age of Migration: International Population 

Movements in the Modern World, second edition, Palgrave Publishers, New York 

-Castles, S. (2003): “Towards sociology of forced migration and social transformation,” 

Sociology, Vol. 37, No. 1, pp. 13–34 

Castles, S. and M.J. Miller (2003): The Age of Migration: International Population 

Movements in the Modern World (3rd ed.), Palgrave Macmillan, Houndmills, UK. 

Cigerli, Sabri,(1998): Les Réfugiés Kurdes d’Irak en Turquie: Gaz, exodes, camps (Kurdish 

Refugees of Iraq and Turkey: Gas, Migrations, Camps). Paris, France: Harmattan,  



73 

 

 -Creswell, J. W. (2007): Qualitative inquiry & research design: Choosing among five 

approaches (2nd Ed.). 

-
Criss, Nur Bilge; Yavuz Tura Cetiner (2000): "Terrorism and the Issue of International 

Cooperation" Journal of Conflict Studies 20 (1). 

Cowell, Alan (1992) Turkey's effort to quell rebel Kurds raises alarm in Ankara and 

Europe. New York Times (March 27), p. 10. 

-Cohen, R. (1997): Global Diasporas: An Introduction, University College London Press, 

London 

-Cohen, R. (1995): “Rethinking ‘Babylon‘: iconoclastic conceptions of the diasporic 

experience”. New Community, Vol. 21, No.1, pp. 5–18 

-Cummins, J. (2000): Language, Power and Pedagogy, Bilingual Children in the Crossfire, 

Clevedon. 

-Curtis, Andy (2005): Nationalism in the Diaspora: a study of the Kurdish movement, 

Nationalism, ethnicity and conflict Universitet Utrecht 4 February 2005:2 

-Denzin NK, Lincoln YS (2000): (Eds.) Handbook of Qualitative Research, London: Sage 

Publications, 2000  

Downing, J., Villarreal, F. T., Gil, G. & Stein, L. (2001): Radical Media: Rebellious 

Communication and Social Movement, Sage Publications, London and New Delhi 

-Eliassi, B. (2010): a stranger in my homeland: The politics of belonging among young 

people with Kurdish backgrounds in Sweden. Mid Sweden University, Department of Social 

Work, SE 831 25 Östersund, Sweden ISSN: 1652-893X.p:15 

-Faist, Thomas (2010): “Cultural Diversity and Social Inequalities” social research Vol 77: 

No 1: Spring   297 

-Faist, Thomas (1994): ’How to define a Foreigner? The symbolic Politics of Immigration in 

German Partisan Discourse, 1978-1992’ In Edwards, M. and Schain, M.A.(eds), PP. 50-70 

-Faist, Thomas (2000): The Volume and Dynamics of International Migration and 

Transnational Social Spaces, Oxford: Oxford University Press. 

-Fontana, A., & Frey, J. H. (2008): The Interview: From Neutral Stance to Political 

Involvement in N. K. Denzin & Y. S. Lincoln (Eds.), Collecting and Interpreting Qualitative 

Materials. London: SAGE Publications. 



74 

 

-Fox, A. J. (2005): “Unpacking ‘transnational citizenship‘”, Annual Reviews, Political 

Science, Vol. 8, pp. 171–201 

-Faist, Thomas. (1997): ‘International Migration and Transnational Social Spaces: The 

Turkish-German Example’. Paper presented at the Third Conference of the European 

Sociological Association, University of Essex, UK, and 25 - 30 August 1997. 

-Faist, Thomas, (1998): Transnational social spaces out of international migration: 

evolution, significance and future prospects, Archives Europeans de Sociologies 39, 2: 

213247 

Faist, T. (2000): “Transnationalism in international migration: implications for the study of 

citizenship and culture”, Ethnic and Racial Studies, Vol. 23, N. 2, pp. 198–222 

Faist, T. (2000a): The Volume and Dynamics of International Migration and Transnational 

Social Spaces, Oxford: Oxford University Press 

-Gajjala, R. (1999): “Cyborg diaspora and virtual imagined community: studying 

SAWNET”, http://ernie.bgsu.edu/%7Eradhik/sanov.htm, 2001-07-25 

-Gergen, K. J. (1991): The saturated self: Dilemmas of identity in contemporary life. New 

York: Basic Books. 

-Gilroy, P. (1993) The Black Atlantic. London: Verso. 

Glick Schiller, N., Basch, L. & Szanton-Blanc, C. (1995):  “From immigrant to 

transmigrant: theorizing transnational migration”, Anthropological Quarterly, Vol. 68, No. 1, 

pp. 48–63 

-Glick Schiller, N., Basch L. & Szanton-Blanc, C. (1999): “From immigrant to 

trasnmigrant: theorizing transnational migration”, in Pries, L. (ed.), Migration and 

Transnational Social Spaces, Ashgate, 

London, pp. 73–105 

-Glick Schiller, N, Basch, L, and Blanc-Szanton, C (Eds), (1992): Towards a 

Transnational Perspective on Migration: Race, Class, Ethnicity, and Nationalism 

Reconsidered, New York: New York Academy of Sciences. 

-Glick Schiller. N, (2005):  Transborder Citizenship: an Outcome of Legal Pluralism within 

Transnational Social Fields, Department of Sociology, UCLA, University of California, Los 

Angeles, http://repositories.cdlib.org/uclasoc/trcsa/25 2012-03-11  

-Glick Schiller, N. & Fouron, G. E. (1999): “Terrains of blood and nation: Haitian 

transnational social fields”, Ethnic and Racial Studies, Vol. 22, No. 2, pp. 340–66 

http://ernie.bgsu.edu/~radhik/sanov.htm
http://repositories.cdlib.org/uclasoc/trcsa/25


75 

 

-Griffiths, D.J. (2000): `Fragmentation and consolidation: the contrasting cases of Somali 

and Kurdish refugees in London’, Journal of Refugee Studies, 13(3): 281± 302. 

-Grojean, Olivier (2011): Bringing the Organisation Back in: Pro-Kurdish Protest in 

Europe, in: Marlies Casier and Joost Jongerden (Eds.). Nationalisms and Politics in Turkey, 

Routledge Studies in Middle Eastern Politics, 26, New York, NY: Routledge, 182-197. 

-Grandin Ingemar (2007): “Rooting and routing in South Asian popular music: the role of 

Kathmandu.” Presenterat vid INTER – A European Cultural Studies conference in Sweden, 

-Grojean, Olivier (2011): Bringing the Organisation Back in: Pro-Kurdish Protest in 

Europe, in: -Graham, M., & Khosravi, S. (1997) Home is where you make it: Repartitions and 

diaspora culture among Iranians in Sweden. Journal of refugee studies, vol 10, (NO.2), p.132-

150 

-Goldenberg, C. (2008): “Teaching English Language Learners: What the Research Does – 

and Does Not – Say”, American Educator, Vol. 32, No. 2, pp. 8-44. 

- Goldring, L. (1999):  “Power and Status in Transnational Social Spaces,” in Pries, L. (ed.), 

Migration and Transnational Social Spaces, Ashgate, London, pp. 162–86 

-G. Goethals, G. Sorenson, J. Mac Gregor (2004): Encyclopedia of Leadership, SAGE 

Publications London, Thousand Oaks CA, New Delhi  

-Gunter, Michael (2007): ‘The Modern Origins of Kurdish Nationalism’, in Ahmed, 

Mohammed M. A.; Gunter, Michael (2007) (eds.) the Evolution of Kurdish Nationalism, 

Costa Mesa, CA, Mazda Publishers, pp. 2-17. 

-Guarnizo, L. E. (2003): The economics of transnational living. International Migration 

Review, 37 (3), p. 666-699 

-Hagan, John. (1994): Crime and disrepute Thousand Oaks, London, New Delhi: Pine Forge 

Press. 

-Hall, S. (1990) ‘Cultural Identity and Diaspora’, in J. Rutherford (ed.) Identity: Community, 

Culture, Difference, pp. 222–37. London: Lawrence & Wishart. 

-Helmut K. Anheier (2001): “Article ‘Voluntary Associations, Sociology of.’” Neil Smelser 

and Paul B. Baltes (2001) (Eds.) International Encyclopedia of the Social & Behavioral 

Sciences Oxford: Elsevier, pp. 16302-16306. 

-Ho, E.L.E. (2011): ‘Migration trajectories of “highly skilled” middling transnational’s: 

Singaporean transmigrates in London’, Population, Space and Place, 17(1), 116-129 

-Husserl, E, (1970): Trans D Carr Logical investigations New York, Humanities Press 



76 

 

-Hobsbawm, Eric J. (1990): Nations, and Nationalism since 1780: Program, Myth, Reality 

Cambridge: Cambridge University Press, 

-Hunger Uwe, (2002): the “Brain Gain” Hypothesis: Third-World Elites in Industrialized 

Countries and Socioeconomic Development in their Home Country. The Center for 

Comparative Immigration Studies, University of California, San Diego Working Paper 47 

Available online: 

-Husserl, E, (1970): Trans D Carr Logical investigations New York, Humanities Press 

Impr. A.-G. L'Hoir, (1919): Şerif Pasha, Memorandum on the Claims of the Kurd People, 

1919 

-Gall, M. D., Gall, J. P., & Borg, W. R. (2003): Educational research: An introduction (7th 

ed.). Boston, MA: A & B Publications. 

-Hassanpour, Amir, and Shahrzad Mojab (2005): Kurdish Diaspora, in: Melvin Ember, 

Carol R. Ember, and Ian Skoggard (Eds.). Encyclopedia of Diasporas, Part I, 214-224. P.216 

-Ionescu, D. (2006): Engaging diasporas as development partners for home and destination 

countries: Challenges for policymakers. Migration Research Series 26 Geneva: IOM 

-Kearney, M. (1995): ‘The effects of transnational culture, economy and migration on Mixtec 

identity in Oaxacalifornia’, in Smith, M.P. & Feagin, J.R. (Eds) the bubbling cauldron, 

University of Minnesota Press, Minneapolis, pp. 226_43 

-Kendal Nezan (1993):  [pseudo.]. "The Kurds under the Ottoman Empire” A People without 

a Country Ed. Gerard Chaliand London: Zed Books, 1993.p.31 

-Kelly,Vera Eccarius (2002): Unresolved Questions and another Crossroads in Turkey 

Perspective Of Terrorism a journal of the therorism research initiative Volume II, Issue 1 

-Khayati, K. (2008): From victim diaspora to transborder citizenship, Diaspora formation, 

and transnational relations among Kurds in France and Sweden Linköping University 

-Khayati K (2012; 181): Diaspora as an instance of global governance: The case of Kurds in 

Sweden, Uppsala Centre for Sustainable Development Global Civil Society: Shifting Powers 

in a Shifting World 

-Legacies: (2001): the Story of the Immigrant Second Generation, Berkeley, CA: University 

of California Press and Russell Sage Foundation p 186 

-Levitas, E, (2007): Examining, Clarifying, and Refining Theories of Competitive Advantage: 

Clarifying Competitive Advantage. Invited Panelist at the 2007 Annual Academy of 

Management Meetings, Philadelphia, Pennsylvania, U.S.A 



77 

 

-Levitt, Peggy (2000): Transnational migration and development – a case of two for the 

price of one?’ Paper presented at Conference on Migration and Development, Princeton, 4-5 

May. 

-Mahler, Sarah J. (1998): 'Theoretical and empirical contributions toward a research 

agenda for transnationalism' in Michael Peter Smith and Luis Eduardo Guarnizo (eds) 

Transnationalism from below, New Brunswick, Nj: Transaction Publishers, 64-100 

-Mahler SJ. (2000): Constructing international relations: the role of transnational migrants 

and other non-state actors. Identities 7:197–232   

-Marshall PA. (2003): Human subject’s protections, institutional review boards, and cultural 

Anthropological research Anthropology Q 2003; 76(2):269-85.  

-Massey, D. S., R. Alarcon, J. Durand and H. González (1987): Return to Aztlan: The 

Social Process of International Migration from Western Mexico, Berkeley: California 

University press 

-Merton, Robert K. (1972): "Insiders and outsiders: A chapter n the sociology f 

knowledge.” American, Journal of Sociology 78 (July): 9-48. 

-McNamara, C. (2009): General guidelines for conducting interviews. Retrieved mars 11, 

2012, from http://managementhelp.org/evaluatn/intrview.htm  

-McDowell, David (2005) A Modern History of the Kurds (3. revised and upd. ed., repr. ed.). 

London [u.a.]: Tauris. pp. 331–332. 

 

-Maxwell, J. A., Cohen, R. M., & Reinhard, J. D. (1983) A qualitative study of teaching 

rounds in a department of medicine. In Proceedings of the twenty-second annual conference 

on Research in Medical Education. Washington, DC: Association of American Medical 

Colleges. 

-Michels, Robert (1915): Political Parties: A Sociological Study of the Oligarchical 

Tendencies of Modern Democracy. Trans Eden and Cedar Paul New York: Hearst’s 

International Library 

-Mosca, Gaetano (1939): The Ruling Class. Trans Hannah D. Kahn. New York: McGraw-

Hill, Sours: The Power Elite, C. Wright Mills, Oxford University Press, 1956; Transcribed: by 

Andy Blunden. 

-Münch, R. (2001): Nation and Citizenship in the Global Age – From National to 

Transnational Ties and Identities, Antony Rowe, Chippenham, UK 

http://managementhelp.org/evaluatn/intrview.htm


78 

 

-Natali, Denise. (2007): “Kurdish Interventions in the Iraq War” in Smith, Hazel, and Paul 

Stares (eds.) Diasporas in Conflict (Tokyo: United Nations Press). 

-Nazdar,M(1980): “the kurds in Syria” in Gerard Chaliand(ed.) A people without a country: 

The Kurds & Kurdistan. London: Zed Book Ltd. 

-Palme, J. (1990): Pension Rights in Welfare Capitalism: The Development of Old-Age 

Pensions in 18 OECD countries 1930 to 1985. Almqvist & Wikscll, Stockholm. 

-Pareto, Vilfredo. (1971): Manual of Political Economy. Ed. Ann S.Schwier and Alfred N. 

Page. Trans. Ann Schwier. New York:Kelley. 

-Pries, L. (1999): “New migration in transnational spaces,” in Pries, L. (ed.) Migration and 

Transnational Social Spaces, Ashgate, London, pp. 1–35 

-Portes, Alejandro, and Rubén G. Rumbaut. (2006) : Immigrant America: A Portrait. 3rd 

edition. Los Angeles: University of California Press ch, 2. 

-Portes, Alejandro, (2003): "Conclusion: Theoretical Convergences and Empirical Evidence 

in the Study of Immigrant Transnationalism." International Migration Review 37:874-892 

-Portes, Alejandro, William J. Haller, and Luis Eduardo Guarnizo (2002): 

"Transnational Entrepreneurs: An Alternative Form of Immigrant Economic Adaptation." 

American Sociological Review 67:278-298. 

-Portes, A., (2001): Legacies; The Story of the Immigrant Second Generation, Berkeley, CA: 

University of California Press and Russell Sage Foundation p 186 

-Portes, Alejandro, and Haller, W., Guarnizo, L. E. (2001): Transnational entrepreneurs: 

The emergence and determinants of an alternative form of immigrant economic adaption. 

Princeton, NJ: Princeton University 

-Portes, Alejandro, Luis E. Guarnizo, and Patricia Landolt (1999b): the study of 

transnationalism: Pitfalls and promises of an emergent research field. Ethnic and Racial 

Studies 22(2): (2001a) (Guest Ed) New research and theory on immigrant transnationalism, 

special issue, Global Networks 1(3) 

-Portes, Alejandro, (1999): “Immigration Theory for a New Century: Some Problems and 

Opportunities.” Pp. 21-33 in The Handbook of International Migration: the American 

Experience, edited by C. Hirschman, P. Kasinitz, and J. DeWind New York: Russell Sage 

Foundation. 

-Safran, W. (2004): “Deconstructing, and comparing diasporas,” in Kokot, W., Tölölyan, K. 

& Alfonso, C. (eds.), Diaspora, Identity and Religion: New Directions in Theory and 

Research, Routledge, London 



79 

 

-Safran, W. (1991): “Diaspora in modern societies: myths of homeland and return”, 

Diaspora, Vol. 1, No. 1, pp. 83–99 

 

Reason, P. (1994) Three approaches to participative inquiry. In N. K. Denzin & Y. S. 

Lincoln (Eds.), Handbook of qualitative research (pp. 324–339). Thousand Oaks, CA: Sage. 

-Schütz, Alfred ([1932] 1976): The Phenomenology of the Social World, London: Heineman 

Educational Books. 

-Shain, Y.; Barth, A. (2003): Diasporas and International Relations Theory, International 

Organization 57, 3: 449-479. 

-Shank, G, (2002): Qualitative Research A Personal Skills Approach New Jersey: Merril 

Prentice Hall. 

-Sheffer, G. (2002): Diaspora Politics: At Home Abroad”, Cambridge University Press, New 

York 

-Sheffer, G. (2003): “Diaspora Politics: At Home Abroad” Cambridge: Cambridge 

University Press. 

-Sheikhmous, O. (2001): `Crystallization of a new diaspora: migration and political culture 

among the Kurds in Europe’, available at http://www.ceifo.su.se/en/Artic/kurds.htm  accessed 

20.3.2012. 

-Stahl Charles W, Arnold Fred (1986): Overseas Worker’s Remittances in Asian 

Development, International Migration Review, 20(4): 899-925. 

-Svallfors Stefan o(2004): Class, Attitudes and the Welfare State: Sweden in Comparative  

Perspetives; Social Policy & Administration ISSN 0144-5596 VOL.38,No.2;April 2004,  

Pp.119- 

Svanberg, I& Tyden, M (1992): Tusen år av invandring: En Swensk kultur historia. 

Stockholm: Gidlund 

 

-Sundström, E. (2002): National Policies, Local Policies, and Women’s Right to Work, 

Umeå:  University. 

 

http://www.ceifo.su.se/en/Artic/kurds.htm


80 

 

-Olsen, G. M. (2002): The Politics of the Welfare State: Canada, Sweden and the United -

States, Don Mills, ON: Oxford University Press. 

 

-Taloyan, M. (2008): Health, Migration and Quality of Life among Kurdish Immigrants in 

Sweden Karolinska Institute, Stockholm 

-Tö1ölyan, K. (1991): “The nation-state and its others: in lieu of a preface” Diaspora 1, 

pp.3-7 1996’Rethinking diaspora(s): stateless power in the transnational moment’, Diaspora, 

vol.5, no.1, pp.3-36 

-Van Bruinessen, Martin (1999): the Kurds in Movement: Migrations, Mobilizations, 

Communications, and the Globalisation of the Kurdish Question. Working Paper 14, Islamic 

Area Studies Project, Tokyo. 

-Van Hear, N. (2003): Refugee Diasporas, Remittances, Development, and Conflict, 

Migration Information Source, June 1, 2003. Washington, D.C.: Migration Policy Institute. 

-Vertovec, S and Cohen, R, (1999): Introduction, in Vertovec, S and Cohen, R (Eds), 

Migration, Diasporas and Transnationalism, Cheltenham: Edward Elgar Publishing, pp xiii-

xxviii. 

-Vertovec, Steven and Robin Cohen (1999): ‘Introduction,’ in Migration and 

Transnationalism, Steven Vertovec and Robin Cohen (eds). Aldershot: Edward Elgar, pp. 

xiiixxviii 

– Wahlbeck, Östen & Erik Olsson, (2007): Diaspora- ett berest begrepp: I Olsson, Erik et 

al, Transnationella rum: Diaspora, migration och gränsöverskridande relationer. Umeå: 

Boréa. S, 43-68 

-Wahlbeck, Osten, (2002): Journal of Ethnic and Migration Studies Vol. 28, No. 2: 221± 

238 April 2002 The concept of diaspora as an analytical tool in the study of refugee 

communities p, 33 

-Wahlbeck, Ö. (1999): Kurdish Diasporas A Comparative Study of Kurdish Refugee 

Communities. London: Macmillan. 

-Wahlbeck, OÈ (1999a): Kurdish Diasporas: A Comparative Study of Kurdish Refugee 

Communities. London: Macmillan. 

-Wahlbeck, Östen; (1998): TRANSNATIONALISM AND DIASPORAS: THE KURDISH 

EXAMPLE Paper presented at the International Sociological Association XIV World 

Congress of Sociology, July 26 - August 1, 1998, Montreal, Canada. Research Committee 31, 

Sociology of Migration. Institute of Migration Piispankatu 3 FIN-20500 Turku FINLAND  



81 

 

Werbner, P. and T. Modood, eds (1997) Debating Cultural Hybridity. London: Pluto Press. 

-Zinn, Maxine Baca(1979): Ethical, Methodological and Political Observations by an 

Insider Author(s): Maxine Baca Zinn Source: Social Problems, Vol. 27, No. 2 (Dec., 1979), 

pp. 209-219 Published by: University of California Press on behalf of the Society for the 

Study of Social Problems Page 5 

-Ålund, A. (2002): Sociala problem i kulturell förklädnad. In A. Meeuwisse & H. Swärd 

(Eds.), Perspektiv på sociala problem. Stockholm: Natur och Kultur. 

– Ålund, A., & Schierup, C.-U. (1991): Paradoxes of Multiculturalism. Aldershot: Avebury. 

Østergaard, Nielsen, Eva K, (2002b): Working for a solution through Europe: Kurdish 

lobbying in Germany', in Nadje Al-Ali and Khalid Koser New Approaches to Migration? 

Transnational Communities and the Transformation of Home, London: Rutledge 

 

  



82 

 

Internet Sources Retrieved on 30 Mars, 2012 

 

http://www.ccis-ucsd.org/PUBLICATIONS/wrkg47.PDf  

http://www.diakonia.se/english   

http://en.wikipedia.org/wiki/Astrid_Lindgren   

http://en.wikipedia.org/wiki/Citadel_of_Arbil   

http://en.wikipedia.org/wiki/Cold_War   

http://en.wikipedia.org/wiki/Halabja   

http://sv.wikipedia.org/wiki/Komak   

http://en.wikipedia.org/wiki/Kurdistan_Regional_Government   

http://en.wikipedia.org/wiki/Nepotism  

http://en.wikipedia.org/wiki/Olof_Palme   

http://en.wikipedia.org/wiki/%C5%9Eerif_Pasha#cite_note-1 

  http://www.institutkurde.org/en/kurdorama/  

http://www.inclusivedemocracy.org/journal/pdf%20files/pdf%20vol4/Transnational%20elite

%20and%20Russia.pdf   

http://www.institutkurde.org/en/kurdorama/   

http://psy.ubbcluj.ro/educatia-21/en/uploads/8/7/5/7/8757759/azamat_akbarov.pdf   

http://www.kncna.net   

http://www.nationalgeographic.com/xpeditions/lessons/09/g68/migrationguidestudent.pdf   

http://llet131198.uab.es/recercapol/images/publications/Morales_Jorba_Transnational_links.p

df    

http://www.oecd.org/dataoecd/45/40/44862803.pdf    

http://www.qandil.org/english/AboutQandil.htm  

http://www.transcomm.ox.ac.uk/working%20papers/WPTC-01-22%20Ostergaard.doc.pdf   

 

Note: Photos used in thesis belong to the researcher’s family album 

 

 

 

http://www.ccis-ucsd.org/PUBLICATIONS/wrkg47.PDf
http://www.diakonia.se/english
http://en.wikipedia.org/wiki/Astrid_Lindgren
http://en.wikipedia.org/wiki/Citadel_of_Arbil
http://en.wikipedia.org/wiki/Cold_War
http://en.wikipedia.org/wiki/Halabja
http://sv.wikipedia.org/wiki/Komak
http://en.wikipedia.org/wiki/Kurdistan_Regional_Government
http://en.wikipedia.org/wiki/Nepotism
http://en.wikipedia.org/wiki/Olof_Palme
http://en.wikipedia.org/wiki/%C5%9Eerif_Pasha#cite_note-1
http://www.institutkurde.org/en/kurdorama/
http://www.inclusivedemocracy.org/journal/pdf%20files/pdf%20vol4/Transnational%20elite%20and%20Russia.pdf
http://www.inclusivedemocracy.org/journal/pdf%20files/pdf%20vol4/Transnational%20elite%20and%20Russia.pdf
http://www.institutkurde.org/en/kurdorama/
http://psy.ubbcluj.ro/educatia-21/en/uploads/8/7/5/7/8757759/azamat_akbarov.pdf
http://www.kncna.net/
http://www.nationalgeographic.com/xpeditions/lessons/09/g68/migrationguidestudent.pdf
http://llet131198.uab.es/recercapol/images/publications/Morales_Jorba_Transnational_links.pdf
http://llet131198.uab.es/recercapol/images/publications/Morales_Jorba_Transnational_links.pdf
http://www.oecd.org/dataoecd/45/40/44862803.pdf
http://www.qandil.org/english/AboutQandil.htm
http://www.transcomm.ox.ac.uk/working%20papers/WPTC-01-22%20Ostergaard.doc.pdf


83 

 

Appendixes 

Appendix 1: 

The examples of Kurdish diaspora elites NGO contributing with the development of 

Kurdistan (Iraq) 
 

 

Associations Table: 1. The example of NGO 

highlighted by interviewees in Iraqi 

Kurdistan 

Diakonia Diakonia is a Swedish organization that 

focuses on poor communities and focuses on 

raising their quality of life, helping with 

social development in the Kurdistan Region. 

Diakonia has been working intensively in 

Kurdistan. It also worked with the 

construction of a college in Kurdistan. 

Qandil Qandil has been working in Iraq since 1991, 

mainly in the Northern part (Kurdistan) 

focusing on “Humanitarian Activities” such 

as Water & Sanitation Health Rural and 

Urban Development. 

Komar Komar is a Kurdish Organization for Medical 

Research. It invests in scientific collaboration 

between the medical academic society in 

Sweden and Kurdistan and creates 

opportunity for joint research, providing the 

Kurdish students with the opportunity of PhD 

studies in Sweden. 

Komak KOMAK is a Swedish Kurdish organisation 

that works with the education system in 

Kurdistan to improve material, teacher 
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training courses, and raise the educational 

level and to invest not only on the acquisition 

of knowledge, but also upon social 

competence. In other words, it works with 

educational reform in Kurdistan. 

 

 

 

Appendix 2: 

Interview tables: (Ma, Mb, Mc, Md, Me, Fa, Fb, Fc) 
 

Factor Fa 

1.Life Story 

a. Age 
b. Living in Sweden 

c. Education 

d. Marriage condition at arrival 
e. Family Status 

f. Choosing Sweden 

g. Class 
h. Immigration reason 

i. Grateful to Sweden 

j.  Sweden first abroad country 

a. 40 years Old 

b. 28 years 
c. …. 

d. She was 12 years old at arrival time 

e. Single mum 
f. Her parents were refugees  

g. Middle class 

h.  
i. Family’s Political situation 

j. Grateful to Sweden 

k. Yes 

2.The K.E experiences in Sweden 

(Problems vs. success) 

a. Swedish democratic and humanitarian system 

b. high quality social services 

c. Sweden a multicultural country  
d. A small country with a proportionately high number of Kurdish immigrant population 

e. Sweden as an open society 

f. Superior educational opportunities in Sweden 

3. Swedish policy towards immigrant  a. Sweden provides high quality social services 
b. Sweden has accepted more Kurdish immigrants for political reasons. 

c. Swedish proactive integration and minority policies, including social services support have allowed 

and supported associations to develop with a focus on the situation in homeland societies. 
d. The possibilities for Kurdish Diaspora’s evolution in Sweden. 

e. Swedish politic system is more humanitarian oriented and based on providing support, equality and a 

culture of association 

4.Interaction with Kurdistan (General and 

economic benefits For Sweden) 

 

a. Helping with various projects in Kurdistan 

b. Providing with expertise regarding reconstruction 

5.Interaction with Sweden, benefit for 

Kurdistan  

a. Expertise, skills and competences acquired in Sweden 

b. Experiences regarding democracy, human right, women right, equality and how a modern system 

works 
c. The Swedish mafia which had left a positive influence among leaders and local residents 

d. A proportionately high number of Kurdish immigrant population in Sweden  

e. Swedish Kurds immigrant with the potentials for leadership to be invested in liberated parts of Iraqi 
Kurdistan. 

f. Internalizing Swedish values and norms and having the opportunity of being trained where 

democracy, human rights and individual rights are the basic foundation of the society and transfer all 
those experiences from a modern and well established system like Sweden to my homeland 

Kurdistan to reconstruct and create a functioning modern system there 

g. The Swedish Kurdish elite are mainly involved in infrastructure development in Kurdistan 

6.Kurdish emigrant in Sweden vs. US or 
other countries  

a. High quality social services  
b. A small country with a proportionately high number of Kurdish immigrant population, 

c. Sweden has accepted more Kurdish immigrants for political reasons than US 

d. Sweden proactive integration and minority policies, including social services support, have allowed 
and supported associations to develop with a focus on the situation in the home country. 

7.Kurdish elite from Sweden vs. US or 

other countries  

a. The Swedish mafia which had left a positive influence among leaders and local residents 

b. Immigrant Swedish Kurds with the position of leadership potential 
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c. While the Swedish Kurdish elite are mainly involved in infrastructure development in Kurdistan, the 
USA Kurdish elite are mainly focusing on economic investing and business activities 

8.Swedish Kurdish elite difficulties back in 

Kurdistan 

a. I needed time to get enough information about how the system works in Kurdistan. 

b. After so many years in exile, every day I had to review my behaviour  
c. I questioned myself many times 

d. It took at least 1 year to observe and gather information regarding my old  Kurdish community 

e. It was easier to understand and collaborate with Kurds from Diaspora than local. 

9.Swedish Kurdish elites achievement and 
contribution in Kurdistan  

 

a. Transferring experiences from Sweden and trying to implement the Swedish model in Kurdistan in 
terms of politics, economics, social, democracy principles, human rights and gender roles 

b. The Swedish Kurdish elite’s language skills, and experiences from foreign countries and other 

cultures plus being young, free and flexible 
c. The expertise  

d. Kurdish Diaspora operating in higher levels of government and the main political parties in the 
Kurdistan region of Iraq have the background of living and working in Sweden before 

e. Swedish Kurds with leadership potential 

f. Providing Human capital as an example a competent senior director in public relation and 
communication 

10.Transnational factor  a. The Swedish mafia which had left a positive influence, their footstep among leaders and local 

residents 

b. Ethnic origin and cultural similarities, regardless of the country of origin make Kurds feeling 
connected to the Kurdish issue 

c. The dream of free Kurdistan is the main motivation for all Kurds in Diaspora to feel the political and 

human responsibility towards the development of Iraqi Kurdistan  

d. Internalizing Swedish values and norms and having the opportunity of being trained where 

democracy, human rights and individual rights are the basic foundation of the society and got 

experienced and then transfer all those experiences from a modern and well established system like 
Sweden to my homeland Kurdistan to reconstruct and create a functioning modern system there 

e. Kurdish Diaspora brings talents and skills, and resources to be applied and invested in their original 

home  
f. All Kurds are first class citizens in the only free Kurdistan 

g. Regardless of language or religion, most Kurds know they are Kurds; they have more in common 

than any other group 
h. Kurds have as much right as all communities in the world to live in peace, freedom, and democracy 

in their own “independent” country. 

 

Factor Fb 

1.Life Story 

a. Age 
b. Living in Sweden 

c. Education 
d. Marriage condition at arrival 

e. Family Status 

f. Choosing Sweden 

g. Class 

h. Immigration reason 

i. Grateful to Sweden 
Sweden first abroad country 

a. +50 

b. 18 years 
c. was teacher 

d. Married 
e. Has a daughter of 22 years old 

f. Sweden was a democratic country and knowing about Olof Palme supporting Kurds 

g. Middle class 

h. Seeking asylum 

i. Grateful  

Yes 

2.The K.E experiences in Sweden (Problems 

vs. success) 

a. Living in a democratic society. 

b. Sweden pays major attention to the importance of organizing people. 

c. Sweden is the country of association and basics of active citizenship 
d. The possibilities that Swedish system provides are important. 

e. Extra attention paid to women and children’s social rights in Sweden. 

f. Swedish Kurdish diasporan are interested to transport the Swedish model of democracy and equality 
to Kurdistan believing it can be the perfect model to be applied. 

g. Sweden became a second home to us. 

3.Swedish policy towards immigrant  a. The Olof Palme’s support for Kurds and their rights 
b. Providing various organizations with subsidy 

c. Swedish migrant policy and the opportunities and possibilities that the system provide 

d. Opportunities to learn about the basics of active citizenship 

4.Interaction with Kurdistan (General  and 
economic benefits for Sweden) 

 
a. Opening embassy in Kurdistan 

b. Successful collaboration 

c. Investing on human and social capital 
d. Educators from Sweden paid by Kurdistan Regional Government 

5. Interaction with Sweden, benefit for 

Kurdistan 
 

a. Democratic view transferred by diasporan from Sweden 

b.  Swedish Migration Office paid several visits to Kurdistan 
c.  Successful collaboration 

d.  Transferring experiences regarding human rights, equality, social justice to Kurdistan by diasporan 

e.  5 Kurdish ministers educated in Sweden bring back Swedish concept of Democracy to be employed 
there. 

f.  Sharing knowledge, skills and information to help with infrastructure in Kurdistan 



86 

 

g. Bring the Swedish Model to Kurdistan 
h. Send several educators to Kurdistan for several projects providing training 

i. To invest in projects regarding education, equality, Youth houses,  democracy in family 

j.  Kurdish women parliament member from Kurdistan Regional Government to participate in a two 
weeks training program in the Swedish parliament 

6.Kurdish emigrant in Sweden vs. US or 

other countries   

a. Swedish diasporan learned how to get organized since Sweden is the country of associations  

b. The main difference is Swedish system and the possibilities that provide 
c. Extra attention to women and children social rights in Sweden 

d. Mother tongue education in Sweden  

e. Majority of Swedish Diasporan are political activists. 

7.Kurdish elite from Sweden vs. US or other 
countries  

a. Swedish Kurdish Elite bring back the Swedish version of democracy  which is unique in the whole 
world 

b. Joint work between Swedish migration service and Kurdish women organization in Kurdistan. 
c. USA and Sweden are involved in different fields; the economic interest is the main attraction for USA 

and for Sweden the social issues are the main focus. 

8.Swedish Kurdish elite difficulties back in 

Kurdistan 
 

a. The political situation or instability in Kurdistan can slow down some of the projects or even stop it 

temporarily.  
b. Due to election in Kurdistan the youth projects is waiting.  

c.  Lack of knowledge regarding management there. The desire exists, the budget exists, the plane for 

infrastructure is there but the communication between Kurdish elite from diaspora and Kurdistan 
offices has some insufficiencies  

d. “the youth activity houses” are ready to function, but the staff is not ready to perform 

9. Swedish Kurdish elites achievement and 

contribution in Kurdistan 

a. 5 ministers from Swedish Kurdish Diaspora 

b.  They bring back the Swedish version of democracy  which is unique in the whole world 

c. Joint work between Swedish migration service and Kurdish women organizations in Kurdistan  

d. Swedish Diasporan transferring their knowledge to improve Kurdistan 
e. Sweden sending educators to train the female teachers in Kurdistan regarding modern education 

methods 

10.Transnational Factors   

a. Participating in various international conferences on Kurdish issues 

b.  Joint work between Swedish migration service and Kurdish women organization in Kurdistan 
c.  It is the first part of Kurdistan which is free right now and this is our dream that has come true.  

d. Enjoyment coming from experiencing our Kurdish flag floating in the sky, having our prime minister 

and our parliament for the first time. 
e. To help Kurdistan infrastructure is a volunteer job not expecting any pay back or compensation. 

f.  Kurdish diasporan from Sweden is ready to transfer its knowledge, skills, and social capital from 

Sweden to improve Kurdistan. 
g. No differences among Kurds from all parts of Kurdistan in getting involved in the infrastructure 

program in Kurdistan. 

h. Even if according to international geography we are apart from each other, still we (Kurds from all 
parts of Kurdistan) agree on defending and supporting Kurdistan as ours. 

11.Kurdish diasporan positive experiences 

back in Kurdistan 

a. Swedish Kurdish Diaspora’s complete competence regarding Kurdish Language is a big plus in 

Kurdistan in comparison with other Kurdish diaspora. 

b. Feeling proud watching the Kurdish flag floating in the sky and witnessing the First Kurdish prime 
minister and first Kurdistan parliament coming into existence. 

c. To help Kurdistan infrastructure is a volunteer job not expecting any pay back or compensation. 

 

Factor 

 

Fc 

1. Life Story 

a. Age 
b. Living in Sweden 

c. Education 

d. Marriage condition at arrival 
e. Family Status 

f. Choosing Sweden 

g. Class 
h. Immigration reason 

i. Grateful to Sweden 

j. Sweden first abroad country 

a. 51years  

b. 21 years 
c. PhD  

d. Single at arrival  in  Sweden   

e. Married and has 2 sons  
f. Due to his brother 

g. Middle class 

h. Asylum seeker 
i. Very grateful, Sweden is really unique and fantastic 

j. Second abroad country 

2.The K.E experiences  in Sweden 

(Problems vs. success) 

a. Sweden as a  very good friend of Kurd  

b. Social democratic system and humanity Factors 

c. Free education system  
d. Possibility and opportunity to educate or to continue your education  

e. Being able to study Kurdish language at school 

3.Swedish policy towards immigrant  a. Possibility and opportunity to educate or to continue your education  

b. social democrat society supporting system  
c. the whole Swedish system, the Social Democrat government  

d. the idea about freedom and democracy not only for Swedish people but they care about  other nations  

e. Kurdish children can study Kurdish language at school. 
f. Encouraging circular immigration 
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4.Interaction with Kurdistan (General and 

economic  benefits for Sweden) 

a. Circular immigration 
b. Kurdish students financed by Kurdistan government conducting and publishing very important research 

results in Sweden 

c. Opening Swedish embassy in Kurdistan 

5.Interaction with Sweden, benefit for 

Kurdistan  

a. Importing the idea about freedom and democracy not only for Swedish people but to care about other 

nations 

b. Circular immigration 
c. Scientific collaboration in form of PhD students allowed to study in Sweden and do research 

d. Opening Swedish embassy in Kurdistan  

6.Kurdish emigrant in Sweden vs. US or 

other countries   

a. The Swedish society help people to have the ability to develop  

b. free education at the university level  
c. the whole Swedish system, the Social Democrat government 

d. the humanity reason that is important for Sweden  
e. as refugees started from zero 

f. Sweden is conservative and Kurdish elites face difficulties 

7.Kurdish elite from Sweden vs. US or other 

countries 

a. Swedish Kurdish elites mainly highly educated  

b. Circular immigration policy supported by Swedish government 
c. Swedish has more influence on education part but US more influential in the political part 

d. US Kurdish elite are more active economically  

8.Swedish Kurdish elite difficulties back in 

Kurdistan 

a. when our students come to Sweden, we went through a very hard situation and long bureaucracy process  
b. problems in sending scientific notes to Kurdistan 

c. Absence of Swedish embassy in Kurdistan at that time 

d. send E-mails many times with no reply 

e. Some don’t feel responsibility 

9.Swedish Kurdish elites achievement and 

contribution in Kurdistan (Q.1) (4) 

a. Preparing and sending video lecture to Kurdistan,  

b. Sending publications or Scientific journals to Kurdistan 

c. a project about Halabja, namely The effect of chemical weapon in Kurdistan 
d. Helped with Bio Bank to be opened in Kurdistan 

10Transnational Factors (Q2) a. We are educated to help Kurdistan 

b. despite of which country we are from; we are the same unite nation which is Kurdish nation 
c. we have the same interest and we have the same language  

d. we have the same dream and that dream seems to come true in the only free part of Kurdistan 

e. circular immigration 
f. Ready to do all my efforts to rebuild Kurdistan 

g. Kurds need to think as a unit not as parts 

h. Belongingness (progressing Iraqi Kurdistan is as important as Iranian Kurdistan) 
i. like to see free Kurdistan  

j. back to HOME and we would like to do something for our nation 

11.Kurdish diasporan positive experiences 

back in Kurdistan 

a. Through Iraqi Kurdistan we help Kurds from Iran  
b. attending medical conference in Kurdistan two times organized by [Erbil] medical University 

c. meeting colleges, Kurds from other countries there 

 

Factors Ma 

1- Life Story 
a. Age 

b. Living in Sweden 

c. Education 
d. Marriage condition at arrival 

e. Family Status 

f. Choosing Sweden 
g. Class 

h. Immigration reason 

i. Grateful to Sweden 
j. Sweden first abroad country 

 
a. 75 years Old 

b. 45 years 

c. M.S. Degree 
d. Single at arrival in Sweden 

e. 3 children and 4 grandchildren 

f. By accident and Sweden was a neutral country and it was the only country that accepted Kurdish 
refugees at that time 

g. Middle class 

h. Political activist& Refugee 
i. Absolutely grateful 

j. second country 

2. The K.E experiences  

in Sweden (Problems vs. success) 

a. Tolerance of Swedish society 
b. Sweden as a neutral country not entering into the political games of international which Kurds has 

always been victims of. 

c. Swedish approach to minority rights internationally 
d. Freedom of association and expression in Sweden 

e. Kurdish Diasporan could develop their own culture in Sweden 

f. Mother tongue school teaching in Sweden 
g. Publication of Kurdish books and magazines for the first time  

h. Encouraging Kurdish studies officially 

i. Kurds Organizing themselves 
j. Swedish government through providing financial support make it possible for Kurdish immigrants to 

study 

k. Openness of Swedish society towards Kurdistan 
l. Grateful towards Sweden 

m. Sweden where various Kurds from different parts of Kurdistan could meet 

n. Kurds more active in Swedish Political scene  
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o. Respected as Kurd  and not neglected and not assimilated  
p. All immigrants treated the same without taking into consideration their background and differences 

3. Swedish policy towards immigrant  a. Swedish generous immigration policy 

b. Sweden being neutral(not entering into political games) 
c. Swedish sound and well established policy to prepare immigrants to integrate into the Swedish society 

d. Tolerance 

e. Mother tongue teaching at Swedish schools 
f. Swedish culture of association  

g. Helping with the publication of Kurdish books and magazines for the first time  

h. Encouraging Kurdish studies officially 
i. Supporting Kurds Organizing themselves 

j. Financial support for further study  

k. Successful Integration policy 
l. Swedish conservative business policy 

m. Looking for insurance and stability before economic investment in Kurdistan  

n. Kurds mainly refugees   
o. Freedom of expression  

p. Sweden need to consider the differences among different immigrant groups and their background    

4. Interaction with Kurdistan (General 

and economic  benefits for Sweden)     

a. Good link between Kurdistan and Sweden  

b. Active citizens (politically engaged)in both societies 

a. Sweden not active so much in economic investment 

b. Emotional connection between Sweden and the next generation of Kurds  

c. Fruitful interaction between the two countries   

d. Swedish consulate in Iraqi Kurdistan 

5. Interaction with Sweden, benefit for 
Kurdistan  

a. Swedish consulate in Kurdistan 
b. Educated and professional human resources 

c. Transferring social capital and cultural capital build in Sweden to Kurdistan 

d. Bringing a culture of federation and democratic participation to Kurdistan 
e. A kind of reflection of the Swedish model transferred through diasporan  

6. Kurdish emigrant in Sweden vs. US or 

other countries  

a. Swedish Kurd immigrants are mainly political asylum seekers   

b. Swedish Kurds are better organized and express themselves freely 
c. Professional fields achievement (Sweden) in comparison to political influences or lobbying (US& 

Britain) 

7. Kurdish elite from Sweden vs. US or 

other countries  

a. Professionally equipped human resources from Sweden versus economic investment and political 

influences by US& Britain. 
b. US Kurds are sitting in a very important part of the world lobbying with decision makers. Although 

their number is not big but their influence is quite big while Swedish diasporan influences are more 

based on professional fields and human rights. 

8. Swedish Kurdish elite difficulties back 

in Kurdistan 
 

a. Lack of a specific office in Kurdistan to receive Diaspora 

b. Kurdistan to Kurdish Diaspora seems like a new country although they were born there 
c. Diasporan faces obstacles created by local people who are afraid that Diasporan might take their job 

or opportunities 

9. Swedish Kurdish elites achievement 
and contribution in Kurdistan  

a. Diasporan brings new ideas, new approaches which are much more advanced than what local people 
can think or do. 

b. Building laboratories as master plan, saving Erbil Citadel “Qala” which was 7000 years old.  

c. Bringing international well known companies to invest  

10. Transnational Factors  a. Kurdish diaspora professionally equipped willing to contribute and create a more advance Kurdistan 
with new ideas and new approaches from abroad 

b. There is a country named Kurdistan to think about 
c. Don’t want to be part of government but to participate in reconstruction of Kurdistan  

d. Iraqi Kurdistan is very open to other parts and Kurds from the other parts 

e. We (Kurds from different parts of Kurdistan) are all Kurds but differ by the way of thinking and 
different life styles. 

f. In Kurdistan we are all first class citizens even if  in our original countries we have been second class 

citizen  
g. The destiny of Kurds in different parts of Kurdistan is a platform which can unite us Kurds 

h. We Kurds work together for the same cause  

i. Diasporan Kurds develop their own culture here (in exile) 

11. Kurdish diasporan positive experiences  
back in Kurdistan 

a. Kurdistan government has been very open to Kurds from different parts 
b. In Kurdistan we are first class citizens 

c. We work together for the same cause  

 

Factor Mb 

1.Life Story 

a. Age 

b. Living in Sweden 
c. Education 

d. Marriage condition at arrival 

e. Family Status 

 

a. 65 years 

b. 32 years 
c. M.A. Degree 

d. Single at arrival in Sweden 

e. Married with Swedish and have 2 grown sons 



89 

 

f. Choosing Sweden 
g. Class 

h. Immigration reason 

i. Grateful to Sweden 
j. Sweden first abroad country 

f. Sweden being an open society and easy to get asylum 
g. Middle class 

h. Politic asylum seeking 

i. Yes. Grateful and considering it as country of opportunities 
j. Third country after Turkey and England 

2.The K.E experiences  

in Sweden (Problems vs. success) 

a. Sweden was very open to the  immigrants 

b. Sweden was an easy country to get asylum  
c. Swedish welfare system and political system were big plus 

d. Sweden is a country that the ways are open for you 

e. Sweden has officially recognized Kurdish migrant organizations  
f. Publishing many Kurdish newspapers in Sweden   

g. Sweden was very supportive of Kurdish immigrants  

h. Discussing Kurdish issues in parliament regularly 
i.  Swedish context is of both positive and negative influences on  Kurdish question 

j. The main negatives element in Swedish context is cultural racism which isolates the Kurds  

k. Sweden is a society where authorities are highly accessible 
l. A very deep desire from the Kurds side to be a part of the Swedish system    

3. Swedish policy towards immigrant  a. The Swedish official policy has been supporting Kurds 

b. Discussing  the Kurdish issues in Swedish parliament 

c. In Sweden Kurds have different kinds of organizations and different kinds of cultural intellectual 
projects 

d. Kurdish Diaspora in Sweden capable of working from here towards Kurdistan 

e. Swedish context has both positive and negative influences on Kurdish issues  
f. Swedish political parties a platform for Kurds to work with Kurdistan 

4. Interaction with Kurdistan (General 

and economic  benefits for Sweden)  

a. Kurdistan has big economic opportunities for Sweden 

b. Swedish Kurdish identity and connections 

5. Interaction with Sweden, benefit for 
Kurdistan  

 

a. Pushing for an institutional arrangement to be established in Kurdistan. 
b. Import of varies models including healthcare model  

c. Cultural influence demanding  rule of  law  

d. Creating a role model when it comes to political engagement 
e. Sweden a source of idea and emotional support 

6. Kurdish emigrant in Sweden vs. US or 

other countries   

a. The category which came for Sweden was dominantly politically active people. 

b. The immigration question in whole Europe can unite Kurds  
c. Sweden, a country that the ways are open for immigrant, you can run any project you want   

d. Kurdish Diaspora free to be politically active 

7. Kurdish elite from Sweden vs. US or 

other countries  

a. Swedish elite seeking a system in Kurdistan to work with not personal connections  

b. Swedish elite see the need to support a constructive opposition  
c. The influences of Swedish Kurd elite in Kurdistan are much more limited than US Kurdish elites  

d. Easy access to Erbil, openness, and possibilities of Iraqi Kurdistan interest all Kurds 

8. Swedish Kurdish elite difficulties back 
in Kurdistan 

 

a. Lack of institutional arrangements in Kurdistan 
b. Corruption is a very big phenomena in Kurdistan 

c. Lake of [functional]laws and lake of bureaucratic structure in Kurdistan 

d. There are not many people who can work under the present circumstances for a long period. 

e. The condition for receiving opportunities to work in today’s Kurdistan is loyalties towards one, 

towards the actors there and not generally towards to Kurdish cause 

f. The problem of electricity is not solved after so many years in Iraqi Kurdistan. 
g. Kurdistan is a fragmented society and not very suitable context for the “rights” to be observed.  

h. Lack of knowledge regarding the context there in Kurdistan. 

i. Mismanagement and management problems. 
j. Accessibility to authorities there is very problematic. 

9. Swedish Kurdish elites achievement and 

contribution in Kurdistan  

a. Diaspora elites have tried and should work towards unity in Kurdistan and fight divisions. 

b. Various projects, influences and models  

10.Transnational Factors  a. The destiny of Kurds in different parts of Kurdistan is a platform which can unite us. 
b. Up to 2003 we Kurds have not been recognized anywhere  

c. Kurdish nationalism and Iraqi Kurdistan as the point of access 

d. Kurds can act independently in Iraqi Kurdistan even in the economic field  
e. Living in Sweden being a part of transnational relationship for Kurdish Diaspora  

f. The immigration questions can unite Kurds Diaspora   

g. Not only Kurds but something more, namely Swedish Kurd, German Kurd, American Kurd  
h. Kurdistan is the point of departure for us towards the world regardless of our settlement position 

i. The openness and the possibilities of Iraqi Kurdistan interest all Kurds and is important for them 

j. Division of Kurdistan fragmented even the identity of Kurds, we should work towards unity 
k. Long distance nationalism and romanticism and naiveté. 

11. Kurdish diasporan positive experiences 

back in Kurdistan 

a. The Iraqi Kurdistan has got much more chances than the other parts Kurds can act independently 
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Factors  Mc 

1.Life Story 

a. Age 

b. Living in Sweden 
c. Education 

d. Marriage condition at arrival 

e. Family Status 
f. Choosing Sweden 

g. Class 

h. Immigration reason 
i. Grateful to Sweden 

j. Sweden first abroad country 

 

a. 50+ 

b. 28 years  
c. Civil engineer from Bagdad University 

d. Married  at arrival in Sweden  

e. Has two grown up children and is remarried 
f. --- 

g. Upper middle class 

h. Political reason 
i. Grateful to Sweden  

j. Yes after Iran 

2.The K.E experiences in Sweden 

(Problems vs. success) 

a. Sweden is a center for active Kurdish Diaspora. 

b. Kurdish diaspora learned to love Kurdistan via Sweden 

c. Swedish Kurdish diaspora is so positive that wants to transport and transfer the modern and 
democratic way of loving and working for one’s own society from Sweden to Kurdistan. 

d. In Sweden Kurds from all parts are like a folk or nation, working together in the same organizations. 

e. Swedish Kurdish diaspora use a specific Swedish Kurdish dialect, a combination of various Kurdish 
dialects. 

f. Kurds experience that any Swedish citizen is registered in at least 4 organizations. 

g. The major positive thing in Sweden is the opportunities for further study and equal educational 
opportunity for everybody. 

h. Knowledge from Sweden is the key element that gives the possibilities to the Kurdish diasporan to 

gain his/her social capital. 

3.Swedish policy towards immigrant  a. You can see the reflection from the Swedish politics in the Kurdish Media, Kurdish environment. 

b. This strong relation between the two people of Sweden and Kurdistan caused by the Swedish 

immigration policy that make it possible for bridges and connections to be build up. 
c.  Sweden has followed a certain policy regarding immigrants that has favored the Kurdish nation in 

general. We feel more than welcome to Sweden. 

d. The Swedish immigrant policy in Sweden has been humanitarian and helpful tools in making a strong 
Kurdish nation identity in Sweden. 

e. Mother tongue teaching at schools in Sweden. 

f. The first Kurdish daycare in the whole Europe opened in Sweden in Stockholm. 
g. Organizations like Diakonia and Qandil and many other powerful associations are products of 

Swedish way of treating immigrants. 

h. Kurdish political activists mainly applied for asylum in Sweden. 
i. The major positive thing in Sweden is the opportunities for further study and equal educational 

opportunity for everybody. 

4.Interaction with Kurdistan (General  and 

economic benefits For Sweden) 

 

a. Many in Kurdistan can speak Swedish. 
b. Kurdistan import Swedish idea to empower civil society and strengthen democracy there. 

c. The Swedish immigration policy created bridges and connections between the two people of Sweden 

and Kurdistan. 
d. Astrid Lindgren books have been translated into Kurdish by APEK publication firm from Stockholm 

which has built a big part of the children’s new literature in Kurdistan. 

e. Swedish immigrant Kurds prepare the atmosphere for the Swedish society’s ideas, culture, and 
economy to be implemented in Kurdistan, as an example kind of preference for Swedish goods than 

Chinese or Arabic goods. 

f. Organizations like Diakonia and Qandil and many other powerful associations are sources of mutual 
benefit. 

5.Interaction with Sweden, benefit for 

Kurdistan  

 

a. Swedish diasporan is effectively present in Kurdistan; they are visible and talented in many fields. 

b. Many in Kurdistan can speak Swedish.  

c. Sweden is there as culture, Swedish heritage, Swedish associations, Swedish folk movement and 
Swedish ideas. 

d. Astrid is present in Kurdistan in almost all schools because her books are translated to Kurdish 

language by APEK publication firm from Stockholm which has built a big part of the children’s new 
literature in Kurdistan.  

e. You can see the reflection from the Swedish politics in the Kurdish Media, Kurdish environment. 

f. Diaspora from Sweden brings back the ideas to empower civil society and strengthen democracy in 
Kurdistan based on the spirit of Swedish folk movement. 

g. Positive contributions of Swedish diaspora with the education system in Kurdistan.  

h. Positive aspirations and efforts by Diaspora from Sweden regarding youth organization in Kurdistan. 

i. Swedish Kurdish diaspora transport and transfer the modern and democratic way of loving and 

working for one’s own society. They have learned to love Kurdistan via Sweden. 
j. In Kurdistan one can see very effective influences coming from Swedish society and not from 

Swedish government or municipality. 

k. Today, Swedish associations, NGOs, not only Kurdish but also Swedish are working there like 
Diakonia, Qandil. 

l. Swedish Kurdish diaspora plays a major role in reconstruction of Kurdistan. 
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m. Aspirations coming from Swedish way of treating immigrants are the source for the model of 
citizenship in Kurdistan defended by diasporan from Sweden. 

n. Launching a health center in Erbil, DIAKONIA in Dahok, Qandil a Swedish NGO that has 

responsibility for Erbil’s drinking water. 
o. Kurdish diaspora from abroad bring back a wider view towards world and more transparent regarding 

women’s and children’s rights or youth rights. In other words they are better armed with competences 

for the fight. 
p. Swedish diasporan tries at least to decrease the harms that come from that malfunctioning system to 

the next generation. 

6.Kurdish emigrant in Sweden vs. US or 

other countries   

a. In Sweden, Kurds are like a folk or nation. 
b. Swedish Kurdish diaspora use a specific Swedish Kurdish dialect 

c. Political activists applied for asylum in Sweden and this makes the Swedish Kurdish diaspora more 

politically engaged. 
d. Kurdish diasporan in Sweden sees that any Swedish citizen is registered in at least 4 organizations and 

got motivated to become active citizen. 

e. Kurdish diaspora in US has established very strong lobbies in US while Kurdish diaspora in Sweden 
has not. 

f. Sweden is a center for active Kurdish Diaspora otherwise Germany or UK have more Kurdish 

immigrants. 
g. Sweden has followed a certain policy regarding immigrants that has favored the Kurdish nation and 

made them to feel more than welcome to Sweden. Kurdish immigrants consider Sweden as their 

home. 
h. For Kurdish diaspora in Sweden, the concept of KURDISTAN born in Sweden. 

i. The major positive thing in Sweden is the opportunities for further study and equal educational for 

everybody. 
j. First Kurdish daycare opened in Sweden in Stockholm. 

k. Kurdish children have mother tongue education at school in Sweden. 

7.Kurdish elite from Sweden vs. US or 

other countries  

a. Kurdish diaspora from USA arrived at the very first moment when US forces arrived in Kurdistan. 
b.  Kurds from USA, back to Kurdistan are mainly and originally from Iraqi Kurdistan. 

c. US Kurds has already established strong lobbies in USA. 

d. US Kurds followed the order by their companies in USA coming back to Kurdistan. 
e. US Kurds are not there due to their initiatives. 

f. USA government’s benefit is visible, Swedish government presence is almost none. 

g. The American guests that comeback home to Kurdistan to invest, they are talented to open a 
business, and make money not thinking about any consequences their business might bring to 

Kurdistan. 

h. Swedish Kurds have an agenda to develop a strong democracy and a strong civil society in Kurdistan. 
i. Swedish diaspora tries to transport and transfer the modern and democratic way of loving and 

working for one’s own society.  

j. The democratic model that Swedish diasporan brings back to Kurdistan you cannot see in the 
Americans Kurdish diasporan at all. 

k. Swedish Kurds try to implement the ideas that they have learned from the spirit of Swedish folk 

movement that have built a country like Sweden, created a society where people want to engage 
themselves and to be member in various associations to build up their country. 

l. In Kurdistan one can see that very effective influences are coming from Swedish society and not 

from Swedish government or municipality. 
m. Sweden is there as culture, Swedish heritage, Swedish associations, Swedish folk movement and 

Swedish ideas, USA is there as a State, not as people in Kurdistan. 

n. Kurdish feminism idea that comes from Sweden does not exist in the mind of Kurdish diasporan 
from other countries. 

o. Astrid is present in all schools almost because her books are translated to Kurdish language by APEK 

publication firm from Stockholm which has built a big part of the children’s new literature in 
Kurdistan. 

p. Swedish diaspora are effectively present in Kurdistan. 

q. Swedish Kurd diasporan is very effective, organized, well educated and have experienced and 
internalized democratic values. 

r. Swedish diaspora is weak when it comes to economic terms but they are real actors. 

s. Kurdistan is a construction that you can find among us who are working inside organizations and are 
struggling for the rights of Kurds and this is the main difference between Swedish Kurds and Kurdish 

diasporan from other countries. 

t. This concept of citizenship in Kurdistan is a concept coming from Sweden. 
u. The dream that I can see in Sweden is not so real in the whole Europe. 

v. Many in Kurdistan can speak Swedish and they are many and they are visible, very talented in many 

fields even in cultural events and art. 

8.Swedish Kurdish elite difficulties back in 

Kurdistan 

 

a. Swedish Kurdish diasporan need not to wait for a green light by the government of Kurdistan to act, 

you need to initiate otherwise you do not have the opportunity. 

b. A conflict between democratic ideas coming from young generation of diasporan from Sweden and 
conservatism, discrimination and traditions in Kurdistan. 

c. Kurdistan society instead of building bridges creates barriers for Kurdish diaspora. 

d. In Kurdistan authorities want to keep their own traditions and they don’t want to lose their authority 
and position. 

e. The general view in Kurdistan is that diasporan had not suffered as they did inside. 
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f. Diasporan need to be strong enough to participate in reconstruction of Kurdistan and finding its place 
there. 

g. The region is a locked up region and tries to keep the old traditions and religions. 

h. In Kurdistan [Iraq], they consider you from diaspora as a stranger, Kurds that have strange ideas. 
i. In Kurdistan you need to be either a member of a specific political party or a member of a specific 

tribe, or a member of a specific religion in Kurdistan. 

j. “Nepotism” politic [favoritism] being exercised in Kurdistan is a big problem for diasporan.  
k. Outdated old fashion party political program and organization. 

l. The network among diasporan back in Kurdistan is not effective as expected. 

m. In Kurdistan diaspora faces many law and regulations that create some complexity.  
n. The tradition of being always against each other is very strong in Kurdistan.  

o. Diasporan from Sweden faces a malfunctioning society where s/he has returned after 20 years and 

wanted to change the entire system and make it like Sweden. 
p. You see a political leadership that wants to turn Kurdistan into Dubai which means that they want to 

follow an Arabic Islamist role model while you as diaspora have democratic Scandinavian view as 
role model in mind. 

q. Illiteracy and traditions are among problems there. 

r. Money and power corruption among other problems. 
s. Swedish diaspora have different agenda and priorities with the local. 

t. You meet people who are against your work including big firms that have economic power to turn 

schools into benefit making entities instead of educational entities especially Turkish or Islamist 
groups. 

u. Some powerful people are afraid since they do not want to have well educated and open minded 

citizens seeking democratic system and modern schools and modern education system which cannot 
be controlled so easily 

9. Swedish Kurdish elites achievement and 

contribution in Kurdistan  

 

a. Sweden is there as culture, Swedish heritage, Swedish associations, Swedish folk movement and 

Swedish ideas. 

b. Swedish Kurdish diaspora has tried to transport and transfer the modern and democratic way of 
loving and working for one’s own society to Kurdistan. 

c. Swedish Kurdish diaspora brought a specific Kurdish dialect with itself from Sweden which is 

unique. 
d. In Kurdistan the influences coming from Swedish society and not from Swedish government or 

municipality are very visible.  

e. KOMAK is an example of Swedish Kurdish type that works with education system in Kurdistan to 
improve material, teacher training courses, and raise the educational level and to invest not only on 

knowledge competence but also on social competence. 

f. Translating books from Swedish to Kurdish especially reference books in education field. 
g. Swedish Kurdish diaspora worked and focused on youth department being launched in south of 

Kurdistan.  
j. Today in Kurdistan one can see many Swedish organizations and NGOs such as DIAKONIA and 

QANDIL are working there. 

h. Diakonia is a Swedish organization to build a college in Kurdistan. 
i. Launching a health center in Erbil, DIAKONIA in Dahok, QANDIL which is a Swedish NGO that has 

responsibility for Erbil’s drinking water. 

j. Diasporan from Sweden tried to play a major role in reconstruction of Kurdistan through 
implementing what s/he learned in Sweden since local human and knowledge capitals are weak. 

k. Swedish is not a secret language there in Kurdistan. 

l. From Sweden we bring back the idea to empower civil society and strengthen democracy in the 
country. 

m. Diaspora has played role in fighting old fashioned, outdated political method which is left from the 

cold war period. 
n. We from Sweden are better armed with competences for this fight than the other Kurdish diasporan 

o. Diasporan tries hard to at least decrease the harms that come from that malfunctioning system to the 

next generation. And focuses on training good, active and responsible citizens in Kurdistan 
p. From Sweden we bring back the idea to empower civil society and strengthen democracy in the 

country. 

10.Transnational Factors  a. Swedish Kurdish diaspora learned to love Kurdistan via Sweden experiencing modern and democratic 

way of loving and working for one’s own society. 
b.  Kurds in Sweden are like a folk or nation mixed diaspora from all four parts of Kurdistan. 

c. Swedish Kurdish diaspora use a specific Swedish Kurdish dialect that produced through interaction 

among different Kurdish dialects. 
d. Diaspora feels the responsibility when the local human and knowledge capital are weak to get 

involved. 

e. The Swedish immigrant policy in Sweden has been humanitarian and helpful tools in making a strong 
Kurdish nation identity in Sweden. 

f. For us the concept of KURDISTAN born here in Sweden, it is here that you and I from different parts 
of Kurdistan can collaborate and not in Kurdistan. 

g. For Kurdish diasporan Erbil is their accession point. 

h. This concept of citizenship in Kurdistan is our concern from diaspora. 
i.  We Kurds have dreams in common; dreams of having a free independent Kurdistan. 

j. “Kurdayeti”, the modern way of feeling belonging to Kurdistan is a concept created by just Kurdish 

diasporan from Sweden. 
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k.  People from Egyptian or Morocco or Chile are Folk belonging to a specific country, and they have 
their own governments and that dream is not the most important thing for them 

l.  We Kurds do not have our own state. 

m.  Kurdistan is our country, it is our Kurdistan. We feel home there and we can realize our dreams better 
in Kurdistan (Iraqi). 

n. Iraqi Kurdistan for us is a base to rely on for future 

o. Few boys and girls coming back from Scandinavian having their dreams and trying to create a better 
educational system, a better school system, a better health care system, a better law system in 

Kurdistan and protect women and give some opportunities to women. 

p. Kurdish diaspora not only working and thinking of one’s own interest but for your folk 
q. Knowledge from Sweden is the key element that gives the possibilities to the Kurdish diasporan to 

gain his/her own social capital. 

r. There are many problems in Kurdistan and problems are complex. But those coming from other parts 
or many activists from European diasporan are aware of the source of problems and have the 

understanding, they are ready to deal with them and know the ways to deal with those difficulties 
employing their own solutions. 

s.  Kurdish diaspora cannot sit and watch the entire world’s people improve and progress while we in 

Kurdistan are passive and accept that the people are submissive, political environment is not suitable, 
women are suppressed and etc. 

t. We (Kurdish diaspora) have the motivation to get involved while the others do not care so much 

u.  It [getting involved in reconstruction of Kurdistan] is not a question of if you would like but it is a 
question of destiny for me, myself, and my dream. 

v. I want to see a “direct train” traveling from Kirkuk to Mehabad and Diarbakir before I die and I want 

to see people can travel round trip in the Kurdistan region. 
w. The question is that what we do for this dream to come true. If we do nothing then there will be any 

changes and we are looser anyway. 

x. Training good, active, and responsible citizens of Kurdistan. 

11.Kurdish diasporan positive experiences 

back in Kurdistan 

a. There is no foreign political power to stop you in Kurdistan. 
b. In Kurdistan we have free space even if there are so many difficulties and problems 

c.  Kurdistan has political space there that one can fulfill her/his own dreams. 

 

Factor Md 

1. Life Story 

a. Age 

b. Living in US 

c. Education 

d. Marriage condition at 

arrival 

e. Family Status 

f. Choosing US 

g. Class 

h. Immigration reason 

i. Grateful to US 

US first abroad country 

 

a. 60 years old 

b. 26 years 

c. Ph.D. degree 

d. He was single at arrival 

e. Marries having three children 

f. To teach at the university 

g. --- 

h. Political at the beginning going to UK 

i. At least satisfied 

j. No. After UK 

 

2.The K.E experiences in US (Problems vs. 

success) 

a. US is the land of immigrants. 

b. The difference between American and UK for example is that in UK you will be a citizen of Great 

Britain but you are not (British or) English. In America you are American. 

c. US diaspora has the experience of Kurdish National Congress in North of America being for 23 years. 

d. US Kurdish diaspora caused the voice of America [Kurdish department] to be established. 

e. US diaspora took the role for delivery for independent of Kurdistan to the United Nation. 

3.US policy towards immigrant  a. US is the land of immigrants. 

b. US policy is a very tolerance policy for immigration but the tuff one as well. 

c. USA does not have a specific policy for the Kurds. USA has a policy for United State. 

d. As far as you go in legally, you are obedient good “law citizen” there is no problem. 

4.Interaction with Kurdistan(General  

benefits and economic benefits) for US 

a. USA does not have a specific policy for the Kurds. USA has a policy for United State, and liberated 

Iraq not for the Kurds. 

b. For US interest [economic benefit] is important, and to bring democracy and human right. 
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c. The Consulate of 18 countries including US has been opened in Erbil. 

5. Interaction with US, benefit for Kurdistan  

 

a. US diaspora are lobbing actively [in a very high level], a lots of contacts with the congress mans, 

senators, Whitehouse, State department. 

b. The Consulate of 18 countries including US has opened in Erbil. 

c. US diaspora has collected a lot of donations. 

d. US skilled diaspora established Tele-Communication Company in 1999 in Kurdistan, providing 

telephone service and Internet namely the first one providing Wireless internet. 

a. US diaspora through doing businesses in Kurdistan opens the doors in Kurdistan to the international 

protection. 

e. US diaspora introduced the Kurdish leaders to the congress and Senate in 1990s 

f. US Kurdish diaspora caused the voice of America [Kurdish department] to be established. 

6.Kurdish emigrant in US vs. Sweden or 

other countries   

a. USA is the land of immigrants. 

b. USA does not have a specific policy for the Kurds; USA has a policy for United State. 

c. As far you as immigrant go in [US] legally, you are obedient good “citizen law”, everything is fine, 

there is no problem.  

d. No discrimination as far as you are doing your job like any American. 

e. The difference between US and UK for example, is that in UK you will be a citizen of Great Britain 

but you are not English. In America you are American. 

f. In US it is very tuff to receive real immigration rights. 

g. Kurds in United States are active in politics. 

h. US Kurdish diaspora has the experience of Kurdish National Congress in North of America being for 

23 years. 

i. US diaspora are lobbing actively, lots of contacts with the congress mans, senators, Whitehouse, State 

department. 

j. US diaspora introduced the Kurdish leaders to the congress and Senate in 1990s. 

7.Kurdish elite from US vs. Sweden or other 

countries 

a. US diaspora are lobbing actively [high level]. 

b. US diaspora has collected a lot of donations 

c. US diaspora workings there as businessmen, private businessmen they contribute in education, in 

industry, in giving help to KRG. 

d. The Kurds from United State are more visible, and they are more aggressive,  

e. People in Kurdistan, they listen to US diaspora because they look at giant economic power, military, 

politics, economy all that come with US diaspora.  

f. The distance from Kurdistan is the difference. The Kurds from Europe are closer to Kurdistan so 

that’s why you can see more Kurds from Europe in Kurdistan. 

g. US has economic interest in Kurdistan  

h. US diaspora through doing businesses in Kurdistan opens the doors in Kurdistan to the international 

protection. 

i. US diaspora established Tele-Communication Company in 1999 in Kurdistan, providing telephone 

service and Internet namely the first one providing Wireless internet. 

8.American Kurdish elite difficulties back in 

Kurdistan 

 

a. Lot of difficulties due to cultural differences. 

b. Still we are suffering until today because of the fraction, and we see this in the leadership but that is 

not trickling down to the base of the parties, to get work together. 

c. I think the opposition, when it formed; to me it was a price of democracy coming to Kurdistan. We 

need opposition like any other countries but also they have to understand their role. Their role is not 

on “my way or the highway. Kurdistan is fragile still and a lot of enemies are waiting for the date of 

collapse. 

9.American Kurdish elites achievement and 

contribution in Kurdistan  

a. US diaspora are active lobbing 

b. US diaspora through doing businesses in Kurdistan opens the doors in Kurdistan to the international 
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 protection. 

c. US diaspora established Tele-Communication Company in 1999 in Kurdistan, providing telephone 

service and Internet namely the first one providing Wireless internet. 

d. US diaspora workings there as businessmen, private businessmen they contribute in education, in 

industry, in giving help to KRG. 

e. Smart guys from diaspora do not; they go over that fraction [between two parties in Iraqi Kurdistan] 

because they are more intelligent themselves than to be guided. 

10. Transnational Factors  a. Diaspora’s Kurdayeti is a really pure one. 

b. Our main objective is a Free United Kurdistan. 

c. The faith of the Kurds in Kurdistan is the main goal. 

d. US diaspora took the role for delivery for independent of Kurdistan to the United Nation. 

e. Our communality is “Kurdistan” and the Kurds. That is the main goal for all the Kurds regardless of 

location, where they came from. We have a common language, we have common goal and we have 

common enemy. 

f. The Kurds, they come together one time of sorrow and also the time of celebration. 

g. In cultural activities we are united e.g. Newroz. 

h. If there is a problem in Syria, we all go demonstration for Syrian Kurds we come together from all 

parts of Kurdistan demonstrating. 

i. This forum of the intellectuals (WKC) important that they are coming from all different parts of 

Kurdistan to contribute to the future of our nation. 

j. Kurdish National Congress in North of America being for 23 years is an umbrella organization for all 

Kurds from all parts. 

k. US Kurdish diaspora caused the voice of America [Kurdish department] to be established. 

l. US diaspora through doing businesses in Kurdistan opens the doors in Kurdistan to the international 

protection. 

m. US diaspora workings there as businessmen, private businessmen they contribute in education, in 

industry, in giving help to KRG. 

11.Kurdish diasporan positive experiences 

back in Kurdistan 

a. They could overcome fraction and focus on common goal [Kurdayeti]. 

b. In Kurdistan it is good to have opposition but its role and functioning need to be redefined. 

c. Satisfied with the role of Kurdish diaspora in Kurdistan. 

 

Factor Me 

1.Life Story 

a. Age 

b. Living abroad  

c. Education 

d. Marriage condition at arrival 

e. Family Status 

f. Choosing USA 

g. Class 

h. Immigration reason 

i. Grateful to US 

j. US first abroad country 

a. 45+ 

b. 29 years 

c. PhD. Psychiatrist 

d. Single 

e. Married have 2 children   

f. Family reason 

g. Upper middle class 

h. To live free 

i. Yes 

j. No. Switzerland was the first  

k.  

 

2.The K.E experiences  

in US (Problems vs. success) 

a. USA is very individualistic society. 

b. USA lacks adequate social services. 

c. Kurdish diaspora in USA has less time for voluntary contribution to the Kurdish cause. 
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3. US policy towards immigrant  a. USA has a difficult migration policy. 

b. Integration to US society is easy. 

c. USA lacks adequate social services and people have to rely on themselves. 

4.Interaction with Kurdistan (General and 

economic  benefits for Sweden)  

a. USA protecting its own national interests in Kurdistan. 

b. Economic investment in Kurdistan. 

5.Interaction with US, benefit for Kurdistan a. Business branches open their offices in Kurdistan. 

b. Now in USA 100s of Kurdish cultural, political, and human right organizations in addition to 

representatives of the KRG work in US. 

6.Kurdish emigrant in US vs. other countries   a. In 1988 a group of intellectuals created the Kurdish National Congress of North America (KNCNA). 

b. In USA people have to rely on themselves. 

c. Now in USA 100s of Kurdish cultural, political, and human right organizations in addition to 

representatives of the KRG work in US. 

d. Kurdish diaspora in USA has less time for voluntary contribution to the Kurdish cause. 

e. Migrant in USA are more proactive and less dependent on the state. 

f. Some Kurds [in US] distance themselves from anything that sounds political. 

g. Among Kurdish diaspora in USA some avoid introducing themselves as Kurds, a challenge that some 

Jewish people had in 1930s. 

h. USA Kurds are successful in academic and business community. 

i. Kurds in the US made a significant contribution by introducing the political figures of Iraqi Kurdistan 

to policy makers in the US. 

7.Kurdish elite from US vs other countries a. Among Kurdish diaspora from US some have opened businesses there [in Kurdistan] 

b. KNCNA has done everything in its capacity to promote a peaceful and just solution to the Kurdish 

conflict in the Middle East. 

 

8.US Kurdish elite difficulties back in 

Kurdistan 

 

a. Those with closer ties to KRG probably are more resourceful and effective [in Kurdistan]. 

b. The controlling states [neighbouring countries] have been using all the means available to them to 

prevent the people of Kurdistan from achieving their dream [being a barrier for their Kurdish 

population’s contribution in Iraqi Kurdistan]. 

 

9.US Kurdish elites achievement and 

contribution in Kurdistan  

 

a. Among Kurdish diaspora some have opened businesses there [in Kurdistan] 

b. Kurds in the US made a significant contribution by introducing the political figures of Iraqi Kurdistan 

to policy makers in the USA. 

c. Among Kurdish diaspora some have returned to Kurdistan. 

 

10.Transnational Factors  a. All the Kurds unite under a national congress [with the hope] to promote creation of one or few 

Kurdish states. 

b. Kurdish diaspora want to promote free and progressive Kurdish state. 

c. Kurds do not recognize the artificial borders and visit, teach, or invest in South Kurdistan [Iraqi]. 

d. The word Kurds cannot be separated from politic as Kurdistan is divided politically. 

e. Diaspora Kurds in US are conscious about their identity and heritage.  

 

11. Kurdish diasporan positive experiences 

back in Kurdistan 

 

 

 


