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The following case-study is based on my own 2007 edition of the so-called Corpus Parisinum 
(CP), a Greek "gnomological" compilation.1 That edition may be justly faulted on a number 
of points,2 and if I were doing it again today, I would make a lot of changes in editorial 
approach. However, this case-study will focus on one important feature that I would retain 
and refine in a new edition, one that may be useful to scholars considering editions of similar 
compilations in Greek or other languages. 
 
Introduction 
 
Let me begin by distinguishing between an anthology and a gnomology or gnomologium. I 
here use the term anthology to denote collections of quotations in verse or prose (or both) 
from one or more authors. Hence, the essential feature of an anthology is that it contains 
excerpts of choice quotations from written works of other authors. The anthologist's or 
compiler's creative role is limited to the choice and arrangement of the selections along with 
such intertextual items as titles and headings and, frequently though not necessarily, a 
preface.3 For all practical purposes, I consider florilegium to be equivalent to anthology, even 
though the former is more often associated with "sacred" texts (as in dogmatic and spiritual 
florilegia), the latter with "profane" or "secular" texts (as in the Greek Anthology).4  
 
The word gnomologium or gnomology is used here to denote a collection consisting primarily 
of maxims or of apophthegms relating to one or more authors. Such collections are usually 
arranged either alphabetically or thematically or by author.5 The distinction between maxim 
and apophthegm is made advisedly: it follows ancient Greek rhetorical practice. The material 
in the extant Greek gnomologies can be easily classified into categories of sayings identified 
by ancient rhetoricians (e.g. Quintilian, Hermogenes, Aphthonius). Primarily these are, on the 
one hand, γνῶμαι (gnomai, sententiae in Latin) of the kind Aristotle dealt with already in 
Rhetorica 2.216, and, on the other hand, χρεῖαι (dicta or simply chreiae) as defined by later 
rhetoricians. In the manuscripts these chreiae are called ἀποφθέγματα (apophthegmata, 
apophthegms in English); Diogenes Laertius, though he knows the term chreia well, also 

1 Denis M. Searby, The Corpus Parisinum, Lewiston NY 2007. For an edition of the ethical sentences attributed 
to Democritus, see Jens Gerlach, Gnomica Democritea, Wiesbaden 2008. 
2 For criticisms, see Stefano Martinelli Tempesta's review in Bryn Mawr Classical Review 2010.02.02 and Jens 
Gerlach's remarks in Medioevo Greco 8 (2008) 201-254. Despite Gerlach's criticisms, he and I hold rather 
similar views of the CP, and his approach to editing the Democritea with several layers of apparatuses does not 
differ greatly from my own. For a more positive assessment of CP, see Tiziano Dorandi's review in Elenchos 28 
(2007) 482-486. 
3 Cf. Searby “Intertitles in Stobaeus”. 
4 For a concise overview of terminology, see my edition of CP pp. 1-8.  
5 A gnomology may be arranged alphabetically by author. Note that an arrangement by author can be done in 
other ways as well, e.g. chronologically (as in Plutarch's Apophthegmata regum), if at all. 
6 A typical gnome would be: One who spares the wicked injures the good (ἀδικεῖ τοὺς ἀγαθοὺς ὁ φειδόμενος 
τῶν κακῶν, CP 3.1). 
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usually refers to the same kind of sayings as apophthegms.7 A γνώμη (gnomē) is a maxim, 
while an apophthegm is a brief narrative or anecdote, normally with its own embedded saying 
or statement (including gnomic ones). One function of Gnomai and chreiai is argumentative 
in providing illustrative examples and moral propositions.8 
 
The practice of compiling collections of sayings by Greek wise men and philosophers and 
other notables, from courtesans to kings, began already in classical antiquity and continued 
throughout the centuries into medieval times and beyond.9 The practice was not confined to 
Greek, but also flourished in other language cultures under Greek influence such as Latin, 
Syriac, and Arabic. Greek gnomologies were translated or more often heavily adapted into 
Arabic, and these adaptations were in their turn translated into Spanish – as in the medieval 
Bocados de Oro – and from there into other Western European languages as in Earl Rivers' 
early modern English translation Dicts and Sayings of the Philosophers (1477).10  
 
The problem of textual fluidity 
  
In general we are dealing here with very open textual traditions for which it is not possible to 
establish an archetype that all later witnesses derive from or even to place the extant witnesses 
in a clearcut stemmatic relationship to each other. In his well known work on editorial 
technique, Martin L. West remarks: “Some kinds of text were always subject to alteration. 
Commentaries, lexica and other works of a grammatical nature were rightly regarded as 
collections of material to be pruned, adapted or added to, rather than as sacrosanct literary 
entities. When the rewriting becomes more than superficial, or when rearrangement is 
involved, one must speak of a new recension of the work, if not of a new work altogether.”11 
To the categories that West mentions here we must add gnomologies. 
 
A scribe copying a gnomology may rearrange the contents in various ways, e.g. going from a 
thematic to an alphabetic arrangement or an arrangement by author (there are examples of this 
kind of rearrangement in CP). He may add sayings from other traditions or from his own 
memory or subtract them. He may attribute a saying to a different speaker, deliberately or by 
mistake. A practice prevalent in the Greek tradition, especially in gnomologies organized by 
author, is to indicate the main speaker by name only in the first in a series of sayings and 
afterwards to indicate the main speaker with the simple formula ὁ αὐτός (the same man). The 

7 Although apophthegm is not used as a technical term in rhetoric, for the purposes of this case-study, the terms 
“apophthegm” and “chreia” are used to describe the same kind of saying, a very brief narrative whose purpose is 
to convey the words or actions of some well known personage. A very typical form would be, “When told or 
asked that, so-and-so answered this”. Aphthonius divides chreiae into three categories – verbal, conveying 
someone’s words; practical, describing an action of someone; and mixed, conveying both words and actions.  
8 When “anecdote” is used here it is without the implication that it ever was considered a special stylistic 
category in ancient authors. In current usage, anecdotes are often understood to be illustrative examples of the 
point a speaker wants to make. Oliver Overwien's Die Sprüche des Kynikers Diogenes (Stuttgart 2005) 31-32 
attempts a more precise discussion of the issue. In “Prose Genres ... Proverb, Maxim, Apothegm”, Joseph Russo 
calls the anecdote “an elusive but documentable oral genre most often characterized by dialogic content and 
memorable concluding utterance” (p. 50). 
9 In his preface to Searby's edition of CP, Dimitri Gutas presents a succinct diachronic overview of the tradition.  
10 Those interested in exploring the Syriac and Arabic material can begin with the Corpus der arabischen und 
syrischen Gnomologien (http://casg.orientphil.uni-halle.de/?lang=en). The role played by the Syriac tradition in 
adaptation of Greek gnomologia is a focus of that corpus. A basic work on the Arabic tradition is Gutas's Greek 
Wisdom Literature in Arabic Translation from 1975. Some of the Arabic collections dealt with by Gutas are 
currently available on the homepage of the EU (HERA) project Sharing Ancient Wisdoms 
(http://www.ancientwisdoms.ac.uk/library/arabicphilos/). On Greek to Arabic to Spanish, see Francisco 
Rodríguez Adrados's Greek Wisdom Literature and the Middle Ages. 
11 Martin L. West, Textual Criticism and Editorial Technique, p.16. 
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practice of using ὁ αὐτός instead of repeating the full name greatly increases the risk of 
confusion in attributing the various sayings to specific persons – a risk which would still be 
significant even if all the scribes carefully repeated the full names of persons to whom the 
sayings are attributed.  Moreover, a scribe may deliberately vary the vocabulary and word-
order of the sayings he is copying. We must recall that this is a textual tradition which was 
often intentionally manipulated for instructional purposes in the schools. Even apart from 
immediate school settings, it was a textual tradition which it was acceptable to manipulate in 
other contexts as well (letter-writing, other forms of literary composition). 
 
This much bruited fluidity of the tradition is, however, a truth requiring some modification. 
While it is true that a scribe may copy a gnomology and intentionally manipulate the contents 
in various ways, thus creating “a new work altogether”, there are also a number of examples 
of gnomologies which were evidently meant to be at least more or less exact copies of an 
archetype. In fact, CP itself is an example of this: the two main manuscripts are evidently 
intended to be exact copies of their common source. Thus, one can not merely assume that 
variance in copying is always the rule in the gnomological tradition. Each case must be 
studied on its own. However, it remains a fact that even if a scribe’s intention in copying out 
an anthology or gnomology is to faithfully reproduce his source, there is a greater risk of error 
and confusion in copying such texts than in more straightforward and continuous texts. This 
arises from, among other causes, the patchwork quality of an anthology or gnomology as well 
as, in the case of gnomologies of relatively brief sayings, the greater proximity to oral 
traditions. 
 
The particular example of the Corpus Parisinum 
 
CP is primarily represented in two relatively late manuscripts: Parisinus graecus 1168 and 
Bodleianus Digby 6 (P and D); for the purposes of this case study, I ignore other, partial text 
witnesses. P and D are evidently meant to be exact copies of their source (a hyparchetype of 
the earliest state of CP). P contains no more than the corpus itself but D has a few other 
unrelated texts at the end. Two fundamental facts to understand are that CP is a collection of 
gnomological collections, and that it was the main source of pagan selections in the large and 
widely distributed florilegium known as the Loci Communes of pseudo-Maximus Confessor. 
The oldest manuscript of this florilegium is from the late 10th century, so CP must have 
existed in some form already earlier in the 10th or more probably in the 9th century. 
 
P and D share the following collections in the same order and arrangement: 
 
CP 1 (568 selections), the single largest part of the collection, consisting of quotations taken 
from the Christian Fathers, the wisdom literature of the Old Testament and, in a few cases, 
from the New Testament, as well as from the Jewish philosopher Philo. It is an anthology 
arranged by author’s name (or title of biblical book), although in no apparent order. The major 
source for CP 1 is the large, thematically arranged anthology known as Sacra Parallela 
attributed to John of Damascus.12 
 
CP 2 (14 selections), a series of theosophic oracles foretelling Christian dogmas but attributed 
to pagan Greeks.13 
 

12 The only available edition of the Sacra Parallela is in Patrologia Graeca 95 and badly needs redoing. 
13 A good, brief summary of the tradition of oracles may be found in Roelof van den Broek, “Four Coptic 
Fragments of a Greek Theosophy” Vigiliae Christianae 32 (1978) 118-142. 
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CP 3 (556 selections), the second largest section of CP. It contains gnomes, apophthegms and 
a number of brief quotations (e.g. from Greek novels of late antiquity) associated with eighty 
names, all but two of them pagan. It can be characterized as a gnomology arranged by author, 
although, again, in no immediately apparent order. Within each authorial section, there is a 
fairly systematic attempt to keep maxims (gnomes) and apophthegms separate. This is the 
section for which CP is most famous. Among other things, it contains a long series of ethical 
sayings attributed to Democritus. 
 
CP 4 (214 selections), extracts from the large, thematically arranged anthology of Stobaeus. 
Unlike the preceding section, these excerpts are arranged thematically with approximately the 
same headings as in the chapters of Stobaeus from which they mostly are taken. Hense made 
use of Anton Elter’s transcription of ms. P for his edition of Stobaeus.14 
 
CP 5 (97 selections), an abbreviated version of a collection of maxims from the relatively 
brief, thematically arranged gnomology variously called Democritus, Epictetus and Isocrates 
(DEI or DIE) also known as Gnomologium Byzantinum as first published by Curt 
Wachsmuth. Like the other extant versions of the same gnomology, CP 5 arranges these 
maxims in short thematic chapters.  
 
CP 4 B (16 selections), a brief series of maxims and apophthegms arranged thematically as in 
the two preceding sections. All of these selections derive from Stobaeus and ended up here 
due to a displacement in the course of transmission, really belonging to CP 4. For reasons I 
need not go into here, I left them in my edition in the position in which they occur in P and D. 
 
CP 6 (228 selections), a substantial collection of apophthegms arranged by author and related 
somehow to the fairly well known Gnomologium Vaticanum (GV) edited by Leo Sternbach, a 
gnomology arranged alphabetically by author. Thus, CP 6, too, is alphabetically arranged 
primarily by author, although a number of anonymous gnomic sayings are added in 
alphabetical sequence according to initial letter. These sayings stem from another source 
belonging to a gnomology designated as Ἄριστον καὶ Πρῶτον Μάθημα (ΑΠΜ) after the first 
words of the first saying.15 
 
The compiler(s) behind the CP did not simply bring together representative collections from 
each separate tradition. The third section above, CP 3, draws from the traditions represented 
in CP 4, 5 and 6, i.e. from Stobaeus (and perhaps Diogenes Laertius), DEI, ΑΠΜ and other 
sources.  The compiler of CP seems not merely to have intended to create a series of 
gnomological collections copied directly from various sources but a unified, selective 
collation of collections which avoided unnecessarily repeating identical sayings in the various 
collections. The compiler seems to have gone through his sources, making selections to copy 
into CP 3. This resulted in a gradual “thinning out” of his sources, for the compiler was only 
interested in adding new, previously unincluded sayings as he went along.  For whatever 
reason, the compiler(s) of CP 3 did not complete an integrated edition of all the source 
collections. Instead we find an attempt at an integrated edition of gnomological sources 
arranged by author in CP 3, with leftover materials left in the original arrangement of the 
source collections in CP 4, 5 and 6.   

14 For a summary of the manuscript and editorial situation of Stobaeus, see Searby “Intertitles in Stobaeus” pp. 
31-32. 
15 In addition to the parts I label CP 1-6, there is a section which I label CP 7, found in both P and D, that offers 
304 alphabetically arranged selections of the monostichoi attributed to Menander. CP 7 was not part of the 
original CP tradition (as we can see from pseudo-Maximus), so I leave it aside here. 
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This brief survey of CP shows how complicated the gnomological tradition can be for the 
editor to deal with. Within this corpus we find many extracts, of course, although not from 
original literary works but from anthologies, primarily the Sacra Parallela and Stobaeus. So 
we have the relationship of CP to the source anthology. However, this in turn entails the 
following chain of relationships: CP to source anthology, source anthology (perhaps through 
other intermediaries) to original work. Furthermore, CP contains selections of maxims or 
apophthegms taken from gnomologies. These sayings can sometimes be traced to a specific 
source (such as Stobaeus which not only has quotations but also sayings material), but very 
often not – in principle they derive from oral traditions. However, we are often able to 
identify a number of parallels. These parallels may be found in other gnomological collections 
(the exact date of which is often very difficult or impossible to determine) or in continuous 
prose texts of particular, earlier authors (e.g. Plutarch or Diogenes Laertius who themselves 
may have taken them from some Hellenistic gnomology). Then, of course, there may be 
parallels in later sources – other anthologies (such as pseudo-Maximus) making use of CP or 
even in later authors (e.g. many of the sayings in CP are used in the life of Saint Cyril 
Phileotes by Nicholas Katasképénos, though he was evidently using pseudo-Maximus and not 
CP directly). It is a thorny situation, indeed. 
 
 
Dealing with levels of relationship in the apparatuses 
 
Given such a situation, the editor must distinguish between various levels of relationships. 
The first level consists in the extant witnesses to the particular tradition being edited. In my 
case I took into account not only the manuscripts but also the witness of the pseudo-Maximus 
tradition which I could prove beyond doubt used CP as a source. Variants from these sources 
can be put in the apparatus criticus. I would put references to the dependent traditions (i.e. 
pseudo-Maximus and other dependent florilegia in this case) in their own apparatus.  
 
Given the fact that the CP can be regarded in its parts as both gnomology and anthology, the 
editor must also confront the relationship to original sources. For example, in CP 1, we have 
quotations from the Church fathers and even from the sapiential books of the Old Testament. 
CP almost always borrows these quotations from another anthology – the Sacra Parallela 
(unfortunately still poorly edited) – which in turn took them (probably) directly from some 
copy of the original source. References to source anthologies such as Sacra Parallela or 
Stobaeus (including references to specific manuscript copies) were placed in a separate 
apparatus. When literary works (conventionally understood) could be identified as an indirect 
source (i.e. sources for the anthologies used as sources for CP), references to these along with 
any significant variants were placed in yet another apparatus.  
 
Many times it was not possible to indicate a direct source for a given saying or section in CP, 
whereas it was usually possible to indicate parallels for the sayings. In this context, however, 
one must be strict about what one means by "parallels". Sometimes editions of gnomologies 
are full of a lot of what I call "clutter". An instance of clutter in editions of gnomological texts 
is Sternbach’s edition of Gnomological Vaticanum. After each excerpt he adds a great deal of 
information in an unsystematic way, blithely mixing parallels of thought with genuinely 
related textual parallels and unsorted variant attributions. This kind of thing is, however, not 
limited to Sternbach alone but is present in varying degrees in quite a number of editions. One 
frequent example is the listing of so-called fragments for a given author without indicating 
whether they derive from a different source or in fact from the very text being edited.  In my 
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opinion, it is necessary to sort through the often large number of parallels for a given text in 
order to discover which of them come from clearly related (dependent or source) collections 
and which belong to a more independent tradition. The latter are not immediately relevant to 
actual editorial work and have no business being present in the same apparatus as the former. 
In order to allow for the inclusion of the not strictly relevant testimony, I included a 
commentary in my edition of CP the primary purpose of which was to provide space for these 
other references not immediately relevant for the textual history.  
 
Editions of gnomological material are worthwhile because the gnomological tradition was a 
widespread genre, and the material itself has a cultural, historical and even literary interest. 
Cross-cultural studies may be facilitated by good editions allowing the comparison of Greek 
gnomologies with their adaptations in Arabic and other languages. However, it is a 
complicated tradition, and the would-be editor must from the start make clear-cut distinctions 
between the different levels of textual relationships and decide upon an adequate display 
without too much clutter in a critical edition. 
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